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JACOB, SON OF LEHI 

Jacob was the fifth son of lehi and Sariah and the 
elder of the two sons born during the days of his 
parents’ wilderness tribulation. His birth appar¬ 
ently occurred soon after the family left 
Jerusalem (c. 599 b.c.). Jacob’s life demonstrated 
him to be a spiritual leader: He was a defender of 
the faith, keeper of the sacred records, visionary, 
doctrinal teacher, expressive writer, and plainspo- 
ken servant of Christ. 

From birth, Jacob was a child of affliction. As 
Lehi’s firstborn in the wilderness, he never knew 
the family’s earlier life in Jerusalem or indeed any 
period of sustained family harmony. Rather, he 
grew up knowing only the hardships of a nomadic 
life, coupled with deepening dissensions between 
his two oldest brothers and the rest of the family— 
conflicts that would erupt into open violence be¬ 
fore Jacob was forty years old (2 Ne. 5:34). This 
bitter family strife, which nearly killed his parents 
from grief on the sea voyage from the Near East to 
the Western Hemisphere, deeply distressed young 


Jacob as well. Nephi records that Jacob and his 
younger brother, Joseph, “grieved because of the 
afflictions of their mother” while on the ship (1 Ne. 
18:19). Lehi told young Jacob in a farewell bless¬ 
ing, “Thou hast suffered afflictions and much sor¬ 
row, because of the rudeness of thy brethren” 
(2 Ne. 2:1). Nevertheless, Lehi assured him that 
God “shall consecrate thine afflictions for thy gain” 
(2 Ne. 2:2). 

Long affliction seems to have rendered Jacob 
all the more spiritually sensitive, and he became 
one of the most profound doctrinal teachers in the 
Book of Mormon. Near the time of his death, he 
summarized the harsh, melancholic conditions of 
his life in words of haunting beauty and deep hu¬ 
manity: “Our lives passed away like as it were unto 
us a dream, we being a lonesome and a solemn 
people, wanderers, cast out from Jerusalem, born 
in tribulation, in a wilderness, and hated of our 
brethren, which caused wars and contentions; 
wherefore, we did mourn out our days” (Jacob 
7:26). 

Lehi blessed Jacob to spend his days in the 
service of God and to live safely with NEPHI t (2 Ne. 
2:3). From his youth to his death, Jacob indeed 
labored in the Lord’s service (2 Ne. 5:26; Jacob 
1:18), working closely with Nephi for many years. 
Nephi consecrated him a priest and a teacher 
(Jacob 1:18; 2 Ne. 5:26; 6:2), recorded one of his 
sermons (2 Ne. 6-10), and gave him a stewardship 
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over the records on the small plates and other 
sacred objects (Jacob 1:2). This latter fact had nota¬ 
ble consequences for the Book of Mormon, for all 
subsequent authors of the small plates were direct 
descendants of Jacob (see book of MORMON: book 
OF ENOS; BOOK OF JAROM; BOOK OF OMNI). 

Jacob was a powerful personal witness of the 
anticipated Redeemer, which was his most promi¬ 
nent theme. Nephi noted that “Jacob also has seen 
him [the premortal Christ] as I have seen him’’ 
(2 Ne. 11:3), and Lehi indicated that it was in his 
youth that Jacob had beheld the glory of the Lord 
(2 Ne. 2:4). So firm was Jacob’s faith in Christ that 
Sherem, an anti-Christ, could not shake him by 
subtle argument, for, declared Jacob, “I truly had 
seen angels, and they had ministered unto me. 
And also, I had heard the voice of the Lord speak¬ 
ing unto me in very word, from time to time” 
(Jacob 7:5; cf. 7:12). Jacob was the first Nephite 
prophet to reveal that the Savior would be called 
Christ, having received that information from an 
angel (2 Ne. 10:3). He characterized his ministry as 
persuading his people to come unto Christ (Jacob 
1:7). Likewise, he explained that he wrote on the 
plates so that future generations “may know that 
we knew of Christ, and we had a hope of his glory 
many hundred years before his coming” (Jacob 
4:1-4). (Note: “Christ” is a Greek-English title, 
equivalent to Hebrew “Messiah,” and it means 
“anointed,” that is, divinely appointed as the Sav¬ 
ior of mankind.) 

A second prominent theme in the book of 
Jacob is the scattering and subsequent gathering of 
ISRAEL. Jacob spoke often and longingly of the 
Lord’s promises to scattered Israel. In his first ser¬ 
mon in the Book of Mormon, Jacob quoted and 
commented extensively on Isaiah 50 about Israel’s 
restoration (2 Ne. 6-8), assuring his people that 
“the Lord remembereth all them who have been 
broken off, wherefore he remembereth us also” 
(2 Ne. 10:22). Likewise, Jacob quoted the words of 
a prophet named ZENOS, in which God’s love for 
the scattered branches of Israel was depicted 
through an allegory of the olive trees. “How merci¬ 
ful is our God unto us,” exclaimed Jacob as he ex¬ 
plained the allegory to his people, “for he remem¬ 
bereth the house of Israel, both roots and 
branches” (Jacob 6:4). 

Jacob employed a unique style, the distinctive 
features of which are conspicuous in an exhortation 
in which he condemned the pride, materialism, 


and unchastity of his people. He began his sermon 
by confessing his “anxiety” over his people and 
over his painful duty to rebuke them for their sins 
(Jacob 2:3). In like fashion, Jacob prefaced his two 
other discourses by alluding to his “anxiety” (2 Ne. 
6:3; Jacob 4:18). No other Book of Mormon 
prophet so begins a sermon; indeed, half the refer¬ 
ences to “anxiety” in the Book of Mormon occur in 
his writing. 

Jacob’s stylistic stamp is also evident in other 
features throughout his writings, which are replete 
with a vivid, intimate vocabulary either unique to 
him or disproportionally present. Two-thirds of the 
uses of “grieve” and “tender” (or their derivatives) 
are attributable to Jacob. Likewise, he is the only 
Book of Mormon author to use “delicate,” “con¬ 
tempt,” “lonesome,” “sobbings,” “dread,” and 
“daggers.” He deploys this last term in a metaphor 
about spiritual anguish: “daggers placed to pierce 
their souls and wound their delicate minds’ (Jacob 
2:9). Similarly, Jacob alone uses “wound” in refer¬ 
ence to emotions, and never uses it (as do many 
others) to describe a physical injury. Jacob uses 
“pierce” or its variants four of nine instances in the 
Book of Mormon, and he alone uses it in a spiritual 
sense. 

Such stylistic evidence suggests that Jacob 
lived close to his feelings and was gifted in express¬ 
ing them. Moreover, the complex consistency of 
his style, linking as it does widely separated pas¬ 
sages from two different books (2 Nephi and 
Jacob), bears out the portrait of the man that 
emerges from the narrative. Story, style, and sub¬ 
ject matter all reveal Jacob, Lehi’s child of tribula¬ 
tion, to have become a sensitive and effective poet- 
prophet, preacher, writer, and powerful witness of 
Jesus Christ. 
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JAMES, EPISTLE OF 

The Epistle of James has great prominence for 
Latter-day Saints. They believe that it was com¬ 
posed by James, the brother of the Lord (Gal. 
1:19); that it was written to all the house of Israel, 
but particularly to those in this dispensation or era; 
and that it directly inspired Joseph SMITH to begin 
to seek answers from God in prayer. Several teach¬ 
ings from James, including those concerning “pure 
religion and undefiled, ” bridling the tongue and 
controlling anger, the interdependence of faith and 
works, and blessing the sick, are frequently cited 
in general conferences and in other Church talks. 

That James addresses the lost tribes of ISRAEL 
(James 1:1) is significant, since Latter-day Saints 
believe that the ten tribes will be literally gathered 
in the latter days (A of F 10) and that the tribe of 
Ephraim, strongly represented in the Church, has 
the responsibility of carrying the priesthood 
blessings of Abraham, Isaac, Jacob, and Joseph to 
the ten tribes (cf. D&C 133:20-35). The President 
of the Church holds the keys of the gathering of 
Israel (cf. D&C 110:11). Since the restoration 
OF THE gospel through Joseph Smith will effect 
the gathering, it is notable that Joseph Smith, 
while reading James 1:5, was deeply moved to 
prayer, which led to his first vision in 1820, an 
event that opened the way for the latter-day gath¬ 
ering of Israel (see Israel: gathering of 
Israel). James’s statement about not doubting also 
characterized Joseph Smith. Quoting James 1:5-6 
and Hebrews 11:6, President David O. mckay 
stated, “In this scripture lies the secret of Joseph 
Smith’s emergence from obscurity to world-wide 
renown. His belief in God was absolute, his faith 
in divine guidance unwavering” (IE 65 [Mar. 
1962]:149). Many conference talks and presenta¬ 
tions apply James 1:5 and Joseph Smith’s First Vi¬ 
sion to the potentials of prayer in solving life’s 
problems. 

Another passage often quoted is James 1:22- 
24, together with 2:14-18 and 24-26, on the rela¬ 
tion between faith and works. Latter-day Saints 
believe in the “infinite and eternal” power of the 
atonement, that it will bring to all mankind an 
end to the basic effects of the fall of ADAM: it 
automatically forgives the sins of those who are 
without the law (e.g., children under the age of 
eight, mentally handicapped, and those who have 
not known the gospel), provides a universal 


resurrection (cf. Mosiah 15), and restores man¬ 
kind back to the presence of God for judgment. 
However, when individuals willfully rebel against 
the law that they know, they must repent, be obe¬ 
dient, and prove by their good works that they ac¬ 
cept the grace of the Atonement for their personal 
sins. For such, forgiveness of personal sins through 
the Atonement is conditional upon their “works,” 
as Latter-day Saints understand the word—faith, 
repentance, obedience, and serving others in 
many ways, including performing vicarious temple 
ordinances (see grace). 

To underscore the need to serve others, 
Church leaders often cite James 1:27 on “pure reli¬ 
gion and undefiled,” relating it to Mosiah 2 in the 
Book of Mormon, wherein King BENJAMIN exhorts 
his people to serve selflessly and without concern 
for the recipient’s social or economic status. By so 
living, people show the pure religion or charity of 
heart that is manifested in helping others without 
seeking personal credit. Much of this service is di¬ 
rected toward the young and the elderly, particu¬ 
larly when the traditional support of a nuclear fam¬ 
ily is not available. Thus, COMPASSIONATE service 
becomes a major component of “pure religion 
and undefiled.” 

A fourth principle from the Epistle of James 
appreciated by Latter-day Saints is the admonition 
to control one’s temper and tongue (James 1:26; 
3:3-10) and be patient in affliction (James 5). These 
extensions of the sermon on the mount are prin¬ 
ciples enunciated frequently by Church leaders. 

Of special prominence in Church sermons is 
James 4:17, regarding sins of omission. Latter-day 
Saints are encouraged to perform service and good 
works, and they are reminded that while God 
judges the intent of the heart, he also requires his 
people to do every good thing, “’for of him unto 
whom much is given much is required” (D&C 
82:3). Further, this scripture is linked with D&C 
58:26—29, in which members are encouraged to 
“be anxiously engaged in a good cause of their own 
free will.” 

Latter-day Saints hold a deep and firm belief 
in healing by faith through blessings by priesthood 
holders. Concerning this ordinance, D&C 42:43- 
44 corresponds to James 5:14—16 (see sick, 
blessing the). Olive oil is consecrated for the 
purpose of anointing the sick. Then in the healing 
ordinance one Melchizedek Priesthood bearer 
anoints, and another “seals” the anointing through 



716 '® JAMES THE APOSTLE 


prayer and blesses the sick person as inspired. 
Many can attest to miracles of healing through faith 
and the power of the priesthood; they consider 
them private and sacred. Far from being an “epis¬ 
tle of straw,” as Luther called it, the Epistle 
of James is profound and very relevant for LDS 
theology. 
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JAMES THE APOSTLE 

James, the son of Zebedee and one of the original 
apostles of Jesus Christ, played an important part 
in the restoration of the gospel of jesus Christ 
when he and his brother John appeared with Peter 
as heavenly messengers to the Prophet Joseph 
smith and Oliver cowdery and conferred on 
them the melciiizedek priesthood and the ap¬ 
ostolic office, including the KEYS, or authority, of 
presidency. This ordination had been promised as 
forthcoming by John the Baptist on May 15, 1829, 
when he bestowed the aaronic priesthood on 
Joseph Smith and Oliver Cowdery (D&C 13; 
JS—II 1:68-73). In a revelation dated August 
1830, the Lord refers to the restoration of the Mel- 
chizedek Priesthood and notes the participation of 
James: “Peter, and James, and John, whom I have 
sent unto you, by whom I have ordained you and 
confirmed you to be apostles, and especial wit¬ 
nesses of my name” (D&C 27:12). In a later epistle 
to the Church (D&C 128:20), Joseph Smith, re¬ 
viewing the major events of the restoration, men¬ 
tions this event and locates its happening near the 
Susquehanna River between Harmony, Pennsyl¬ 
vania, and Colesville, New York (see melchiz- 
EDEK PRIESTHOOD: RESTORATION OF). 

In the twenty-two references to him in the 
New Testament, James is never mentioned apart 
from either his brother John or Peter. In the lists of 
the apostles, he is always given precedence after 
Peter except on two occasions when Andrew’s 


name follows Peter’s, where it is clear that this 
order is due to his family connection (Matt. 10:2; 
Luke 6:14). James’ importance is due to his mem¬ 
bership in what may be called a presiding council. 
This idea is borne out by the fact that Peter, James, 
and John were members of a select circle and were 
privileged to be present with Jesus on special occa¬ 
sions from which other apostles were excluded, 
including the raising of the daughter of Jairus 
(Mark 5:22-23, 35-43), the transfiguration on 
the mountain (Mark 9:2-9), and the agony in 
gethsemane (Mark 14:32-42). 

According to Joseph Smith and later presi¬ 
dents of the Church, James, with Peter and John, 
received special authority and keys from Jesus, 
Moses, and Elijah on the Mount of Transfig¬ 
uration. This was in addition to other keys re¬ 
ceived during their ordination as apostles that en¬ 
dowed them with power for their ministry as the 



Joseph Smith Seeks Wisdom from the Bible, by Harold T. 
(Dale) Kilboum (1970s, oil on canvas, 21" x 22"). While 
reading James 1:5, Joseph Smith was inspired to ask God 
which church was right. Pondering this scripture, Jo¬ 
seph went to pray in a grove of trees near his home. 
There, God the Father and his son Jesus Christ ap¬ 
peared and instructed him (JS—H 1:11-20). 
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Presidency of the Twelve and the Church (//C 
3:386-87; DS 2:165). 

If their mother, Salome, was a sister of Mary, 
the mother of Jesus, as is generally believed, then 
James and John were cousins of Jesus. This may 
account for Salome’s presuming to importune 
Jesus to grant her sons a special position in his 
kingdom (Matt. 20:20-23). It may also explain 
their impetuous zeal against the Samaritan village 
that denied Jesus’ party entry, for which they were 
called Boanerges (“Sons of Thunder”) (Luke 9:52— 
56; Mark 3:17). James was present with the other 
apostles in Jerusalem and was a witness of the 
resurrection of Christ. lie was the first of the 
apostles to be slain, being beheaded by Herod 
Agrippa I in a.d. 44 (Acts 12:2). 

R. DOUGLAS PHILLIPS 


JARED 

See: Book of Mormon: Book of Ether 


JAREDITES 

The Jaredites are a people described in the book of 
Ether (see book of mormon: book of ether) 
whose name derives from their first leader, Jared. 
The Jaredites date to the time of the “great tower” 
mentioned in the Old Testament (Gen. 11:1-9), 
which was built in or around Mesopotamia. Led by 
God, the Jaredites left their homeland for a new 
land somewhere in the Americas, and there they 
established a kingdom. They grew to be a numer¬ 
ous population with kings and prophets, and, like 
the Nephites after them, were eventually annihi¬ 
lated by internecine war evidently sometime be¬ 
tween 600 and 300 B.C. Their story was recorded 
by their last prophet, Ether. Around a.d. 400, the 
last Nephite survivor, MORONl 2 , abridged the rec¬ 
ord of Ether and appended his summary to the 
account of the Nephites that had been prepared by 
his father, mormon. Although the record is brief, 
it hints at an epic genre rooted in the ancient Near 
East. 

The Jaredite origin in the Old World probably 
dates to the third millennium B.C., which due to 
the scarcity of historical material presents obstacles 
to the use of comparative literature or archaeology. 
Parallels with the ancient Near East can only be 


described in general forms, and no artifacts or writ¬ 
ings identifiable as Jaredite have ever been found 
outside the Book of Mormon. But while parallels 
may be nebulous, certain Jaredite terms and 
names refer to practices, objects, or places in the 
ancient Near East. Several types, and a few specif¬ 
ics, may be analyzed in order to better understand 
the Jaredites and their civilization. 

The principal theme of the Jaredite story is 
familiar in the genre of the ancient Near East. God 
calls a man to lead his people to a new and a prom¬ 
ised land. Once settled in the land, the people al¬ 
ternate between stages of good and evil, relying on 
their king for guidance. When the king is good, the 
people tend to be good and follow God; when the 
king is evil, so too are the people. While parallels 
to the literature of the ancient Near East, espe¬ 
cially the Old Testament, are apparent, the 
Jaredite narrative is unique in that the first leader, 
Jared, was not the one who received the call from 
God, but his brother (see brother of jared). The 
roles of the two men differ, as do the roles of king 
and prophet in the Old Testament. From the earli¬ 
est days after arriving in America, the Jaredites 
had a monarchical government apparently pat¬ 
terned after Bronze Age Mesopotamian society. 

The stoiy of the Jaredites has an epic flavor. 
Stories of heroes, kings, and princes who perform 
great deeds dominate the book of Ether. The he¬ 
roes are great warriors who win decisive battles. 
Accounts dealing with cycles of life and death, 
good and evil, prosperity and hardship are the 
types of things that were done and written about in 
the epics in the book of Ether and the epics of the 
ancient Near East (CWHN 5:283-443). 

The book of Ether begins with a genealogy 
spanning at least thirty generations, from the final 
prophet and historian Ether back to Jared. The list 
is reminiscent of genealogies in Old Testament or 
king lists common to antiquity. The thirty listed by 
name are: 


Name 


Number 


Jared 1 

Orihah 2 

Kib 3 

Shule 4 

Omer 5 

Emer 6 

Coriantum 7 

Com 8 

Heth 9 
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Name 

Number 

Shez 

10 

Riplakish 

11 

Morianton 

12 

Kim 

13 

Levi 

14 

Corom 

15 

Kish 

16 

Lib 

17 

Hearthom 

18 

Heth 

19 

Aaron 

20 

Amnigaddah 

21 

Coriantum 

22 

Com 

23 

Shiblon(m) 

24 

Seth 

25 

Ahah 

26 

Ethem 

27 

Moron 

28 

Coriantor 

29 

Ether 

30 


Except for the lengthy accounts concerning the 
first and the last of these figures, all information 
about the people in this lineage is found in Ether, 
chapters 7-11. This dynasty endured for many 
centuries, always passing directly from father to 
son, except possibly in the case of Morianton, who 
was “a descendant of Riplakish, ” following him by 
an interval of “many years” (Ether 10:9). 

The Jaredites crossed the sea to the New 
World in eight “barges” in 344 days, driven by cur¬ 
rents and winds. Their route is unknown. Perhaps 
coincidentally, the North Pacific current takes 
about the same time to cross from Japan to Mexico 
(Sorenson, p. 111). The question of ancient long¬ 
distance sea travel has been much debated, but 
extensive indications have been found of pre- 
Columbian transoceanic voyaging (Sorenson and 
Raish). The Bering land bridge “is no longer recog¬ 
nized as the only scientifically acceptable theory to 
explain the means and timing of human entry into 
the New World” (Dixon, p. 27). 

The design of the Jaredite barges is unclear. 
They were built according to instructions given by 
God. Ether described them as being “light upon 
the water” like a fowl (Ether 2:16). They were 
“tight like unto a dish; and the ends thereof were 
peaked.” To allow light and air inside they had 
some sort of a “hole in the top, and also in the 
bottom” (Ether 2:17, 20). Ether also compared the 


barges with Noah’s ark (Ether 6:7). Thus it may be 
relevant that Utnapishtiin, the Sumerian Noah in 
the Epic of Gilgamesh, similarly is said to have 
built his boat with a ceiling and water plugs, and to 
have waterproofed the entire inside with bitumen. 
Utnapishtim’s story also recounts the raging winds 
that slammed water into the mountains and peo¬ 
ple, vividly paralleling the Jaredites’ experience of 
being driven by a furious wind (Ether 6:6). 

Stones were made to shine by the touch of 
God’s finger to light these barges. Shining stones 
are not unique to the book of Ether. One reference 
to a shining stone in Noah’s ark appears in the Je¬ 
rusalem Talmud, stating that a stone in the ark 
shone brighter in the night than in the day so that 
Noah could distinguish the times of day (Pesachim 
I, 1; discussed in CWHN 6:337-38, 349). Shining 
stones were also said to be present in the Syrian 
temple of the goddess Aphek (see CWHN 5:373) 
and are mentioned several times in the 
pseudepigraphic Pseudo-Philo (e.g., 25:12). 

Little original detail remains about the culture 
of the Jaredite people. Some of them were obvi¬ 
ously literate. While their royalty was strictly he¬ 
reditary, sons sometimes deposed their fathers or 
were rivals to their brothers. Kings held their op¬ 
ponents in captivity for long periods, entered into 
secret combinations, and waged battles. The 
record indicates that some of these kings were 
“anointed” (e.g., Ether 6:27; 9:4; 10:10), sat upon 
beautiful thrones (Ether 10:6), and had concubines 
(Ether 10:5-6). Their economy was basically agrar¬ 
ian. They were settled people, the ruling lines liv¬ 
ing most of their long history in a single land called 
Moron, somewhere near and north of what would 
later be called the Nephite “narrow neck of land.” 
In some eras, the Jaredites built many cities and 
buildings (Ether 9:23; 10:5-12). One of their kings 
“saw the Son of Righteousness” (Ether 9:22). They 
once fought off a plague of poisonous snakes that 
came upon the land as a curse (Ether 10:19). At 
times they mined several ores (e.g. gold, silver, 
iron, copper) and made metal weapons and tools 
(Ether 7:9; 10:23-25; see book of mormon 
economy and TECHNOLOGY). “Elephants” were 
useful to them (Ether 9:19). This may refer to the 
mastodon or mammoth, but it is not possible to 
date the final disappearance of these animals in the 
New World. A section in the book of Ether talks of 
the hunt (10:19-21), a common pattern known in 
the Near East of the king who is also hunter. In 
this passage, the Jaredite king Lib designated the 
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land to the south as a hunting preserve. An early 
Mesopotamian example of a royal hunter is Nim¬ 
rod, who comes from about the same period as 
Jared. Other Jaredite parallels are of interest. The 
dance of Jared’s daughter for the life of Omer 
(Ether 8:10) has been compared with similar inci¬ 
dents from ancient lore (CWHN 5:213). 

The theophany of the brother of Jared, in 
which he sees the finger of the Lord, parallels the 
story of moses. The brother of Jared goes up a 
mountain to pray (Ether 3:1; cf. Ex. 3:1-3); sees 
the finger of the Lord (Ether 3:6; cf. Ex. 31:18); 
fears the Lord (also meaning “held in awe”; Ether 
3:6; cf. Ex. 3:6); sees the whole spirit body of the 
Lord (Ether 3:13, 16-18; cf. Ex. 33:11); learns the 
name of the Lord (Ether 3:14; cf. Ex. 3:14); and, 
finally, receives a symbol of power and authority 
(Ether 3:23; cf. Ex. 4:1-5). The unique aspect of 
the story of the brother of Jared is his extended 
revelation concerning the nature of God, who ap¬ 
peared to him in a spirit body “like unto flesh and 
blood” (Ether 3:6). 

Some Jaredite prophets were apparently simi¬ 
lar to the prophets in biblical Israel. They con¬ 
demned idolatry and wickedness, and foretold the 
annihilation of the society and destruction of the 
people unless they repented. Although some 
prophets received the protection of the govern¬ 
ment, most were rejected by the people, and, like 
Ether, were forced to hide for fear of their lives. 
Ether’s prophecies looked beyond the despair of 
the final destruction of his people toward the fu¬ 
ture destiny of the Jaredite land. He foresaw it as 
the place of “the New Jerusalem, which should 
come down out of heaven, and the holy sanctuary 
of the Lord” (Ether 13:3). 

The final battle reported by Ether took place 
at the hill Ramah, the same place where Mormon 
later buried the sacred Nephite records (Ether 
15:11). The war involved two vast armies, and hos¬ 
tilities continued several days until all the soldiers 
and one of the kings were slain. An exhausted 
Coriantumr culminated his victory over Shiz by 
decapitating him. Near Eastern examples of decap¬ 
itation of enemies are evident in early art and liter¬ 
ature, as on the Narmer palette; and decapitation 
of captured kings is represented in ancient Mesoa- 
merica (Warren, pp. 230-33). Coriantumr was 
later discovered by the people of Zarahemla 
(Mulekites), with whom he lived for “nine moons” 
(Omni 1:21). Ether’s plates (historical records), 
together with the decayed remains from the final 


Jaredite battle were later found by a group of lost 
Nephites who were searching for the city of 
Zarahemla (Mosiah 8:8-11). 

Ether writes of the annihilation of his people, 
but this was not necessarily an extermination of the 
entire population. One may assume that many of 
the commoners were not in the two armies and 
thus survived after these wars. The Jaredite people 
were crushed and dispersed, but probably not ex¬ 
terminated, since explicit features of Jaredite cul¬ 
ture (especially personal names) were later evident 
in the Nephite culture (CWIIN 5:237-41; Soren¬ 
son, p. 119). 

The similarity between the Jaredite and 
Nephite histories is striking. But the similarity 
may be chiefly one of literary convention, which 
Moroni used to compare the two peoples. Other 
than possessing similar epic tales of people who 
were led across the sea to build kingdoms that 
eventually fell, the underlying cultures were prob¬ 
ably quite different; for example, the Jaredite laws 
and government predate the law of moses, and 
thus their system of justice was different from that 
of the Israelites and Nephites. 

The message drawn by Moroni from the histo¬ 
ries of the Jaredites and the Nephites is, however, 
the same: God revealed himself to both peoples. 
He gave both a land of promise, where their pros¬ 
perity was conditioned on righteousness. Both met 
their demise because of wickedness and secret 
combinations, and both endings are included in 
the Book of Mormon to teach this hard-learned les¬ 
son. Concerning this, Moroni states: “The Lord 
worketh not in secret combinations, neither doth 
he will that man should shed blood, but in all 
things hath forbidden it, from the beginning of 
man” (Ether 8:19). 
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MORGAN W. TANNER 


JEHOVAH, JESUS CHRIST 

The godhead consists of three separate and dis¬ 
tinct beings; the Father, Son, and Holy Ghost 
(D&C 130:22; A of F 1). While some Christians do 
not equate Jesus Christ and Jehovah in their theol¬ 
ogies, biblical passages indicate that relationship, 
and latter-day scriptures often refer to Jesus 
Christ, the Son, as Jehovah (e.g., D&C 110:3-4; 
Moro. 10:34). 

The name Jehovah is an anglicized rendering 
of the tetragrammaton YHWH, a proper noun in 
biblical Hebrew that identifies God. Following a 
Jewish tradition that avoided pronouncing God’s 
name, translators of the King James Version ren¬ 
dered almost all occurrences of YHWH as “Lord.” 
Latter-day Saints view many other occurrences of 
“Lord” as references to Jehovah, both in the New 
Testament and in LDS scripture. 

Since his premortal life, Jesus Christ has 
functioned as the constant associate of the Father 
working under his direction. In 1916 the First 
Presidency and the Quorum of the Twelve Apos¬ 
tles issued a doctrinal statement on the relation¬ 
ship between the Father and the Son: “Jesus the 
Son has represented and yet represents Elohim 


His Father in power and authority. This is true of 
Christ in His preexistent, antemortal, or unem¬ 
bodied state, in the which He was known as Jeho¬ 
vah; also during His embodiment in the flesh; . . . 
and since that period in His resurrected state” 
(MFP 5:31-32). 

Throughout scripture, several roles of Je- 
hovah-Jesus Christ are specifically identified. 

Creator. Jehovah as Creator is attested 
throughout the Old Testament (e.g., Ps. 24:1-2). 
Speaking to Moses, God said, “Worlds without 
number have I created; . . . and by the Son I cre¬ 
ated them, which is mine Only Begotten’’ (Moses 
1:33). John and others acknowledged Jesus as the 
Word, the Creator: “In the beginning was the 
Word; . . . all things were made by him; and with¬ 
out him was not any thing made” (John 1:1-3, 14; 
cf. Eph. 3:9; Col. 1:16). Similarly, the Book of 
Mormon teaches, “The Lord Omnipotent who 
reigneth, who was, and is from all eternity to all 
eternity, shall come down from heaven among the 
children of men. . . . And he shall be called Jesus 
Christ, the Son of God, the Father of heaven and 
earth, the Creator of all things from the beginning” 
(Mosiah 3:5-8; cf. 2 Ne. 9:5; 3 Ne. 9:15). 

Lawgiver. To Moses, Jehovah identified him¬ 
self by the title “I AM THAT I AM”—a variation 
on the verbal root of YHWH (Ex. 3:14). This title 
was claimed by Jesus in mortality: “Before Abra¬ 
ham was, I am” (John 8:58; cf. John 4:26). After his 
resurrection, Jesus told hearers in the Americas, 
“Behold, I am he that gave the law, and I am he 
who covenanted with my people Israel; therefore, 
the law in me is fulfilled, for I have come to fulfil 
the law” (3 Ne. 15:5; cf. Matt. 5:17). 

Redeemer, Deliverer, and Advocate. 
Jehovah delivered the children of Israel from 
Egypt. Paul taught that this same being would 
redeem mankind from sin and death (cf. 1 Cor. 
10:1-4). This point is made clear in the Book of 
Mormon: “The God of our fathers, who were led 
out of Egypt, . . . yea, the God of Abraham . . . 
yieldeth himself ... as a man, into the hands of 
wicked men ... to be crucified” (1 Ne. 19:10; cf. 2 
Ne. 9:1-26; Mosiah 13:33-35). When the Savior 
appeared to the Prophet Joseph Smith in the Kirt- 
land Temple on April 3, 1836, “his voice was as the 
sound of the rushing of great waters, even the 
voice of Jehovah, saying: I am the first and the last; 
I am he who liveth, I am he who was slain; I am 
your advocate with the Father” (D&C 110:3-4). 
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sound of the rushing of great waters, even the 
voice of Jehovah, saying: I am the first and the last; 
I am he who liveth, I am he who was slain; I am 
your advocate with the Father” (D&C 110:3-4). 
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Judge. The Book of Mormon prophet Moroni 2 
drew attention to “the great Jehovah, the Eternal 
Judge” (Moro. 10:34), reaffirming what the Psalm¬ 
ist and others had said (e.g., Ps. 9:7-8; Isa. 33:22). 
Jesus Christ proclaimed that he was the judge: 
“For the Father . . . hath committed all judgment 
unto the Son” (John 5:22, 27; cf. Acts 10:42). 

In His Name. In the beginning, men began “to 
call upon the name of the Lord” (Gen. 4:25, 26; cf. 
Moses 5:8; 6:4). In Moses’s time Jehovah in¬ 
structed the priests to “put my name upon the chil¬ 
dren of Israel” (Num. 6:27; cf. Dent. 28:10). Before 
the coming of Christ, Book of Mormon people took 
upon themselves his name (Mosiah 5:8-12; Alma 
34:38; see jesus Christ, taking the name of 
upon oneself). In all dispensations, the name of 
Christ is the only name “whereby salvation can 
come unto the children of men” (Isa. 43:3, 11; 
Mosiah 3:17; Acts 4:12; cf. Moses 5:7-9). 

Divine names and titles, especially in the 
Bible, are occasionally ambiguous. The distinction 
between the Father and the Son is sometimes un¬ 
clear. For example, the Hebrew term ELOHIM —a 
title usually applied to the Father by Latter-day 
Saints—often refers to Jehovah in the Bible (e.g., 
Isa. 12:2). Furthermore, people prayed to Jehovah 
as if he were the Father. In some cases, ambiguity 
may be due to the transmission of the text; in oth¬ 
ers, it may be explained by divine investiture 
wherein Christ is given the authority of the Father: 
“Thus the Father placed His name upon the Son; 
and Jesus Christ spoke and ministered in and 
through the Father’s name; and so far as power, 
authority, and Godship are concerned His words 
and acts were and are those of the Father” (MFP 
5:32). 
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JEREMIAH, PROPHECIES OF 

The book of Jeremiah presents a number of ele¬ 
ments that are significant for Latter-day Saints. 
Such features range from important doctrinal 
teachings connected with Jeremiah’s call to his 
prophecies of the latter days. Notably, his work 
reveals more about him as a person than most 


other prophetic works do about their authors. 
Moreover, his definition of a TESTIMONY, hard 
won through years of persecution, is a classic: The 
word of God “was in mine heart as a burning fire” 
(Jer. 20:9). 

In calling Jeremiah to be a prophet, the Lord 
explained that he had known Jeremiah and or¬ 
dained him to be a prophet before his conception 
and birth (Jer. 1:4-10). Latter-day saints be¬ 
lieve this refers to Jeremiah’s premortal life, 
during which the Lord ordained him and others to 
special assignments. Though foreordained to be a 
prophet, Jeremiah was not compelled to serve, and 
his first reaction was to object (1:6). However, it is 
apparent that, as Jeremiah exercised his agengy, 
he chose to accept the responsibilities conveyed by 
his foreordination and subsequent earthly call¬ 
ing to be a prophet. 

A choice feature of Jeremiah’s work is his por¬ 
trait of the Lord’s tender responses to people. Al¬ 
though through Jeremiah he denounced the be¬ 
havior of his people and allowed them to be taken 
captive, the Lord still affirmed his affection for 
them. This attribute is seen in the divine laments 
recorded in Jeremiah 4:19-22, 8:18-9:3, and pos¬ 
sibly 10:19-22. In Jeremiah 8:19, for example, the 
Lord says: “Behold the voice of the cry of the 
daughter of my people because of them that dwell 
in a far country: Is not the Lord in Zion? is not her 
king in her?” The Lord then responds to his own 
question: “For the hurt of the daughter of my peo¬ 
ple am I hurt” (8:21). 

Another doctrinal contribution is Jeremiah’s 
revelation of the Lord’s foreknowledge of future 
events. Latter-day Saints see in Jeremiah’s work 
evidence that the Lord knows the future and can 
reveal its relevant dimensions to his prophets. 
When Jeremiah was first called (627/6 B.C.), the 
ruling power in the Near East was Assyria. But he 
accurately predicted that Babylon would become 
dominant (Jer. 27:2-11), and warned his people 
that the Babylonian kings would conquer Jerusa¬ 
lem (32:28), take many captive (32:31-32), and 
then fall to another power (25:12) that would sub¬ 
sequently allow the Jews to return and rebuild 
Jerusalem (29:10). 

Under inspiration, Jeremiah also saw the lat¬ 
ter days, referring to them as “the days [to] come” 
(Jer. 30:3). In those days, he declared, the Lord 
would establish a “new" and “everlasting cove¬ 
nant” (31:31; 32:40). A significant feature of this 
new covenant would be the divinely autho- 
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JEREMIAH, PROPHECIES OF 

The book of Jeremiah presents a number of ele¬ 
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recorded in Jeremiah 4:19-22, 8:18-9:3, and pos¬ 
sibly 10:19-22. In Jeremiah 8:19, for example, the 
Lord says: “Behold the voice of the cry of the 
daughter of my people because of them that dwell 
in a far country: Is not the Lord in Zion? is not her 
king in her?” The Lord then responds to his own 
question: “For the hurt of the daughter of my peo¬ 
ple am I hurt” (8:21). 

Another doctrinal contribution is Jeremiah’s 
revelation of the Lord’s foreknowledge of future 
events. Latter-day Saints see in Jeremiah’s work 
evidence that the Lord knows the future and can 
reveal its relevant dimensions to his prophets. 
When Jeremiah was first called (627/6 B.C.), the 
ruling power in the Near East was Assyria. But he 
accurately predicted that Babylon would become 
dominant (Jer. 27:2-11), and warned his people 
that the Babylonian kings would conquer Jerusa¬ 
lem (32:28), take many captive (32:31-32), and 
then fall to another power (25:12) that would sub¬ 
sequently allow the Jews to return and rebuild 
Jerusalem (29:10). 

Under inspiration, Jeremiah also saw the lat¬ 
ter days, referring to them as “the days [to] come” 
(Jer. 30:3). In those days, he declared, the Lord 
would establish a “new" and “everlasting cove¬ 
nant” (31:31; 32:40). A significant feature of this 
new covenant would be the divinely autho- 
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rized gathering of ISRAEL to former inheritances 
(23:5-8). 

An element of interest in Jeremiah’s prophetic- 
work is the manner in which he taught object les¬ 
sons (see TEACHER; TEACHER DEVELOPMENT). For 
instance, Jeremiah called attention to the impend¬ 
ing fall of Jerusalem and captivity of her inhabit¬ 
ants by wearing the yoke of an ox (Jer. 27:2). He 
showed his faith in the eventual restoration of Is¬ 
rael to her homeland by buying a piece of land 
(32:1-15). He conveyed some of his messages with 
parables. In Jeremiah 18:1-10, the Lord inspired 
him to ask his listeners to observe a potter who had 
to rework some “marred” clay. He noted that the 
potter represented the Lord and the marred clay 
the inhabitants of Jerusalem. So poignantly dis¬ 
turbing was this parable that some of Jeremiah’s 
listeners began to plot against his life (18:18-23). 
In Jeremiah 24:1—10 he declared that the Lord 
showed him two baskets of tigs, one good and one 
inedible. The good figs represented those taken 
captive whom the Lord would “acknowledge. ” The 
inedible figs, which the Lord would discard, or 
have “removed,” represented king Zedekiah, his 
princes, and those Judeans who had fled to Egypt. 

Jeremiah and his writings were well respected 
by his contemporary, lehi, and later Book of Mor¬ 
mon prophets who possessed a copy of some of 
Jeremiah’s prophecies on the plates of brass (cf. 1 
Ne. 5:13; 7:14). A later Book of Mormon prophet, 
nephi 2 , indicates that Jeremiah had prophesied of 
the Messiah’s first coming (Hel. 8:13-20). How¬ 
ever, current texts of Jeremiah do not have clear 
references to this event, underscoring the observa¬ 
tion that in the transmission of the biblical text 
parts may have been lost, or that Lehi may have 
possessed a fuller version. This is not surprising 
since ancient evidence both from Dead Sea frag¬ 
ments and from the Septuagint version of Jeremiah 
suggests that the text of his book has not been well 
preserved. 

The book of Jeremiah presents rich insights 
into the attributes of God, the nature of prophets 
and prophecy, and varied teaching techniques. 
The available text of Jeremiah, however, suggests 
that scribes or others have allowed some parts that 
were “plain and precious” (cf. 1 Ne. 13:20-42) to 
be omitted. 
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JERUSALEM 

Latter-day Saints view Jerusalem as a holy city, as 
do other Christians, Jews, and Muslims. The exis¬ 
tence of Jerusalem as a unique holy place stems 
from at least the time that david captured the city 
and made it his capital. With Solomon’s efforts, the 
temple stood in Jerusalem as God’s dwelling place 
(1 Kgs. 6). For a millennium, jehovah was wor¬ 
shiped there, and his people looked for redemp¬ 
tion in Jerusalem (Luke 2:38). Tradition holds that 
its former name was Salem (Gen. 14:18; Ps. 76:2), 
where melchizedek reigned and abraham went 
to sacrifice Isaac. Later, Jesus Christ died there to 
atone for the sins of mankind. Concerning Jerusa¬ 
lem’s future importance, latter-day scripture af¬ 
firms biblical prophecies that Jerusalem is to be 
the scene of important events in the last days. 

Old Testament prophets spoke of the rise and 
demise of Jerusalem (e.g., 1 Kgs. 9:3; Micah 3:12). 
About 600 B.c., the future Book of Mormon 
prophet lehi lived in the land of Jerusalem and 
encountered opposition when he called its inhabit¬ 
ants to repentance and prophesied the coming of 
the MESSIAH. He and his family were subsequently 
commanded by the Lord to flee the city, eventu¬ 
ally journeying to the Western Hemisphere, where 
his descendants became two rival Book of Mormon 
peoples, the nephites and the lamanites. Thus, 
from Jerusalem sprang the Book of Mormon saga. 

Jerusalem was the scene of important events 
in Jesus’ ministry. He taught and performed mira¬ 
cles there. No place was more holy to his followers 
than the temple, which Jesus considered the legiti¬ 
mate sanctuary of God, calling it “my Father’s 
house” (John 2:16) and “my house” (Matt. 21:13). 
In an upper room of a house in Jerusalem, Jesus 
celebrated the Passover with his apostles, insti¬ 
tuted the SACRAMENT, gave special meaning to the 



722 ® JERUSALEM 


rized gathering of ISRAEL to former inheritances 
(23:5-8). 

An element of interest in Jeremiah’s prophetic- 
work is the manner in which he taught object les¬ 
sons (see TEACHER; TEACHER DEVELOPMENT). For 
instance, Jeremiah called attention to the impend¬ 
ing fall of Jerusalem and captivity of her inhabit¬ 
ants by wearing the yoke of an ox (Jer. 27:2). He 
showed his faith in the eventual restoration of Is¬ 
rael to her homeland by buying a piece of land 
(32:1-15). He conveyed some of his messages with 
parables. In Jeremiah 18:1-10, the Lord inspired 
him to ask his listeners to observe a potter who had 
to rework some “marred” clay. He noted that the 
potter represented the Lord and the marred clay 
the inhabitants of Jerusalem. So poignantly dis¬ 
turbing was this parable that some of Jeremiah’s 
listeners began to plot against his life (18:18-23). 
In Jeremiah 24:1—10 he declared that the Lord 
showed him two baskets of tigs, one good and one 
inedible. The good figs represented those taken 
captive whom the Lord would “acknowledge. ” The 
inedible figs, which the Lord would discard, or 
have “removed,” represented king Zedekiah, his 
princes, and those Judeans who had fled to Egypt. 

Jeremiah and his writings were well respected 
by his contemporary, lehi, and later Book of Mor¬ 
mon prophets who possessed a copy of some of 
Jeremiah’s prophecies on the plates of brass (cf. 1 
Ne. 5:13; 7:14). A later Book of Mormon prophet, 
nephi 2 , indicates that Jeremiah had prophesied of 
the Messiah’s first coming (Hel. 8:13-20). How¬ 
ever, current texts of Jeremiah do not have clear 
references to this event, underscoring the observa¬ 
tion that in the transmission of the biblical text 
parts may have been lost, or that Lehi may have 
possessed a fuller version. This is not surprising 
since ancient evidence both from Dead Sea frag¬ 
ments and from the Septuagint version of Jeremiah 
suggests that the text of his book has not been well 
preserved. 

The book of Jeremiah presents rich insights 
into the attributes of God, the nature of prophets 
and prophecy, and varied teaching techniques. 
The available text of Jeremiah, however, suggests 
that scribes or others have allowed some parts that 
were “plain and precious” (cf. 1 Ne. 13:20-42) to 
be omitted. 

BIBLIOGRAPHY 

For Mormon thought on Jeremiah, see Sidney B. Sperry, The 
Spirit of the Old Testament (Salt Lake City, 1970), and S. Kent 


Brown, "History and Jeremiah's Crisis of Faith,” in Isaiah and 
the Prophets, M. Nyman, ed. (Provo, Utah, 1984). For textual 
transmission, see William J. Adams, Jr., “Some Ways in which 
the ‘Plain and Precious Parts’ Became Ix>st (1 Ne. 13:20-42),” 
Newsletter and Proceedings of the Society for Early Historic 
Archaeology (No. 159 [July 1985]:l-6), and Ernst Wfirthwein, 
The Text of the Old Testament (Grand Rapids, Mich., 1979). 
For current views of Jeremiah, see Alexander Rote, “Jere¬ 
miah, the book of,” in Harper’s Bible Dictionary, ed. P. J. 
Aehtemeier (San Francisco. 1985), and John Bright, Jeremiah, 
The Anchor Bible (Carden City, N.Y., 1965). 

WILLIAM J. ADAMS, JR. 


JERUSALEM 

Latter-day Saints view Jerusalem as a holy city, as 
do other Christians, Jews, and Muslims. The exis¬ 
tence of Jerusalem as a unique holy place stems 
from at least the time that david captured the city 
and made it his capital. With Solomon’s efforts, the 
temple stood in Jerusalem as God’s dwelling place 
(1 Kgs. 6). For a millennium, jehovah was wor¬ 
shiped there, and his people looked for redemp¬ 
tion in Jerusalem (Luke 2:38). Tradition holds that 
its former name was Salem (Gen. 14:18; Ps. 76:2), 
where melchizedek reigned and abraham went 
to sacrifice Isaac. Later, Jesus Christ died there to 
atone for the sins of mankind. Concerning Jerusa¬ 
lem’s future importance, latter-day scripture af¬ 
firms biblical prophecies that Jerusalem is to be 
the scene of important events in the last days. 

Old Testament prophets spoke of the rise and 
demise of Jerusalem (e.g., 1 Kgs. 9:3; Micah 3:12). 
About 600 B.c., the future Book of Mormon 
prophet lehi lived in the land of Jerusalem and 
encountered opposition when he called its inhabit¬ 
ants to repentance and prophesied the coming of 
the MESSIAH. He and his family were subsequently 
commanded by the Lord to flee the city, eventu¬ 
ally journeying to the Western Hemisphere, where 
his descendants became two rival Book of Mormon 
peoples, the nephites and the lamanites. Thus, 
from Jerusalem sprang the Book of Mormon saga. 

Jerusalem was the scene of important events 
in Jesus’ ministry. He taught and performed mira¬ 
cles there. No place was more holy to his followers 
than the temple, which Jesus considered the legiti¬ 
mate sanctuary of God, calling it “my Father’s 
house” (John 2:16) and “my house” (Matt. 21:13). 
In an upper room of a house in Jerusalem, Jesus 
celebrated the Passover with his apostles, insti¬ 
tuted the SACRAMENT, gave special meaning to the 



JESUS CHRIST I® 723 


washing of feet, and revealed who would betray 
him. In gethsemane and on Golgotha, Jesus ac¬ 
complished the most selfless suffering in history, 
leading to his atoning sacrifice and resurrection. 

Jesus mourned over the city as he recalled its 
past and envisioned its future (Matt. 23:37-39; 
Luke 19:41-44; 13:34-35). Like Jesus, Jerusalem 
would suffer indignities, anguish, and death (JS— 
M 1:18-22). But as Jesus lives again, so will Jerusa¬ 
lem (Isa. 52:1-2, 9; D&C 109:62). As part of the 
RESTORATION of all things, the holy city must be 
restored. The Prophet Joseph smith said, “Judah 
must return, Jerusalem must be rebuilt, and the 
temple, . . . and all this must be done before the 
Son of Man will make His appearance” (HC 5:337). 

Jerusalem will be restored in its former place, 
be sanctified, anti become a city of holiness, graced 
with a new temple (Zech. 2:12; 12:6; Ether 13:5, 
11; 3 Ne. 20:29-36; D&C 77:15). Elder Orson 
Hyde, an apostle, journeyed to Jerusalem in 1841 
to dedicate the land “for the building up of Jerusa¬ 
lem again . . . and for rearing a Temple in honor of 
[the Lord’s] name” (HC 4:456). 

Other events are yet to occur in Jerusalem: a 
major struggle will yet rage in Jerusalem’s streets, 
that of Armageddon (Zech. 14); an earthquake will 
divide the Mount of Olives; and the Savior will 
appear to the Jews (D&C 45:48-53). 

Two separate Jerusalems, the old and the 
new, will serve as headquarters of the millennial 
kingdom of god from which Jesus will rule. Old 
Jerusalem will be built up by Judah. The new 
Jerusalem, also to be known as zion (D&C 45:66- 
67), will be built up in Jackson County, Missouri, 
by ephraim, whose descendants largely make up 
The Church of Jesus Christ of Latter-day Saints. 
Isaiah foresaw the day when this second Jerusalem 
or Zion would be established: “For out of Zion 
shall go forth the law, and the word of the Lord 
from Jerusalem” (Isa. 2:3; cf. 64:10). Moroni 2 , the 
last Book of Mormon prophet, first described the 
Jerusalem of old, then quoted the prophecy of 
Ether that “a New Jerusalem should be built up 
upon the land, unto the remnant of the seed of 
Joseph,” and finally mentioned the “New Jerusa¬ 
lem, which should come down out of heaven” 
(Ether 13:3-12). John the Kevelator also envi¬ 
sioned this final “Jerusalem, coming down from 
God out of heaven” (Rev. 21:2, 10). From this new 
Jerusalem, the city of Zion, Cod and the Lamb will 
reign over a celestialized earth (Moses 7:62-63; cf. 
DS 3:55-79). 
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THE JERUSALEM NATIONAL l'ARIS 
ORSON HYDE MEMORIAL GARDEN 
DONATED BY THE ORSON HYDE FOUNDARC 
SALT LAKE CITY. UTAH 
THROUGH THE JERUSALEM FOUNDATION 


This inscribed stone stands in the Orson Hyde Memorial 
Garden in Jerusalem (dedicated October 24, 1979). The 
text is repeated in Hebrew, Arabic, and English. The 
garden, on the slopes of the Mount of Olives across from 
Mt. Moriah, commemorates Orson Hyde’s dedication 
of Palestine on October 24, 1841. Courtesy LaMar C. 
Berrett. 


BIBLIOGRAPHY 

Burton, Alma P. Toward the New Jerusalem. Salt Lake City, 
1985. 

Nibley, Hugh. “Jerusalem: In Early Christianity.” In CWHN, 
Vol. 4, pp. 323-54. 


D. KELLY OGDEN 


JESUS CHRIST 

[This entry consists of twelve articles: 

Overview 

Prophecies About Jesus Christ 
Firstborn in the Spirit 
Only Begotten in the Flesh 
Birth of Jesus Christ 
Baptism of Jesus Christ 
Ministry of Jesus Christ 
Crucifixion of Jesus Christ 
Resurrection of Jesus Christ 
Forty-Day Ministry and other Post-Resurrec¬ 
tion Appearances of Jesus Christ 
Latter-day Appearances of Jesus Christ 
Second Coming of Jesus Christ 


JESUS CHRIST I® 723 


washing of feet, and revealed who would betray 
him. In gethsemane and on Golgotha, Jesus ac¬ 
complished the most selfless suffering in history, 
leading to his atoning sacrifice and resurrection. 

Jesus mourned over the city as he recalled its 
past and envisioned its future (Matt. 23:37-39; 
Luke 19:41-44; 13:34-35). Like Jesus, Jerusalem 
would suffer indignities, anguish, and death (JS— 
M 1:18-22). But as Jesus lives again, so will Jerusa¬ 
lem (Isa. 52:1-2, 9; D&C 109:62). As part of the 
RESTORATION of all things, the holy city must be 
restored. The Prophet Joseph smith said, “Judah 
must return, Jerusalem must be rebuilt, and the 
temple, . . . and all this must be done before the 
Son of Man will make His appearance” (HC 5:337). 

Jerusalem will be restored in its former place, 
be sanctified, anti become a city of holiness, graced 
with a new temple (Zech. 2:12; 12:6; Ether 13:5, 
11; 3 Ne. 20:29-36; D&C 77:15). Elder Orson 
Hyde, an apostle, journeyed to Jerusalem in 1841 
to dedicate the land “for the building up of Jerusa¬ 
lem again . . . and for rearing a Temple in honor of 
[the Lord’s] name” (HC 4:456). 

Other events are yet to occur in Jerusalem: a 
major struggle will yet rage in Jerusalem’s streets, 
that of Armageddon (Zech. 14); an earthquake will 
divide the Mount of Olives; and the Savior will 
appear to the Jews (D&C 45:48-53). 

Two separate Jerusalems, the old and the 
new, will serve as headquarters of the millennial 
kingdom of god from which Jesus will rule. Old 
Jerusalem will be built up by Judah. The new 
Jerusalem, also to be known as zion (D&C 45:66- 
67), will be built up in Jackson County, Missouri, 
by ephraim, whose descendants largely make up 
The Church of Jesus Christ of Latter-day Saints. 
Isaiah foresaw the day when this second Jerusalem 
or Zion would be established: “For out of Zion 
shall go forth the law, and the word of the Lord 
from Jerusalem” (Isa. 2:3; cf. 64:10). Moroni 2 , the 
last Book of Mormon prophet, first described the 
Jerusalem of old, then quoted the prophecy of 
Ether that “a New Jerusalem should be built up 
upon the land, unto the remnant of the seed of 
Joseph,” and finally mentioned the “New Jerusa¬ 
lem, which should come down out of heaven” 
(Ether 13:3-12). John the Kevelator also envi¬ 
sioned this final “Jerusalem, coming down from 
God out of heaven” (Rev. 21:2, 10). From this new 
Jerusalem, the city of Zion, Cod and the Lamb will 
reign over a celestialized earth (Moses 7:62-63; cf. 
DS 3:55-79). 




* • 


-r«n [nmn 

nuv .n7»-CJ p'^7 7va 

rr"7\izr-v‘-7 pro) m^nrc 


JbU 


THE JERUSALEM NATIONAL l'ARIS 
ORSON HYDE MEMORIAL GARDEN 
DONATED BY THE ORSON HYDE FOUNDARC 
SALT LAKE CITY. UTAH 
THROUGH THE JERUSALEM FOUNDATION 


This inscribed stone stands in the Orson Hyde Memorial 
Garden in Jerusalem (dedicated October 24, 1979). The 
text is repeated in Hebrew, Arabic, and English. The 
garden, on the slopes of the Mount of Olives across from 
Mt. Moriah, commemorates Orson Hyde’s dedication 
of Palestine on October 24, 1841. Courtesy LaMar C. 
Berrett. 


BIBLIOGRAPHY 

Burton, Alma P. Toward the New Jerusalem. Salt Lake City, 
1985. 

Nibley, Hugh. “Jerusalem: In Early Christianity.” In CWHN, 
Vol. 4, pp. 323-54. 


D. KELLY OGDEN 


JESUS CHRIST 

[This entry consists of twelve articles: 

Overview 

Prophecies About Jesus Christ 
Firstborn in the Spirit 
Only Begotten in the Flesh 
Birth of Jesus Christ 
Baptism of Jesus Christ 
Ministry of Jesus Christ 
Crucifixion of Jesus Christ 
Resurrection of Jesus Christ 
Forty-Day Ministry and other Post-Resurrec¬ 
tion Appearances of Jesus Christ 
Latter-day Appearances of Jesus Christ 
Second Coming of Jesus Christ 


724 <3> JESUS CHRIST: OVERVIEW 


These titles are self-explanatory and each emphasizes a 
major feature about Jesus Christ. The long list of topics 
illustrates his importance in the doctrines of the Church, 
and the large amount of information available through 
the scriptures and the teachings of latter-day prophets.] 

OVERVIEW 

Jesus Christ is the central figure in the doctrine of 
The Church of Jesus Christ of Latter-day Saints. 
The Prophet Joseph smith explained that “the 
fundamental principles of our religion are the testi¬ 
mony of the Apostles and Prophets, concerning 
Jesus Christ, that He died, was buried, and rose 
again the third day, and ascended into heaven; and 
all other things which pertain to our religion are 
only appendages to it” ( TPJS , p. 121). Latter-day 
Saints believe that complete salvation is possible 
only through the life, death, resurrection, doc¬ 
trines, and ordinances of Jesus Christ and in no 
other way. 

Christ’s relationship to mankind is defined in 
terms of his divine roles in the three phases of exis¬ 
tence—premortal, mortal, and postmortal. 



The Lord Jesus Christ , by Del Parson (1983, oil on can¬ 
vas, 49 cm X 61 cm). Jesus Christ is the literal son of 
God the Father, Creator of all things from the begin¬ 
ning, and the Redeemer of mankind. 


Premortal Jesus. In the premortal life, 
Jesus Christ, whose main title was jehovah, was 
the firstborn spirit child of God the Father and 
thus the eldest brother and preeminent above all 
other spirit children of God. In that first estate, 
he came to be more intelligent than all other spir¬ 
its, one “like unto God” (Abr. 3:19, 24), and served 
as the representative of the Father in the creation 
of “worlds without number” (Heb. 1:1—3; D&C 
76:24; Moses 1:33; 7:30). LDS leaders have de¬ 
clared that all revelation since the fall of 
adam has been by, and through, Jehovah (Jesus 
Christ) and that whenever the Father has appeared 
unto man, it has been to introduce and bear record 
of the Son (JST John 1:19; DS 1:27). He was known 
to Adam, and the patriarchs from Adam to Noah 
worshiped him in humble reverence. He was the 
Almighty God of Abraham, Isaac, and Jacob, the 
God-Lawgiver on Sinai, the Holy One of Israel. 
Scriptural records affirm that all the prophets from 
the beginning spoke or wrote of the time when 
Jehovah would come to earth in the form of man, 
in the role of a Messiah. Peter said, “to him give 
all the prophets witness” (Acts 2:25-31; 10:43). 
Jacob taught that “none of the prophets have writ¬ 
ten, nor prophesied, save they have spoken con¬ 
cerning this Christ” (Jacob 7:11; cf. Mosiah 3:5-10; 
13:33; 3 Ne. 20:24). 

Mortal Jesus. Jehovah was born into this life in 
Bethlehem of Judea and grew up as Jesus of Naza¬ 
reth. He came in condescension—leaving his sta¬ 
tion as the Lord Omnipotent to undertake a mis¬ 
sion of pain and humiliation, having everlasting 
consequences for mankind (see 1 Ne. 11; Mosiah 
3:5-10; see also condescension of cod). His life 
was one of moral perfection—he was sinless and 
completely submissive to the will of the Father 
(John 5:30; 2 Cor. 5:21; Heb. 4:15; 1 Pet. 2:22; 
Mosiah 15:2). Jesus is the model and exemplar of 
all who seek to acquire the divine nature. As 
taught by Joseph Smith, the Savior “suffered 
greater sufferings, and was exposed to more pow¬ 
erful contradictions than any man can be.” 
Through all of this, “he kept the law of God, and 
remained without sin” (Lectures on Faith, Lecture 
5, paragraph 2). The risen Lord asked the 
Nephites, “What manner of men ought ye to be? 
Verily I say unto you, even as I am” (3 Ne. 27:27; 
cf. 12:48). 

Jesus was more, however, than sinlessness, 
goodness, and love. He was more than a model and 
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teacher, more than the embodiment of compas¬ 
sion. He was able to accomplish his unique min¬ 
istry—a ministry of reconciliation and salvation— 
because of who and what he was. President Ezra 
Taft henson stated, “The Church of Jesus Christ of 
Latter-day Saints proclaims that Jesus Christ is the 
Son of God in the most literal sense. The body in 
which He performed His mission in the flesh was 
fathered by that same Holy Being we worship as 
God, our Eternal Father. Jesus was not the son of 
Joseph, nor was He begotten by the Holy Ghost. 
He is the Son of the Eternal Father!” (Benson, 
p. 4). From mary, a mortal woman, Jesus inher¬ 
ited mortality, including the capacity to die. From 
his exalted Father he inherited immortality, the 
capacity to live forever. The Savior’s dual nature— 
man and God—enabled him to make an infinite 
atonement, an accomplishment that no other per¬ 
son, no matter how capable or gifted, could do (cf. 
Alma 34:9-12). First, he was able, in GETH- 
SEMANE, in some majestic but incomprehensible 
manner, to assume the burdens and effects of the 
sins of all mankind and, in doing so, to engage suf¬ 
fering and anguish beyond what a mere mortal 
could endure (2 Ne. 9:21; Mosiah 3:7; D&C 18:11; 
19:16; Taylor, p. 148). Second, he was able to sub¬ 
mit to physical death, to willingly lay down his life 
and then take up his body again in the res¬ 
urrection (John 5:26; 10:17, 18; 2 Ne. 2:8). 

Postmortal Jesus. Latter-day Saints believe 
that between his death on the cross at Calvary and 
his resurrection, Jesus’ spirit entered the spirit 
world, a postmortal place of the disembodied, 
those awaiting and preparing for the reunion of 
their bodies and spirits. Peter taught that Christ 
went into this realm to preach to the spirits in 
prison (1 Pet. 3:18—20; 4:6). A modern revelation 
explains that Jesus did not go himself among the 
wicked and disobedient who had rejected the 
truth. Rather, he ministered to the righteous in 
paradise and organized and empowered them to 
teach those spirits who remained in darkness 
under the bondage of sin and ignorance (see D&C 
138:29-32). Thus, the Messiah’s mission to 
“preach good tidings unto the meek,” to “bind up 
the brokenhearted, to proclaim liberty to the cap¬ 
tives, and the opening of the prison to them that 
are bound” (Isa. 61:1; Luke 4:18-19) extended 
after death into the life beyond (see salvation of 

THE DEAD; SPIRIT PRISON). 

Jesus “broke the bands of death”; he was the 


Jesus at the Home of Mary and Martha , by Minerva K. 
Teichert (c. 1935, oil on canvas, 46" x 70"). Jesus minis¬ 
tered to people of every class and station in life. LDS 
artist Minerva Teichert shows him here expounding the 
holy scriptures in the home of two women, Mary and 
Martha. Mary “sat at Jesus’ feet, and heard his word,” 
while her sister “was cumbered about much serving” 
(Luke 10:39-40). Courtesy Museum of Fine Arts, Brig¬ 
ham Young University. 

“first fruits of them that slept” (1 Cor. 15:20; Alma 
11:40-41). He rose from the tomb with an immor¬ 
tal, glorified body and initiated the first resurrec¬ 
tion or the resurrection of the just, the raising of 
the righteous dead who had lived from the days of 
Adam to the time of Christ (Matt. 27:52-53; 
Mosiah 15:21-25; Hel. 14:25-26; 3 Ne. 23:7-13). 
Jesus Christ will come again to earth in power and 
glory. The first resurrection, begun at the time of 
Christ’s resurrection, will resume as the righteous 
dead from the meridian of time to his second 
coming return with him in resurrected and immor¬ 
tal glory. This second advent will also signal the 
beginning of the MILLENNIUM, a thousand years of 
earthly peace during which Satan will be bound 
and have no power over the hearts of those who 
remain on earth (Rev. 20:1-2; 1 Ne. 22:26). Joseph 
Smith taught that "Christ and the resurrected 
Saints will reign over the earth during the thou¬ 
sand years. They will not probably dwell upon the 
earth [constantly], but will visit it when they 
please, or when it is necessary to govern it” (TP/S, 
p. 268). During this era, Jesus will reveal himself, 
and, in the words of Isaiah, “the earth shall be full 
of the knowledge of the Lord, as the waters cover 
the sea” (Isa. 11:9; Heb. 2:14). 

Jesus Christ is the God of the whole earth and 
invites all nations and people to come unto him. 
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His mortal ministry, as described in the New Tes¬ 
tament, was primarily among the Jews. Following 
his death and resurrection he appeared to his 
“other sheep, ” groups of scattered Israelites. First, 
as described in the Book of Mormon, he minis¬ 
tered to the nephites in America. He taught them 
his gospel and authorized them to officiate in his 
name. He then visited the lost tribes, the ten 
northern tribes of Israel, which were scattered at 
the time of the Assyrian captivity in 721 b.c. (John 
10:16; 3 Ne. 15:12-16; 17:4). In addition to the 
appearances recorded in the Bible and the Book of 
Mormon, which are ancient scriptural witnesses of 
the Redeemer, Joseph Smith testified that Jesus 
Christ, in company with his Eternal Father, ap¬ 
peared to him near Palmyra, New York, in the 
spring of 1820 to open the dispensation of the 
FULNESS OF TIMES (JS—H 1:1-20; see FIRST 
vision). On subsequent occasions the risen Savior 
has visited and revealed himself to his latter-day 
prophets and continues to direct his latter-day 
Church and kingdom (see jesus Christ: latter- 
day APPEARANCES OF). 

Latter-day Saints center their worship in, and 
direct their prayers to, God the Eternal Father. 
This, as with all things—sermons, testimonies, 
prayers, and sacraments or ordinances—they do in 
the name of Jesus Christ (2 Ne. 25:16; Jacob 4:4-5; 
3 Ne. 18:19; D&C 20:29; Moses 5:8). The Saints 
also worship Christ the Son as they acknowledge 
him as the source of truth and redemption, as the 
light and life of the world, as the way to the Father 
(John 14:6; 2 Ne. 25:29; 3 Ne. 11:11). They look to 
him for deliverance and seek to be like him (see 
D&C 93:12-20; MeConkie, 1978, pp. 568-69). In 
emphasizing the transforming power of Christ’s 
example, President David O. mckay observed that 
“no man can sincerely resolve to apply to his daily 
life the teachings of Jesus of Nazareth without 
sensing a change in his own nature” (IE 65 [June 
1962] :405). 

Jesus Christ brought to pass the bodily resur¬ 
rection of all who have lived or who will yet live 
upon the earth (1 Cor. 15:21-22; Alma 11:40-42). 
Because he overcame the world, all men and 
women may—by exercising faith in him, trusting 
in his merits, and receiving his grace—repent of 
their sins and know the peace of personal purity 
and spiritual wholeness (John 14:27; Phil. 4:7; 2 
Ne. 2:8; 25:23; Enos 1:1-8; Mosiah 4:1-3). Those 
who have learned to rely on the Lord and lean 
upon his tender mercies “sing the song of redeem¬ 
ing love” (Alma 5:26). NephIj, the Book of Mor¬ 


mon prophet-leader, exulted, “I glory in my Jesus, 
for he hath redeemed my soul from hell” (2 Ne. 
33:6). “We talk of Christ, we rejoice in Christ, we 
preach of Christ, we prophesy of Christ, . . . that 
our children may know to what source they may 
look for a remission of their sins” (2 Ne. 25:26). A 
latter-day ajjostle has written: 

I believe in Christ; 

He stands supreme! 

From him I’ll gain my fondest dream; 

And while I strive through grief and pain. 
His voice is heard: Ye shall obtain. 

I believe in Christ; so come what may. 

With him I’ll stand in that great day 
When on this earth he comes again 
To rule among the sons of men. 

[Bruce R. MeConkie, “I Believe in Christ,” 
no. 134, Hymns , 1985] 

BIBLIOGRAPHY 

Benson, Ezra Taft. Come Unto Christ. Salt Like City, 1983. 
Dahl, Larry E., and Charles D. Tate, eds. The Lectures on 
Faith in Historical Perspective. Provo, Utah, 1990. 
MeConkie, Bruce It. The Promised Messiah. Salt Like City, 
1978. 

-. The Mortal Messiah, 4 vols. Salt Lake City, 1979-1981. 

-. The Millennial Messiah. Salt Lake City, 1982. 

Talmagc, James E. Jesus the Christ. Salt Lake City, 1972. 
Taylor, John. The Mediation and Atonement of Our Lord and 
Savior Jesus Christ. Salt Lake City, 1882. 

ROBERT L. MILLET 

PROPHECIES ABOUT JESUS CHRIST 
Prophecies concerning the birth, mortal ministry, 
and post-Resurrection ministry of Jesus Christ per¬ 
meate the Bible. Moreover, the latter-day scrip¬ 
tures used by members of The Church of Jesus 
Christ of Latter-day Saints—the Book of Mormon, 
which bears the modern subtitle “Another Testa¬ 
ment of Jesus Christ,” the Doctrine and Cove¬ 
nants, and the Pearl of Great Price—contain nu¬ 
merous prophetic utterances about the Messiah 
that in general are clearer than those in the Bible. 
For Latter-day Saints, these four volumes of scrip¬ 
ture constitute the principal sources for the proph¬ 
ecies about Jesus’ life and mission. This article re¬ 
views the prophecies concerning Jesus most often 
referred to by Latter-day Saints. 

The New Testament teaches that the divinity 
of Jesus Christ was recognized by some during his 
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own lifetime, as well as by God’s ancient prophets. 
For example, Andrew announced to his brother 
Simon peter that he had found the Messiah (John 
1:41). The Book of Mormon prophets ABINADI and 
nephi 2 , son of helaman 2 , taught that all of God's 
prophets, including Moses and Abraham, “have 
testified of the coming of Christ” (Mosiah 13:33; 
Hel. 8:16-22; cf. Jacob 4:4). 

The scriptures are rich in prophetic detail 
concerning the birth of Jesus. Isaiah declared, “Be¬ 
hold, a virgin shall conceive, and bear a son, and 
shall call his name Immanuel” (Isa. 7:14), a passage 
that Matthew cited as having reference to Jesus 
(Matt. 1:22-23). Micah poetically pronounced, 
“Bethlehem Ephratah, though thou be little 
among the thousands of Judah, yet out of thee shall 
he come forth unto me that is to be ruler in Israel; 
whose goings forth have been from of old, from 
everlasting” (Micah 5:2). Among Book of Mormon 
people, NEPHIi foretold that “even six hundred 
years from the time that my father [Lehi] left Jeru¬ 
salem,” the Savior would be raised up (1 Ne. 10:4; 
19:8). Samuel the lamanite (c. 6 b.c.) told a 
doubting generation of the signs to be given in the 
Western Hemisphere that would accompany the 
birth of Christ (Hel. 14:2-8). These included the 
appearance of a new star and two days and one 
night without darkness (Hel. 14:4-5). 

Some prophecies of the Messiah’s birth were 
fulfilled when the angel of the Lord announced to 
shepherds near Bethlehem: “Unto you is born this 
day in the city of David a Saviour, which is Christ 
the Lord” (Luke 2:11). On the other side of the 
world, the day before his birth, the Lord an¬ 
nounced to his prophet Nephi 3 that he should be of 
“good cheer; for behold, the time is at hand, and 
on this night shall the sign be given, and on the 
morrow come I into the world, to show unto the 
world that I will fulfill all that which I have caused 
to be spoken by the mouth of my holy prophets” 
(3 Ne. 1:13). 

Latter-day Saints believe that the mission of 
Jesus Christ has been known since earliest times. 
The angel of the Lord declared to Adam that the 
Son was “the Only Begotten of the Father from the 
beginning,” and that Adam would “be redeemed, 
and all mankind, even as many as will,” if they 
“repent and call upon God in the name of the Son 
forevermore” (Moses 5:8-9). The message that 
Jesus Christ is the Advocate, the Redeemer, and 
the Intercessor, and that “There is no other way 
nor means whereby man can be saved, only 
through the atoning blood of Jesus Christ” (Hel. 


5:9), has been repeated by God’s representatives 
in all ages (see Moses 5:14-15; Isa. 53:4—5; Acts 
4:12; 2 Ne. 2:9-10; 9:6-7; Mosiah 4:8; 5:8; Alma 
11:40; D&C 45:3). 

Events of Jesus’ mortal life and ministry are 
found in numerous prophecies. In the Joseph 
SMITH TRANSLATION OF THE BIBLE (jST), an in¬ 
sightful passage states “that Jesus grew up with his 
brethren, and waxed strong, and waited upon the 
Lord for the time of his ministry to come . . . [and] 
needed not that any man should teach him” (JST 
Matt. 3:24-25). Nephij saw in a vision, and King 
benjamin learned from an angel, that the Savior 
would perform healings, cast out devils, and raise 
the dead (1 Ne. 11:31; Mosiah 3:5-6). According to 
New Testament writers, Jesus’ triumphal ride into 
Jerusalem on a beast of burden was foreknown by 
Zechariah (Zech. 9:9; Matt. 21:5; John 12:14-15), 
as was his betrayal for thirty pieces of silver (Zech. 
11:12-13; Matt. 27:9-10). From the angel, King 
Benjamin learned that blood would come “from 
every pore, so great shall be his [Jesus’] anguish for 
the wickedness and the abominations of his peo¬ 
ple” (Mosiah 3:7). Christ’s rejection by his own 
people was prophesied both by himself and by oth¬ 
ers (e.g., Ps. 69:8; Mosiah 15:5; 3 Ne. 9:16; John 
1 : 11 ). 

Many years before the event, prophets such 
as Enoch and NephL saw the Lord lifted up on the 
cross (Moses 7:47, 55; 1 Ne. 11:33). Isaiah prophe¬ 
sied that the suffering servant would make “his 
grave with the wicked, and with the rich in his 
death” (Isa. 53:9). The Book of Mormon prophet 
Abinadi (c. 150 B.c.) associated that passage in 
Isaiah with Jesus (Mosiah 15), and its fulfillment 
was recorded by Luke (23:32-33). Matthew tells of 
the physical disturbances that occurred at the 
moment Jesus gave up his life (Matt. 27:50-54), 
events that zenos saw in a vision hundreds of 
years earlier (1 Ne. 19:10-12). 

Christ foretold his own death and resurrection 
when he answered a demand for a sign: “Destroy 
this temple [physical body], and in three days I 
will raise it up” (John 2:19). Jesus’ eventual victory 
over death was known by the ancients, for God 
told Enoch that “righteousness will 1 send down 
out of heaven; and truth will I send forth out of the 
earth, to bear testimony of mine Only Begotten; 
his resurrection from the dead; yea, and also the 
resurrection of all men” (Moses 7:62). Later, in¬ 
spired men in the Americas learned of this event. 
Nephii, Jacob, Benjamin, and Samuel proclaimed 
the time when Christ “layeth down his life accord- 
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ing to the flesh, and taketh it again by the power of 
the Spirit, that he may bring to pass the resurrec¬ 
tion of the dead, being the first that should rise” 
(2 Ne. 2:8; cf. 1 Ne. 10:11; Mosiah 3:10; Hel. 
14:15-17). 

Jesus Christ’s ministry to the SPIRIT PRISON 
(1 Pet. 3:18-19) was anticipated by Isaiah when he 
recorded that “after many days shall [the prisoners 
gathered in the pit] be visited” (Isa. 24:22). Section 
138 of the Doctrine and Covenants records a vision 
of this event, received by a modern prophet, Presi¬ 
dent Joseph F. smith, when he saw “the hosts of 
the dead, both small and great . . . awaiting the 
advent of the Son of God into the spirit world, to 
declare their redemption from the bands of death” 
(D&C 138:11, 16). 

The righteous of earlier ages have looked for¬ 
ward to the second coming of Jesus Christ. Jesus 
told his disciples to “watch therefore, for ye know 
neither the day nor the hour wherein the Son of 
man cometh” (Matt. 25:13; cf. D&C 49:6-7), and 
indicated that he would come “as a thief” in the 
night (1 Thess. 5:2; Rev. 3:3; 16:15). He revealed 
to Joseph Smith that a universal revelation would 
be given so that “all flesh shall see me together” 
(D&C 101:23; cf. Isa. 40:5). Isaiah foresaw events 
of the second coming (Isa. 63-66), as did Daniel, 
Micah, Zechariah, and Malachi (Dan. 7:13; Micah 
1:3; Zech. 12:10; 13:6; Mai. 3:12). When the resur¬ 
rected Lord appeared among the Nephites, he 
spoke about his eventual triumphant return to 
earth, quoting Malachi, chapters 3 and 4 (3 Ne. 
24-25). 

The Prophet Joseph Smith clarified and added 
to prophecies of the events surrounding Jesus’ sec¬ 
ond coming, including the restoration of the 
gospel (D&C 133:36-37), the resurrection of the 
dead (D&C 88:95-102), the beginning of the Mil¬ 
lennium (D&C 43:30-31), and the binding of Satan 
for a thousand years (D&C 45:55). Both ancient 
and modern prophets foretold that, at the end of a 
thousand years of peace, Satan would be loosed 
and the final battle between good and evil would 
be waged (Rev. 20:7-8; D&C 43:31). John the 
Revelator and the ancient prophet ETHER, who 
both saw in vision all of these events, beheld the 
renewal of the earth and the establishment of the 
NEW JERUSALEM (Rev. 21; Ether 13:1-10). This 
city will have “no need of the sun, neither of the 
moon, to shine in it: for the glory of God did 
lighten it, and the Lamb is the fight thereof” (Rev. 
21:23). 
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CARY LEE WALKER 

FIRSTBORN IN THE SPIRIT 
Fundamental to the teachings of The Church of 
Jesus Christ of Latter-day Saints is the concept that 
all human beings were born as spirit sons and 
daughters of heavenly parents before any were 
born as mortals to earthly parents. Latter-day 
Saints believe that the eldest and firstborn spirit 
child of God is Jehovah and that it was he who was 
later born with a physical body to mary as Jesus 
Christ. That is, Jehovah of the Old Testament be¬ 
came Jesus Christ of the New Testament when he 
was born into mortality. The Psalmist refers to the 
Messiah as the firstborn (Ps. 89:27), and the apos¬ 
tle Paul speaks of Jesus as the “firstborn among 
many brethren” (Rom. 8:29; cf. Heb. 2:17) and as 
the “firstborn of every creature” (Col. 1:15). Per¬ 
haps the most authoritative statement on the sub¬ 
ject is from the Savior himself, who declared to the 
Prophet Joseph smith, “I was in the beginning 
with the Father, and am the Firstborn” (D&C 
93:21; see also church of the firstborn). In 
1909 the FIRST PRESIDENCY of the Church de¬ 
clared: 

The Father of Jesus is our Father also. Jesus Him¬ 
self taught this truth, when He instructed His disci¬ 
ples how to pray: “Our Father which art in heaven,” 
etc. Jesus, however, is the firstborn among all the 
sons of God—the first begotten in the spirit, and 
the only begotten in the flesh. He is our elder 
brother, and we, like Him, are in the image of God. 
All men and women are in the similitude of the uni¬ 
versal Father and Mother, and are literally the sons 
and daughters of Deity [MFP 4:203], 

[See also “Origin of Man,” included in Doctri¬ 
nal Expositions of the First Presidency in 
Appendix. ] 


JERRY C. GILES 
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ONLY BEGOTTEN IN THE FLESH 
Ancient and modern scriptures use the title Only 
Begotten to emphasize the divine nature of Jesus 
Christ. Latter-day Saints recognize Jesus as liter¬ 
ally the Only Begotten Son of God the Father in 
the flesh (John 3:16; D&C 93:11; Moses 6:52). This 
title signifies that Jesus’ physical body was the off¬ 
spring of a mortal mother and of the eternal Father 
(Luke 1:35, 1 Ne. 11:18). It is LDS doctrine that 
Jesus Christ is the child of mary and GOD the 
father, “not in violation of natural law but in ac¬ 
cordance with a higher manifestation thereof” (JC , 

p. 81). 

The fact of Jesus’ being the literal Son of God 
in the flesh is crucial to the atonement, which 
could not have been accomplished by an ordinary 
man. Because of the fall of adam, all mankind 
are subject to physical death and are shut out from 
the presence of God. The human family is unable 
to save itself. Divine law required the sacrifice of a 
sinless, infinite, and eternal being—a God— 
someone not dominated by the Fall, to redeem 
mankind from their lost and fallen condition (Alma 
34:9-14; cf. 42:15). This price of redemption was 
more than any mortal person could pay, and in¬ 
cluded the spiritual sufferings and physical agony 
in GETHSEMANE (Luke 22:44; Mosiah 3:7; D&C 
19:18). To complete the Atonement by physical 
death and resurrection, it was necessary that 
Jesus be able to lay down his physical body and 
also be able to take it up again. He could do this 
only because he had life in himself, which he in¬ 
herited from God his Father (John 5:26; 10:17-18). 
Christ inherited the ability to die from his mortal 
mother and the power to resurrect himself from his 
immortal Father. Dying was for him a voluntary, 
deliberate act for mankind, made possible only 
because he was the Only Begotten of the Father 
(D&C 20:18-26). 
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GERALD HANSEN, JR. 

BIRTH OF JESUS CHRIST 
Latter-day Saint scripture affirms unequivocally 
that the birth of Jesus Christ was the mortal advent 
on earth of an actual God, a second and distinct 
member of the godhead. Adam was assured re¬ 


demption through the Only Begotten of the Fa¬ 
ther, and every true prophet had a hope of Christ’s 
glory (Moses 5:6-10; Jacob 4:4). 

Biblical prophecies and accounts of Jesus’ 
birth are confirmed and enlarged in latter-day 
scripture. While Matthew’s birth narrative empha¬ 
sizes Christ’s kingship (drawing attention to the 
magi, King Herod, and Bethlehem, the city of 
King David) and Luke’s account accents Jesus’ 
humility and holiness (mentioning the lowly man¬ 
ger, the shepherds, and the heavenly choirs), the 
Book of Mormon focuses on his coming as a fulfill¬ 
ment of a loving God’s plan that was established 
from before the foundation of the world. 

The time of Jesus’ birth, along with the pur¬ 
poses of his mortal ministry, were established in 
the PREMORTAL LIFE (see COUNCIL IN HEAVEN; 

Moses 4:1-4; 1 Ne. 10:2-4; Mosiah 3:5-10). A de¬ 
tailed vision of the anticipated Savior’s birth was 
recorded by NEPHli, a Book of Mormon prophet, 
shortly after 600 B.c. (1 Ne. 11:7-24). He foresaw a 
virgin in the city of Nazareth who was carried away 
in the spirit, and then saw the virgin again with a 
child in her arms, whom an angel identified as the 
Son of God. Nephi described Christ’s coming as 
the condescension OF god, which may be un¬ 
derstood in two respects: first, in that God the Fa¬ 
ther, a perfected and glorified personage of flesh 
and bones, condescended to become the father of a 
mortal offspring, born of Mary; and second, in that 
Jesus (jehovah), the God who created worlds 
without number (Moses 1:32-33; John 1:1—4, 14; 
Heb. 1:1—2), willingly submitted himself to all the 
trials and pains of mortality (Mosiah 3:5-8; MD, 
p. 155). 

For Latter-day Saints, the paternity of Jesus is 
not obscure. He was the literal, biological son of an 
immortal, tangible Father and Mary, a mortal 
woman (see virgin birth). Jesus is the only per¬ 
son born who deserves the title “the Only Begot¬ 
ten Son of God” (John 3:16; Benson, p. 3; see jesus 
CHRIST: ONLY BEGOTTEN IN THE FLESH). He was 
not the son of the holy ghost; it was only through 
the Holy Ghost that the power of the Highest over¬ 
shadowed Mary (Luke 1:35; 1 Ne. 11:19). 

The place where the nativity should occur was 
a point of public controversy in Jesus’ day (John 
7:40-43). The Book of Mormon prophet alma 2 , 
about 83 b.c. , foretold that Christ’s birthplace 
would be “at Jerusalem which is the land of our 
forefathers” (Alma 7:10), referring to the region 
surrounding the city itself: “Christ was born in a 
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village some six miles from the city of Jerusalem 
... in what we now know the ancients themselves 
designated as the land of Jerusalem ”’ (CWHN 
6 : 102 ). 

The Bible and the Book of Mormon report the 
appearance of great signs in the Western Hemi¬ 
sphere at the time of the birth of the Messiah for 
the benefit of the faithful. For example, about 6 
B.c. Samuel the lamanite prophesied that lights 
would appear in heaven and that there would be 
no darkness during the night when Christ was bom 
(Hel. 14:3-7). On the day when Samuel’s five-year 
prophecy was about to expire and the unbelievers 
were accordingly about to execute those who had 
believed his words, Samuel’s prophecies of the 
Savior’s birth were fulfilled (3 Ne. 1:4-23). In the 
New World, as in the Old, “angels did appear unto 
men, wise men, and did declare unto them glad 
tidings of great joy” (Hel. 16:14). 

[See also April 6; Book of Mormon Chronol¬ 
ogy; Christmas.] 
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ANDREW C. SKINNER 

BAPTISM OF JESUS CHRIST 
At the commencement of his public ministry, Jesus 
went from Galilee to the Jordan, where he was 
baptized by JOHN the baptist. He did thereby 
"humble himself before the Father” and witness to 
him “that he would be obedient to him” (2 Ne. 
31:7). For Latter-day Saints this event shows that 
Jesus by his own example taught that all people 
must be baptized by immersion by one having 
authority. All persons must also receive the 
HOLY GHOST in order to obtain the testimony of 
Jesus (see John 1:32—34; Rev. 1:2; 19:10) and enter 
into the kingdom of heaven. 

Jesus was baptized by immersion by John, 
who was ordained when eight days old by an angel 
of God to “make straight the way of the Lord” 
(D&C 84:28). As Jesus came up out of the water, 
John saw the heavens open and the spirit of God 
descending upon Jesus (see dove, sign of), and 
the voice of god the father declared to John, 


“This is my beloved Son, in whom 1 am well 
pleased” (Matt. 3:17). Thereafter John bore record 
that Jesus was the Son of God (John 1:33-34; D&C 
93:15-17). At the baptism of Jesus all three mem¬ 
bers of the godhead were manifest, thus reveal¬ 
ing the separate identities of the Father, the Son, 
and the Holy Ghost. 

Many have wondered why Jesus needed bap¬ 
tism, since he was without SIN. Some have seen 
this as “an act of simple submissive obedience on 
the part of the Perfect One” (A. Edersheim, Life 
and Times of Jesus the Messiah [reprinted, Grand 
Rapids, Mich., 1971], p. 280); others have sug¬ 
gested that Jesus still faced “a possibility of a subtle 
sin: the sin of shrinking from what might lie ahead” 
and thus was baptized to fortify himself with “utter 
consecration” and to express to his nation “the ur¬ 
gency of commitment” ( Interpreter’s Bible , Vol. 8, 
p. 78). 

However, Latter-day Saints understand from 
the Bible and the Book of Mormon that Jesus was 
baptized “to fulfill all righteousness,” which means 
that Jesus humbled himself before the Father, wit¬ 
nessed to the Father that he would obey him, and 
thereby showed mankind the narrowness of the 
gate leading to eternal life (2 Ne. 31:6-9). In 
submitting to baptism Jesus “set the example” for 
all mankind, for if Jesus, being holy, was baptized 
“to fulfil all righteousness . . . how much more 
need have we, being unholy, to be baptized?” 
(2 Ne. 31:5; see also AF, chap. 6). Those who fol¬ 
low his example and his gospel with full purpose of 
heart, with honesty before God, and “with real in¬ 
tent, repenting of [their] sins,” are promised that 
they will receive the baptism of fire and of the 
holy ghost, and be able to “speak with the 
tongue of angels, and shout praises” to God (2 Ne. 
31:13). 
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J. PHILIP SCHAELLING 

MINISTRY OF JESUS CHRIST 
The central role played by Jesus’ mortal ministry in 
Latter-day Saint doctrine and belief is well ex¬ 
pressed in Joseph Smith’s statement that “the fun- 
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damental principles of our religion are the testi¬ 
mony of the Apostles and Prophets, concerning 
Jesus Christ, that He died, was buried, and rose 
again the third day, and ascended into heaven; and 
all other things which pertain to our religion are 
only appendages to it” ( TPJS , p. 121; HC 3:30). 

Latter-day Saints share with many other 
Christians the acceptance of the four New Testa¬ 
ment gospels and Acts 1:1-11 as essentially accu¬ 
rate historical accounts of the earthly ministry of 
Jesus Christ. While not biblical inerrantists, their 
confidence in the biblical record is strengthened in 
two unique ways: First, they believe specific ele¬ 
ments of Christ’s earthly ministry to have been 
revealed beforehand to pre-Christian prophets. 
These revelations agree with subsequent ac¬ 
counts in the gospels. Second, they believe that 
the risen Jesus himself has affirmed many details of 
that biblical account. Thus, the Book of Mormon 
and other texts of the specifically Latter-day Saint 
canon are regarded as “proving to the world that 
the holy scriptures are true” (D&C 20:11; cf. 1 Ne. 
13:39). 

That God’s Son would come to earth and take 
upon himself a physical body, for example, was 
foreknown by many prophets (1 Ne. 13:42; Enos 
1:8; Mosiah 3:5; Hel. 8:13-22; Ether 3:15-17). The 
approximate date of his coming was also known 
(1 Ne. 10:4; 19:8; 2 Ne. 25:19; Hel. 14:2). Several 
ancient believers were privileged to see him be¬ 
fore his mortal advent (2 Ne. 2:4; 11:2; Alma 19:13; 
Ether 3:14; 9:22; D&C 107:49, 54; Moses 1:2; 7:4; 
Abr. 2:6-11; cf. Isa. 6:1-3). His name-title, Jesus 
Christ, (i.e., “Savior Anointed”) was known long 
beforehand, as were the name and virginity of his 
mother and the place of his birth (1 Ne. 11:13-14, 
18-20; 2 Ne. 25:19; Mosiah 3:8; Alma 7:10; Ether 
3:14; Moses 6:52, 57; 7:50; cf. Micah 5:2). Ancient 
prophets foresaw his baptism, predicting even its 
location and specific details of the mission of JOHN 
THE BAPTIST (1 Ne. 10:8-10). NephI] knew that 
the Savior would call twelve apostles to assist in his 
ministry (1 Ne. 11:34-36; 12:9; 13:26, 40-41; 
14:20, 24, 27), and King Benjamin prophesied of 
his many miracles (Mosiah 3:5-6). Jesus’ atoning 
death by crucifixion was well known to pre-Chris¬ 
tian prophets, who understood that it would be 
accompanied by three days of darkness preceding 
his resurrection (1 Ne. 10:11; 11:33; 19:10; 2 Ne. 
25:14; Mosiah 3:9-10; Alma 7:11; Hel. 14:14, 20, 
27; Moses 7:55). Indeed, sacrificial practices from 
Adam onward, including the rituals of the law of 


Moses, prefigured Christ and, furthermore, were 
recognized as doing so by many who performed 
them (Jacob 4:5; Moses 5:5-7). 

Later LDS scriptures, including the words of 
the risen Jesus himself, confirm such details of the 
New Testament record as the unity of the sermon 
on the mount (3 Ne. 12-14) and the authenticity 
of some of his separate sayings (3 Ne. 15:12-24). 
His pain in the garden of GETHSEMANE is attested 
(D&C 19:18; cf. Mosiah 3:7), as are his crucifixion 
(D&C 20:23; 21:9; 35:2; 45:52; 46:13; 53:2), his res¬ 
urrection on the third day (Morm. 7:5; D&C 18:12; 
20:23), and his identity as the long-awaited suffer¬ 
ing Savior (3 Ne. 11:10-11). His earthly agonies 
are said to qualify him as an intercessor between 
God and man (D&C 45:4; cf. Isa. 53:12). In such 
texts as Doctrine and Covenants section 7 and the 
JOSEPH SMITH TRANSLATION OF THE BIBLE (jST), 
Latter-day Saints believe that they have been 
granted more complete information on Jesus’ Pal¬ 
estinian ministry. (Interestingly, the JST antici- 



Christ Calling Peter and Andrew, by James T. Harwood 
(1928, oil on canvas, 41" x 51"). An important part of 
Jesus’ ministry was the calling of apostles to lead his 
Church on earth. Latter-day Saints believe that apostles 
and prophets form a necessary foundation for Christ’s 
Church. 
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pates modern scholarly emphasis on the individual 
character of the New Testament gospels by label¬ 
ing each one as the “testimony” of its respective 
author. This same view seems to underlie Doctrine 
and Covenants 88:141.) 

Gospel accounts inform and underscore LDS 
understanding of the earthly ministry of Jesus, in 
whom Latter-day Saints see God physically pres¬ 
ent among his people. Not only did Jesus perform 
miracles, expressing thereby his power over both 
demons and natural elements, but he explicitly af¬ 
firmed his unity of purpose with the Father (John 
14:8-10; 17:21) and his identity as the Jehovah of 
the Old Testament (John 8:56-59). While Moses 
ascended the mountain to receive the old law, 
Jesus ascended a mount to proclaim a new one (cf. 
3 Ne. 15:4-5). Moses himself was present at the 
transfiguration (Matt. 17:1-8). LDS scriptures 
further affirm the New Testament gospels’ warm 
portrait of Jesus’ compassion for sinners, his con¬ 
cern for the poor, and his love for children. They 
portray him as a popular teacher who taught with 
parables, preached in synagogues, confronted hy¬ 
pocrisy, and won the love and admiration of many 
of his hearers. 

Latter-day Saints recall, too, the reaction of 
Jesus’ hearers to the Sermon on the Mount: “For 
he taught them as one having authority, and not as 
the scribes” (Matt. 7:29). Just as he did not call 
upon the power of others to perform miracles, 
Jesus needed no precedents to justify his teach¬ 
ings. In himself he had power over death—both 
over the death of others (as in the healing of Laza¬ 
rus, the daughter of Jairus, and the son of the 
widow of Nain) and his own death (John 5:26; 
10:17-18). Thus, Latter-day Saints join with other 
Christians in an acceptance of Jesus of Nazareth as 
their redeemer from death. But he is also the 
source of priesthood authority, who called and 
empowered ordinary, untrained men to serve him 
in a newly organized church and, acting for him in 
his capacity as “the good Shepherd,” to “feed his 
sheep” (John 21:15-17) through both teaching and 
priesthood ORDINANCES. They reject claims of a 
dichotomy between the priestly and the prophetic 
in his ministry. They note that he taught the neces¬ 
sity of baptism and submitted to that requirement 
himself (John 3:1-5; Matt. 3:15). They recall that 
he reverenced the temple of his day and expected 
others to do likewise (Luke 2:41-50; John 2:13— 
17). 

LDS understanding of the role of faith and 


works in salvation is grounded in the insistence of 
Jesus that love for him will express itself in 
OBEDIENCE to his COMMANDMENTS (John 14:15; cf. 
John 15:14; Matt. 5-7). His call for his followers to 
be perfect (Matt. 5:48) is rendered plausible by the 
fact that he overcame the same temptations that 
beset them (Heb. 4:15-16; Matt. 4:1-11; Luke 
4:1-13) and that he suffered for their transgres¬ 
sions (Mosiah 3:7; Isa. 53:3-12). Indeed, Latter- 
day Saints are informed by their scriptures that it is 
at least partially because of the experience gained 
and the empathy achieved during his earthly so¬ 
journ that Jesus knows how to minister to the 
needs of those who trust in him (Alma 7:12; D&C 
62:1; 88:6). 
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DANIEL C. PETERSON 

CRUCIFIXION OF JESUS CHRIST 
Crucifixion was the form of execution suffered by 
Jesus Christ on Calvary as the necessary conclu¬ 
sion to his voluntary infinite atoning sacrifice 
begun in gethsemane (see atonement). Many 
people supported and followed Jesus, but a small 
group of influential Judaean leaders, who disa¬ 
greed with his doctrines and felt threatened by his 
popularity, succeeded in having the Roman gover¬ 
nor, Pontius Pilate, condemn him to death. 

LDS scriptures give prophetic witness that 
crucifixion would be the method of the Savior’s 
death (e.g., 1 Ne. 19:10-13; 2 Ne. 10:3-5; Mosiah 
3:9; 15:7; Moses 7:55). Israelites did not crucify. 
They did hang executed bodies ignominiously “on 
a tree” for part of a day (Deut. 21:22-23; cf. Acts 
5:30), but for crucifixion it was necessary to invoke 
Roman law and practice. 

Crucifixion was a form of execution probably 
begun by the Persians and used in Egypt and 
Carthage. The Romans perfected it as a torture 
designed to produce maximum pain and a slow 
death. Reserved for the vilest of criminals and 
rarely administered to Roman citizens, crucifixion 
was customarily preceded by flogging the back, 
buttocks, and legs with a short whip consisting of 
leather thongs with small iron balls or sharp pieces 
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Palm Sunday, by Robert L. Marshall (1983, oil on can¬ 
vas, 4' X 5'). This painting uses dead hanging palms to 
represent the time when life was gone from the body of 
Christ and then rose on the third day. It is one of the few 
LDS paintings to treat the crucifixion theme. The bot¬ 
tom of the painting depicts a sacrament table. Courtesy 
John W. Welch. 


of sheep bone attached. The weakened victim was 
then made to carry at least a portion of the cross to 
the site of crucifixion. Romans commonly used 
large nails to fix the wrists and palms to the cross 
bar and the feet to the vertical portion of the cross. 
The nails inflicted terrible pain but caused no 
immediate life-threatening injury. A person could 
live in agony for hours or even days. The body’s 
position made breathing difficult since hanging by 
the arms kept the chest expanded so that exhaling 
required the active use of the diaphragm. If the 
sufferer pushed with his feet, he elevated his body, 
placing the chest in a more natural position and 
making it easier to breathe. Soldiers sometimes 
hastened death by breaking the legs of the victim, 
making it almost impossible to push the body high 
enough to breathe. 

After Jesus had hung on the cross for several 
hours, he forgave the soldiers who had crucified 


him (Luke 23:34; JST Luke 23:35) and voluntarily 
gave up his life (cf. John 10:18), commending his 
spirit into his Father’s hands. The Romans broke 
the legs of the two who were crucified with Jesus, 
but believing that he was already dead, they 
merely thrust a spear into his side (John 19:33-34). 
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MERRILL C. OAKS 

RESURRECTION OF JESUS CHRIST 
Latter-day Saints view the resurrection of Jesus 
Christ as the most glorious event of all time. Hav¬ 
ing the power to lay down his body and to “take it 
again” (John 10:18), the Savior conquered death for 
himself and all mankind (1 Cor. 15:22). LDS faith 
in the literal and physical resurrection of Jesus is 
greatly strengthened by ancient and modern testi¬ 
monies of many witnesses. 

The Rook of Mormon contains prophecies of 
the resurrection of Jesus years before the actual 
event. The prophet Nephij declared, “Behold, 
they will crucify him; and ... he shall rise from the 
dead” (2 Ne. 25:13; also 1 Ne. 19:10). In the Bible 
Jesus himself prophesied that on “the third day he 
shall be raised again” (Matt. 17:23). 

The third day did come, and Jesus became the 
“firstfruits of them that slept” (1 Cor. 15:20), his 
spirit permanently reuniting with his body in a 
glorified, immortal state. His resurrected body was 
not subject to pain, disease, or death. It could pass 
through walls; it could defy the earthly laws of 
gravity; but it was a tangible “glorious body” (Phil. 
3:21) composed of flesh and bones. Jesus said to his 
disciples, “Behold my hands and my feet, that it is 
I myself: handle me, and see; for a spirit hath not 
flesh and bones, as ye see me have” (Luke 24:39). 
He then ate broiled fish and honeycomb in their 
presence as a further witness of his corporeal 
nature. 

Latter-day Saints firmly distinguish them¬ 
selves from those who deny the physical resurrec¬ 
tion of Jesus or claim that his divine nature is solely 
spiritual, with his postmortal appearances being 
merely temporary physical or mystical manifesta¬ 
tions (Nibley, pp. 156-59). They find such doc¬ 
trine inconsistent with the words of Paul, who 
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The Doubtful Thomas , by Carl Heinrich Bloch (1834- 
1890). Thomas, one of the original apostles, kneels at the 
feet of the resurrected Jesus. The Lord said, “Behold my 
hands; and reach hither thy hand, and thrust it into my 
side: and be not faithless, but believing” (John 20:27). 
Courtesy Frederiksborg Museum, Hillerpd, Denmark. 


Christ’s resurrection was not hidden. Wit¬ 
nesses of this event were both legion and varied: 
the women at the tomb (Luke 24:1-10); Mary in 
the garden (John 20:11-18); ten apostles together 
(Luke 24:36-43); eleven apostles, including doubt¬ 
ing Thomas (John 20:24-29); two disciples on the 
road to Emmaus (Luke 24:13-24); “above five hun¬ 
dred brethren at once” (1 Cor. 15:6); and Paul on 
the road to Damascus (Acts 9:3-9). Of all these 
records, none is more profound than that of his 
appearance to the Nephites, where, one by one, 
2,500 men, women, and children “did see with 
their eyes and did feel with their hands, and did 
know of a surety . . . that it was he” (3 Ne. 11:15). 
To these accounts, Latter-day Saints add modern 
appearances of the resurrected Lord to Joseph 
smith and others (e.g., JS—H 1:17; D&C 76:22- 
23). 

Jesus Christ will yet appear in the latter days 
and testify, “These wounds are the wounds with 
which I was wounded in the house of my friends” 
(D&C 45:52; cf. Zech. 13:6), visiting all kingdoms 
over which he is creator (D&C 88:51-61). Honest 
and credible witnesses of all ages have testified, 
and will yet testify, as did the angelic messengers 
of old, “He is risen” (Matt. 28:6). 
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TAD R. CALLISTER 


taught that the resurrected Christ “dieth no more” 
(Rom. 6:9), meaning that his resurrected body 
would never again be separated from his spirit 
(James 2:26; Alma 11:45). 

In his resurrected state, Jesus retained the 
prints of nails in his hands and feet as a special 
manifestation to the world. Such marks, however, 
are only temporary. After all have confessed that 
he is the Christ, his resurrected body will, like 
those of all mankind, be restored to its “proper and 
perfect frame” (Alma 40:23). 

Once resurrected, Jesus “gained the keys . . . 
to open the graves for all men” (DS 1:128), and 
with those keys he opened the gates of the resur¬ 
rection: The “graves were opened” and “many 
saints did arise and appear unto many” (Matt. 
27:52; 3 Ne. 23:11). 


FORTY-DAY MINISTRY AND OTHER 
POST-RESURRECTION APPEARANCES OF 
JESUS CHRIST 

After his resurrection, Jesus spent much of the 
next forty days with his disciples, “speaking of the 
things pertaining to the kingdom of God” (Acts 1:3) 
and opening “their understanding, that they might 
understand the scriptures,” namely, what is “in 
the law of Moses, and in the prophets, and in the 
Psalms concerning [him]” (Luke 24:44-45). As part 
of Jesus’ ministry, these forty days are important to 
Latter-day Saints. In addition, a major section of 
the Book of Mormon is devoted to his post-resur¬ 
rection ministry in the Western Hemisphere. 

The NEW TESTAMENT mentions the forty-day 
ministry but provides only limited detail. For ex¬ 
ample, during this time Jesus appeared to the 
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Go Ye Therefore, and Teach All Nations, by Grant Romney Clawson, after a work by Harry 
Anderson (1974; mural, oil on canvas; 16' X 66'). During his forty-day ministry, the resur¬ 
rected Jesus instructed his apostles to preach the gospel to all nations (Matt. 28:19-20). The 
Lord repeated this instruction to Joseph Smith (see D&C 42:58). 


Twelve with Thomas present (John 20:26-29), 
spoke of “things pertaining to the kingdom of God” 
(Acts 1:3), “and many other signs truly did Jesus in 
the presence of his disciples, which are not written 
in this book” (John 20:30). Paul mentions that on 
one occasion Jesus “was seen of above five hundred 
brethren at once” (1 Cor. 15:6). Finally, before his 
ascension Jesus commanded the apostles to go 
“into all the world, and preach the gospel to every 
creature” (Mark 16:15-16; cf. Matt. 28:18-20; 
Luke 24:47-48; John 21:15-17; Acts 1:4-5). 

Over forty accounts outside scripture claim to 
tell what Jesus said and did during his forty-day 
ministry. Latter-day Saints believe that some of 
these accounts, like the apocrypha, contain 
things “therein that are true,” but in addition 
contain “many things . . . that are not true” 
(D&C 91). 

These accounts report the following: Jesus 
teaches the apostles the gospel they should preach 
to the world. He tells of a premortal life and 
the creation of the world, adding that this life is a 
probationary state of choosing between good and 
evil, and that those who choose good might return 
to the glory of God. He foretells events of the LAST 
days, including the return of ELIJAH. He also tells 
the disciples that the primitive church will be per¬ 
verted-after one generation, and teaches them to 
prepare for tribulation. These apocryphal accounts 


state that Christ’s resurrection gives his followers 
hope for their own resurrection in glory. Besides 
salvation for the living, salvation of the dead is 
a major theme, as are the ordinances: baptism, the 
sacrament or eucharist, ordination of the apostles 
to authority, their being blessed one by one, and 
an initiation or endowment (cf. Luke 24:49; usu¬ 
ally called “mysteries”), with an emphasis on 
GARMENTS, MARRIAGE, and PRAYER CIRCLES. 
These accounts, usually called secret (Greek, 
apokryphon ; Coptic, hep), are often connected 
somehow to the temple, or compared to the 
mount of transfiguration. Sometimes the 
apostles are said to ascend to heaven where they 
see marvelous things. Whether everything in such 
accounts is true or not, the actions of the apostles 
after the post-resurrection visits of Jesus contrast 
sharply with those before. 

Many people dismiss accounts outside the 
New Testament with the labels apocrypha, 
pscudepigrapha, fiction, or myth. Some ascribe 
them to psychological hallucinations that the 
trauma of Jesus’ death brought on the disciples. 
Others discard such traditions because sects later 
branded as “heresies” championed them. Most 
ignore them. Latter-day Saints generally tend to 
give thoughtful consideration to them, primarily 
because of the long, detailed account in the Book 
of Mormon of Christ’s post-resurrection ministry 
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among the Nephites and Lamanites “who had been 
spared” (3 Ne. 11-28). 

Many elements found in the Old World forty- 
day literature also appear in 3 Nephi in the Book of 
Mormon. This account tells how his Father an¬ 
nounced Jesus to some of the surviving Nephites 
and Lamanites, and how he descended from 
heaven to the temple at Bountiful to minister to 
the multitude there for three days. The people 
“did see with their eyes and did feel with their 
hands, and did know of a surety and did bear rec¬ 
ord” that Jesus had risen from the dead (3 Ne. 
11:13-17). Jesus chose twelve disciples, gave them 
authority to perform ordinances, and commanded 
them to teach all the people (3 Ne. 11:18-41; 
18:36-39; 19:4-13; Moro. 2). He declared his doc¬ 
trine, forbidding disputation about it: “The Father 
commandeth all men, everywhere, to repent and 
believe in me. And whoso believeth in me, and is 
baptized, the same shall be saved” (3 Ne. 11:32- 
33). Jesus’ teachings, including a version of the 
SERMON ON THE MOUNT very similar to the one 
contained in the New Testament, comprise “the 
law and the commandments” for the people (3 Ne. 
12:19). Jesus healed their sick, blessed their chil¬ 
dren, and prayed for the multitude (3 Ne. 17:2-25; 
19:5-36). Many were transfigured when angels 
descended to minister to them (3 Ne. 17:22-25; 
19:14-16). Jesus instituted the ordinances of bap¬ 
tism and the sacrament of bread and wine (3 Ne. 
11:22-29; 18:1-14, 26-35; 19:10-13; 20:3-9), and 
taught the multitude how to live their lives free 
from sin (3 Ne. 18:12-25). He also taught that sin 
prevents participation in the ordinances, but no 
one is forbidden to attend the synagogue or to re¬ 
pent and come to him (3 Ne. 18:25-33). He de¬ 
scribed the future in terms of covenants made 
with the house of Israel, quoting Old Testament 
prophecies of moses (Deut. 18:15-19 = 3 Ne. 
20:36-38; Gen. 12:3; 22:18 = 3 Ne. 20:25, 27), 
isaiah (Isa. 52:1-3, 6-8, 9-10, 11-15 = 3 Ne. 
20:36-40, 32, 34-35, 41-45; Isa. 52:8-10 = 3 Ne. 
16:18-20; Isa. 52:12, 15 = 3 Ne. 21:29, 8; Isa. 54 = 
3 Ne. 22), Micah (Micah 4:12-13; 5:8-15 = 3 Ne. 
20:18-19, 16-17; 21:12-18), and Habakkuk (Hab. 
1:5 = 3 Ne. 21:9), that the remnants of Israel will 
be gathered when the prophecies of Isaiah begin to 
be fulfilled and when the remnants begin to be¬ 
lieve in Christ, the Book of Mormon itself being a 
sign of the beginning of these events (3 Ne. 16:4- 
20; 20:10-23:6; 26:3-5). After inspecting their rec¬ 
ords, Jesus gave them additional prophecies that 


they had not had (Mai. 3-4 = 3 Ne. 24-25), and 
“did expound all things” to their understanding 
(3 Ne. 20:10-26:11). 

Even more sacred things said and done by 
Jesus during his three-day visit to the Western 
Hemisphere were not included in the present rec¬ 
ord (3 Ne. 26:6-12). His post-resurrection minis¬ 
tries to the people of Nephi and to the Old World 
disciples were only two of several he performed 
and of which records were made (3 Ne. 15:11— 
16:3; cf. D&C 88:51-61; TPJS, p. 191). Latter-day 
Saints hope to prepare themselves to receive the 
fuller accounts that are yet to come (2 Ne. 29:11— 
14; D&C 25:9; 101:32-35; 121:26-33; A of F 9). 
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JOHN GEE 

LATTER-DAY APPEARANCES OF 
JESUS CHRIST 

As shown in the New Testament and the Book of 
Mormon, after his resurrection, Jesus Christ can, 
and also does, appear to people in this latter-day 
dispensation of the gospel. When these sa¬ 
cred manifestations are for personal instruction, 
they are not spoken of openly. However, when it is 
appropriate, the divine communication is made 
public. It is a principle of the gospel that the Lord 
Jesus Christ can, and will, manifest himself to his 
people, including individual members, “in his own 
time, and in his own way, and according to his own 
will” (D&C 88:68). 

The most important appearance of the Savior 
in this dispensation occurred when he and the Fa¬ 
ther came to Joseph smith in the spring of 1820. 
This theophany, commonly called the first 
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vision, revealed the separate nature of these two 
members of the godhead and ushered in the 
dispensation of the fulness of times and the 

RESTORATION OF ALL THINGS. 

In 1832, Jesus Christ again appeared in a vi¬ 
sion to Joseph Smith and Sidney rigdon. Both 
men saw and conversed with him (D&C 76:14) and 
also witnessed a vision of the kingdoms to which 
mankind will be assigned in the life hereafter. The 
Lord also appeared to Joseph Smith and Oliver 
COWDERY in April 1836 in the Kirtland Temple 
shortly after its dedication and manifested his ac¬ 
ceptance of this first latter-day temple (D&C 
110 : 1 - 10 ). 

A revelation pertaining to the salvation of the 
dead was given to Joseph Smith in an earlier ap¬ 
pearance of Jesus Christ and the Father in the 
Kirtland Temple on January 21, 1836: “The heav¬ 
ens were opened upon us, and I beheld . . . the 
blazing throne of God, whereon was seated the 



Jesus Christ Appearing to Joseph Smith and Oliver Cow- 
dery in the Kirtland Temple, by Gary E. Smith (1980, oil 
on canvas, 36" X 42"). Regarding the Savior’s appear¬ 
ance in the Kirtland Temple on April 3, 1836, Joseph 
Smith wrote: “We saw the Lord standing upon the 
breastwork of the pulpit” (D&C 110:2). Courtesy Blaine 
T. Hudson. 


Father and the Son” (D&C 137:1, 3). Joseph Smith 
said that visions were given to many in the meeting 
and that “some of them saw the face of the Savior” 
(HC 2:382). 

Joseph Smith also recorded other occasions 
when Church members beheld the Savior. On 
March 18, 1833, he wrote of a significant meeting 
of the SCHOOL OF THE prophets: “Many of the 
brethren saw a heavenly vision of the Savior, and 
concourses of angels, and many other things, of 
which each one has a record of what he saw” (IIC 
1:335). He wrote of a similar experience of Zebe- 
dee Coltrin (HC 2:387), and on another occasion he 
reported that “the Savior made His appearance 
unto some” at a meeting the week after the dedica¬ 
tion of the Kirtland Temple (HC 2:432). 

Appearances of Jesus Christ have not been 
restricted to the early days of the Church. In 1898 
the Savior appeared to Lorenzo SNOW, the fifth 
President of the Church, and gave him important 
instructions regarding the Church (My Kingdom 
Shall Roll Forth, pp. 68-70, Salt Lake City, 1980). 
The sixth President of the Church, Joseph F. 
smith, saw the Savior in a vision in 1918, as re¬ 
corded in Doctrine and Covenants section 138. 
This vision showed the Savior’s visit to the spirits 
of the dead while his body was in the tomb be¬ 
tween the time of his crucifixion and resurrection. 
In 1985, Ezra Taft BENSON, the thirteenth Presi¬ 
dent of the Church, said, “Today in Christ’s re¬ 
stored church, The Church of Jesus Christ of 
Latter-day Saints, He is revealing Himself and His 
will—from the first prophet of the Restoration, 
even Joseph Smith, to the present” (p. 4). 

It is a teaching of latter-day revelation that 
individual members can have a personal visit from 
the Savior, and see his face, and receive instruc¬ 
tion from him, when they are prepared, and when 
the Lord chooses to grant such an experience 
(D&C 93:1; see jesus Christ: second com¬ 
forter). 
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JOEL A. FLAKE 

SECOND COMING OF JESUS CHRIST 
In Jewish and Christian thought there are two 
basic ways of viewing the coming of the Messiah. 
Some consider promises of a Messiah and a millen- 
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nial era symbolic of a time when men will finally 
learn to live in peace and harmony and the world 
will enter a new age of enlightenment and prog¬ 
ress; no one individual nor any one specific event 
will usher in this age. The Church of Jesus Christ 
of Latter-day Saints opposes this view and agrees 
with the many other Jewish and Christian groups 
who affirm that there is an actual Messiah, that he 
will come at some future time to the earth, and 
that only through his coming and the events associ¬ 
ated therewith will a millennial age of peace, har¬ 
mony, and joy begin. Jews look for the first coming 
of the Messiah; Latter-day Saints and other Chris¬ 
tians for the second coming of Jesus Christ. 

The scriptures, both biblical and modern, 
abundantly testify that the era just preceding the 
second advent of the Savior will be “perilous” 
(2 Tim. 3:1) and filled with “tribulation” (Matt. 
24:29). At that time “the devil shall have power 
over his own dominion” (D&C 1:35). The resulting 
judgments upon the wicked are part of the prepa¬ 
rations for the MILLENNIUM. 

The righteous as well as the unenlightened 
will experience these times of tribulation. LDS 
sources teach that the Lord will gather the right¬ 
eous together in “holy places” (D&C 101:22), 
which include zion and her stakes (D&C 115:6). 
These places are described in terms of “peace,” 
“refuge,” and “safety for the saints of the Most 
High God” (D&C 45:66). The promise is that God 
“will not suffer that the wicked shall destroy the 
righteous. Wherefore, he will preserve the right¬ 
eous by his power . . . Wherefore, the righteous 
need not fear” (1 Ne. 22:16-17). 

Attempts to predict the time of the coming of 
the Messiah are legion in both Jewish and Chris¬ 
tian traditions. Latter-day Saints consider the sec¬ 
ond coming “near, even at the doors” (D&C 
110:16). But they also accept the decree of scrip¬ 
ture that “the hour and the day [of Christ’s coming] 
no man knoweth, neither the angels in heaven, nor 
shall they know until he comes” (D&C 49:7 [italics 
added]; cf. Matt. 24:36). 

With many other Christians, Mormons be¬ 
lieve the second coming will be preceded by the 
battle of Armageddon and by Christ’s appearance 
on the Mount of Olives (see last days). Of this 
event the Doctrine and Covenants says: 

And then shall the Jews look upon me and say: 
What are these wounds in thine hands and in thy 
feet? Then shall they know that I am the Lord; for I 
will say unto them: These wounds are the wounds 


with which I was wounded in the house of my 
friends. I am he who was lifted up. I am Jesus that 
was crucified. I am the Son of God. And then shall 
they weep because of their iniquities; then shall 
they lament because they persecuted their king 
[D&C 45:51-53; cf. Zech. 13:6]. 

“From that day forward,” it has been proclaimed, 
“the Jews as a nation become holy and their city 
and sanctuary become holy. There also the Mes¬ 
siah establishes his throne and seat of government” 
(Clark, p. 258). 

Before Christ’s coming in glory, “there shall 
be silence in the heaven for the space of half an 
hour; and immediately after shall the curtain of 
heaven be unfolded . . . and the face of the Lord 
shall be unveiled” (D&C 88:95). This apparently is 
the time when “all flesh shall see me together” 
(D&C 101:23; Rev. 1:7). 

The Doctrine and Covenants declares that 
“the earth shall pass away so as by fire” (D&C 
43:32). Some have conjectured that this could 
occur through a nuclear holocaust. Though certain 
apocalyptic passages may seem to describe the ef¬ 
fects of nuclear warfare (e.g., Isa. 34:1-10), a mod¬ 
ern revelation teaches that the “fire” of the Sec¬ 
ond Coming is the actual presence of the Savior, a 
celestial glory comparable to the glory of the sun 
(D&C 76:70) or a “consuming fire” (Heb. 12:29; cf. 
Mai. 3:2; 4:1). “So great shall be the glory of his 
presence that the sun shall hide his face in shame” 
(D&C 133:49). “The presence of the Lord shall be 
as the melting fire that burneth, and as the fire 
which causeth the waters to boil” (D&C 133:41; cf. 
Isa. 64:2; JS—H 1:37). “Element shall melt with 
fervent heat” (D&C 101:25) and “the mountains 
shall flow down at thy presence” (D&C 133:44). 
The Doctrine and Covenants repeats Isaiah’s dec¬ 
laration that “the Lord shall be red in his apparel, 
and his garments like him that treadeth in the 
wine-vat” (D&C 133:48; cf. Isa. 63:2). 

The apostle PAUL wrote to the Thessalonian 
Saints that those living on the earth at the time of 
Christ’s appearing would be caught up to meet him 
(1 Thess. 4:16—17). The Doctrine and Covenants, 
using similar language, adds that these righteous 
saints will be “quickened” and will join those “who 
have slept in their graves,” who will also “be 
caught up to meet him in the midst of the pillar of 
heaven” (D&C 88:96-97; see resurrection). 
Christ will descend to earth “in like manner as ye 
have seen him go into heaven” (Acts 1:11). 

With the coming of Christ, the millennial era 
of peace, harmony, and righteousness will 
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begin. Satan will then have “no power over the 
hearts of the people, for they dwell in righteous¬ 
ness, and the Holy One of Israel reigneth” (1 Ne. 
22:26; see also millennium). 
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GERALD N. LUND 


JESUS CHRIST, FATHERHOOD AND 
SONSHIP OF 

Latter-day Saint scriptures refer to Jesus Christ as 
both the Father and the Son. Most notably in the 
Book of Mormon, Christ introduced himself to the 
brother of jared saying, “I am the Father and 
the Son” (Ether 3:14); NEPHli referred to the Lamb 
of God as “the Eternal Father” (1 Ne. 11:21, 1830 
ed.), and the prophet abinadi said that the Mes¬ 
siah would be “the Father . . . and the Son” 
(Mosiah 15:3). Such usage has been explained in 
several ways consistent with the fundamental LDS 
understanding of the Godhead as three distinct 
beings. 

There is no lack of clarity about Christ’s son- 
ship. Jesus is the Son of God in at least three ways. 
First, he is the firstborn spirit child of God the 
Father and thereby the elder brother of the spirits 
of all men and women as God the Father, known 
also by the exalted name-title Elohim, is the father 
of the spirits of all mankind (Num. 16:22; Heb. 
12:9; John 20:17). Thus, when Christ is called the 
Firstborn (e.g., Rom. 8:29; Col. 1:15; D&C 93:21), 
Latter-day Saints accept this as a possible refer¬ 
ence to Christ’s spiritual birth. Second, lie is the 
literal physical son of God, the Only Begotten in 
the Flesh (e.g., John 1:14; 3:16; 2 Ne. 25:12; Jacob 
4:11; D&C 29:42; 93:11; Moses 1:6; 2:26). Third, 
spiritually he is also a son by virtue of his submis¬ 
sion unto the will of the Father (Heb. 5:8). 

Jesus Christ is also known by the title of Fa¬ 
ther. The meaning of scriptures using this nomen¬ 
clature is not always immediately clear, primarily 
owing to the fact that Christ and his Father are 


virtually inseparable in purpose, testimony, glory, 
and power. In most cases, however, the scriptural 
usage can be explained in several ways: 

Christ is sometimes called Father because of 
his role as Creator from the beginning (see 
creation). Before his mortal birth, and acting 
under the direction of the Father, Jesus was 
JEHOVAH, the Lord Omnipotent, through whom 
God created worlds without number (Moses 1:33; 
7:30; John 1:1-3; Heb. 1:2). Because of his creative 
role, Christ-Jehovah is called “the Father of 
heaven and earth, the Creator of all things from 
the beginning” in the Book of Mormon (Mosiah 
3:8; see also 2 Ne. 25:16; Alma 11:39; 3 Ne. 9:15). 
Jesus’ role as Creator is similarly attested in the 
Bible (e.g., John 1:3; Eph. 3:9; Col. 1:16) and the 
Doctrine and Covenants (e.g., D&C 38:1-3; 45:1; 
76:24; 93:9). 

Jesus Christ is also known as Father through 
the spiritual rebirth of mankind (see BORN OF 
god). As the foreordained Redeemer, he became 
the “author of eternal salvation unto all them that 
obey him” (Heb. 5:9). He is the Savior. No person 
will come unto the Father except through him and 
by his name (John 14:6; Acts 4:12; Mosiah 3:17). 
Those who accept the gospel of Jesus Christ and 
receive its saving covenantal ordinances, living 
worthy of its sanctifying and enlightening powers, 
are “born again” unto Christ and become known as 
the children of Christ, “his sons and daughters,” 
his “seed” (Mosiah 5:5-8; 15:10-13; 27:25-26; 
Alma 5:14). Christ thus becomes the Father of 
their salvation, the Father of life in the Spirit, the 
Father of the new birth. In a related sense, he is 
also the Father of all mankind in that the 
resurrection of the entire human family comes 
through him (Sperry, p. 35). 

Furthermore, Jesus is called Father because 
of the AUTHORITY God gave him to act for the Fa¬ 
ther. He explained in Jerusalem: “I can of mine 
own self do nothing ... I am come in my Father’s 
name” (John 5:30, 43). An LDS leader has clarified 
this: “All revelation since the fall has come through 
Jesus Christ, who is the Jehovah of the Old Testa¬ 
ment. . . . The Father has never dealt with man 
directly and personally since the fall, and he has 
never appeared except to introduce and bear rec¬ 
ord of the Son” (DS 1:27). Latter-day Saints under¬ 
stand this to mean that, except when introducing 
the Son, God always acts and speaks to mankind 
through Jesus Christ. Accordingly, the Father has 
placed his name upon the Son, authorized and 
empowered him to speak even in the first person 
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begin. Satan will then have “no power over the 
hearts of the people, for they dwell in righteous¬ 
ness, and the Holy One of Israel reigneth” (1 Ne. 
22:26; see also millennium). 
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Latter-day Saints accept this as a possible refer¬ 
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creation). Before his mortal birth, and acting 
under the direction of the Father, Jesus was 
JEHOVAH, the Lord Omnipotent, through whom 
God created worlds without number (Moses 1:33; 
7:30; John 1:1-3; Heb. 1:2). Because of his creative 
role, Christ-Jehovah is called “the Father of 
heaven and earth, the Creator of all things from 
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god). As the foreordained Redeemer, he became 
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own self do nothing ... I am come in my Father’s 
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empowered him to speak even in the first person 
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for him, as though he were the Father. An example 
of this is when the Lord Jehovah (who would later 
come to earth as Jesus of Nazareth) spoke to 
Moses: “Moses, my son; . . . thou art in the simili¬ 
tude of mine Only Begotten; and mine Only Be¬ 
gotten is and shall be the Savior” (Moses 1:6). 
Sometimes the Savior has spoken both as the Fa¬ 
ther (Elohim) and as the Son (Jesus) in the same 
revelation (e.g., D&C 29:1 and 42; 49:5 and 28). 

In addition, Christ is Father in that he liter¬ 
ally inherited attributes and powers from his Fa¬ 
ther (Elohim). From Mary, his mother, Jesus in¬ 
herited mortality, the capacity to die. From 
God, his Father, Jesus inherited immortality, 
the capacity to live forever: “As the Father hath life 
in himself; so hath he given to the Son to have life 
in himself” (John 5:26; cf. Hel. 5:11). Christ is “the 
Father because he was conceived by the power of 
God” (Mosiah 15:3). “This is a matter of his Eternal 
Parent investing him with power from on high so 
that he becomes the Father because he exercises 
the power of that Eternal Being” (McConkie, p. 
371). 

Christ is also Father in that he spiritually re¬ 
ceived all that the Father has. “I am in the Father, 
and the Father in me, and the Father and I are 
one—the Father because he gave me of his ful¬ 
ness, and the Son because I was in the world” 
(D&C 93:3-4). 

Other explanations are likewise possible. All 
persons have multiple roles in life. A man can be a 
father, son, and brother; a woman can be a mother, 
daughter, and sister. These titles describe roles or 
functions at a given time, as well as relationships to 
others. For Latter-day Saints, this is so with the 
Christ. He has many names and titles. He minis¬ 
ters as both the Father and the Son. After explain¬ 
ing that the God of Abraham, Isaac, and Jacob 
would come to earth, take a body, and minister as 
both Father and Son, Abinadi summarized: “And 
they are one Cod, yea, the very Eternal Father of 
heaven and earth” (Mosiah 15:4; see also Mosiah 
7:26—27; D&C 93:14). The Father and the Son, 
the Spirit and the flesh, the God and the man— 
these titles, roles, and attributes are blended 
wondrously in one being, Jesus Christ, in whom 
“dwelleth all the fulness of the Godhead bodily” 
(Col. 2:9). 
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JESUS CHRIST, NAMES AND 
TITLES OF 

Since Jesus Christ is the central focus both in 
Church devotion and in scripture, he is naturally 
known under many names and titles, including the 
following: 

Jesus. The Hebrew yeshua’ or yehoshua, mean¬ 
ing “Jehovah saves,” is transliterated into English 
as the name Joshua. In Greek, it became Iesous, 
thence lesus in Latin and Jesus in English. Since 
Jesus was actually Jehovah performing saving 
work, his name yeshua , “Jehovah saves,” coin¬ 
cides precisely. 

Messiah. This title comes from the Hebrew 
meshiach, “anointed one.” Among the Israelites, 
prophets, priests and kings were anointed, desig¬ 
nating them as rightful successors. Commonly, 
“messiah” referred to a figure awaited by Israel to 
be her king. Applied to Jesus, the title retains its 
full sense of “anointed” prophet, priest, and king. 

Christ. Greek for Messiah (anointed one) is 
Christos, Christ in English. Thus, “Jesus Christ” 
joins a name and a title, and means Jesus the 
Messiah. 

Son of God. Jesus was not the son of any mortal 
man. His biological father was God, the Father. As 
Son of God, Jesus represents the Father and acts as 
his agent in all things. 

Son of Man. From his mother Jesus inherited 
mortality. Hebrew ben ’adorn denotes “a son of 
Adam,” that is, any mortal man (Dan. 8:17). Thus, 
as a son of Adam, Jesus represents Adam’s chil¬ 
dren, acting as their agent with the Father. As 
both Son of God and Son of Man, Jesus stands be¬ 
tween God and man as mediator. With the definite 
article, the Son of Man described an expected 
apocalyptic heavenly figure, identified with the 
Messiah (Dan. 7:13). Jesus is the son of the arche¬ 
typal Man, the perfect heavenly Man, the Eternal 
Father (Moses 6:57; 7:35). In this sense, “Son of 
Man ’ equals “Son of God” and conveys an inten- 
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tional ambiguity, reflecting both Jesus’ mortal and 
immortal parentage. 
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vowels; thus the consonants in God’s name were 
yhwh. Jews avoided pronouncing these consonants 
when reading aloud, substituting ’adonai, a word 
meaning “the Lord.” Following this practice, King 
James translators usually rendered yhwh as “the 
Lord.” In medieval Hebrew texts, the vowels 
from ’adonai were added to the consonants yhwh 
to remind Jewish readers to say “’adonai.” English 
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distinction between members of the GODHEAD. 
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with us. 
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B.c.) usually translated yhwh as ho kurios, “the 
Lord.” Thus, “the Lord,” whether ’adonai or 
kurios, equaled “Jehovah.” Not surprisingly, “the 
Lord” is Jesus’ most common title in the New Tes¬ 
tament. The confession of the early Church, “Jesus 
is Lord” could only mean Jesus is Jehovah. 

I AM. In Exodus 3:14, Jehovah (Jesus Christ) 
identified himself as “I AM,” perhaps affirming 


Jesus as the creator who exists independently of his 
creation. Scholars see connections between this 
Old Testament title and Jesus’ many “I am” state¬ 
ments in the New Testament, for example, “I am 
the good Shepherd” (John 10:11, 14), or “Before 
Abraham was I am” (John 8:58). 

Father. In at least three senses Jesus is Father: 
(1) he is the creator of the physical universe; (2) he 
is the Father’s agent in everything pertaining to 
this creation and its inhabitants; and (3) he is Fa¬ 
ther of all eternal, resurrected human beings. 
Jesus Christ begets spiritually and gives eternal 
life to one “born again,” who thus becomes 
Christ’s son or daughter (Mosiah 27:25). More¬ 
over, Latter-day Saints call Christ “elder brother. ” 
In the premortal context this is correct, for there 
Jesus was “the Firstborn” of all spirit children of 
the Father (D&C 93:21). Nevertheless, “Father” 
best describes Christ’s present and future relation¬ 
ship to mortals who have been spiritually reborn. 

Second Comforter. The Holy Ghost, the 
Comforter, comforts the faithful with the assurance 
of inheriting the KINGDOM OF GOD. However, 
through faith in Christ one can receive a second 
comforter, an appearance of Jesus himself, who 
assures the individual of his or her place in the 
kingdom. After a witness from the Spirit, the Sec¬ 
ond Comforter is a personal witness from the risen 
Lord (John 14:16-23). 

Savior. The most sublime of titles, Savior un¬ 
derscores Jesus’ role in the divine plan. Both Old 
and New Testaments specify that the Savior is God 
(Isa. 45:21-23; Luke 1:47; etc.). Through agony 
and death suffered for others, Jesus is able to erase 
imperfections and bestow worthiness, on condition 
of repentance. Since imperfect beings cannot re¬ 
side in God’s presence (D&C 1:31), Jesus saves 
believers from their imperfection, their sins, and 
their worst selves. (See also, above, the definition 
of his name, “Jesus.”) 

The Word. As words carry the thoughts of one 
mind to the minds of others, so Jesus communi¬ 
cates the mind and will of the Father to mortals. 
Moreover, as words are agents for expression, so 
from the beginning (John 1:1-3) Jesus is the agent 
for expressing and accomplishing the Father’s will. 
Christ is both the messenger and the message. 

Alpha and Omega. Equivalent to the Old Tes¬ 
tament term “the first and the last” (e.g., Isa. 
44:6), alpha and omega are the first and last letters 
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of the Greek alphabet. Just as no letters stand be¬ 
fore alpha or after omega, so there are no other 
gods in this creation other than that represented in 
Jesus Christ. He encompasses all, from beginning 
to end; he extends beyond all extremities and 
categories. 

Only Begotten. Jesus Christ is the only being 
begotten by the Father in mortality. His full 
title is “the Only Begotten of the Father in the 
flesh.” Since Mormons believe all humans were 
spiritually begotten by the Father before creation, 
“Only Begotten” is understood as being limited 
to mortality. 

Lamb of God. In the first Passover, a slain 
lamb’s blood was daubed on Israelites’ houses to 
avert the destroyer. In the New Testament, Jesus 
is understood as a Passover lamb supplied by God, 
and Passover stands as a type for the death of 
Jesus, the Lamb of God, whose blood, through 
BAPTISM and the sacrament of the Lord’s Sup¬ 
per, protects Christians from the destroyer, Satan. 
According to Moses 5:6-8, animal sacrifices were 
to be “a similitude of the sacrifice of the Only Be¬ 
gotten of the Father.” 

STEPHEN E. ROBINSON 


JESUS CHRIST, SECOND 
COMFORTER 

The term “Second Comforter” refers to Jesus 
Christ in his role of ministering personally to his 
faithful followers (John 14:21-23; D&C 93:1; 
130:3). Jesus taught his disciples that the Holy 
Ghost was a comforter (John 14:26), but he also 
spoke of a second comforter (John 14:16-21). 
Latter-day Saints have been given additional un¬ 
derstanding about the Second Comforter by the 
Prophet Joseph smith: 

After a person has faith in Christ, repents of his sins, 
and is baptized for the remission of his sins and re¬ 
ceives the Holy Ghost (by the laying on of hands), 
which is the first Comforter, then let him continue 
to humble himself before God, hungering and 
thirsting after righteousness, and living by every 
word of God, and the Lord will soon say unto him, 
Son, thou shalt be exalted. When the Lord has thor¬ 
oughly proved him, and finds that the man is deter¬ 
mined to serve Him at all hazards, then the man 
will find his calling and his election made sure, then 
it will be his privilege to receive the other Com¬ 


forter, which the Lord hath promised the Saints, as 
is recorded in the testimony of St. John, in the 14th 
chapter, from the 12th to the 27th verses. . . . 

Now what is this other Comforter? It is no 
more nor less than the Lord Jesus Christ Himself; 

. . . when any man obtains this last Comforter, he 
will have the personage of Jesus Christ to attend 
him, or appear unto him from time to time, and 
even He will manifest the Father unto him, and 
they will take up their abode with him, and the vi¬ 
sions of the heavens will be opened unto him, and 
the Lord will teach him face to face, and he may 
have a perfect knowledge of the mysteries of the 
Kingdom of God; and this is the state and place the 
ancient Saints arrived at when they had such glori¬ 
ous visions—Isaiah, Ezekiel, John upon the Isle of 
Patmos, St. Paul in the three heavens, and all the 
Saints who held communion with the general as¬ 
sembly and Church of the First Born [ TPJS , pp. 
150-51], 

The Lord has counseled his Saints to “seek his 
face” (D&C 101:37-38). No sinful person can en¬ 
dure his presence, and hence will not obtain the 
blessing (D&C 67:10-13; JST Ex. 33:11, 20). In 
God’s wisdom, some faithful individuals are 
blessed with the Second Comforter while remain¬ 
ing in mortality. 

[See also Calling and Election; Jesus Christ: 
Latter-day Appearances of.] 
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JESUS CHRIST, SOURCES FOR 
WORDS OF 

For followers of Jesus Christ, nothing has more 
authority or significance than his very words. 
Called ipsissima verba or logia, they are not col¬ 
ored by paraphrase or interpretation, but repre¬ 
sent his exact instructions, whether spoken by 
Jesus himself in the first person or by another com¬ 
missioned by him, speaking in the first person—as 
if God—through the power of the holy GHOST (2 
Ne. 32:3; 33:10-11; D&C 1:38; cf. Rev. 19:1-10). 

The status given Jesus’ words goes hack to 
early Christianity. Much current interest in New 
Testament apocrypha rests in the hope of recov¬ 
ering authentic sayings of Jesus. For example, in 
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the words of a modern editor, “The Gospel of 
Thomas is not a ‘gospel’ in the proper sense. ... it 
is no other and no less than a collection of 114 
logia, the most extensive collection of sayings of 
Jesus, or sayings attributed to Jesus, that has yet 
come down to us independently of the New Testa¬ 
ment tradition” (Puech, pp. 284-85). 

Some ancient and contemporary sources 
unique to The Church of Jesus Christ of Latter-day 
Saints augment the known body of Jesus’ words. 
The Church teaches that Jesus Christ is both the 
God of the Old Testament and the New Testament. 
Therefore, it views quotes attributed to God in the 
Old Testament as ipsissima verba of Jesus. For ex¬ 
ample, God’s command to Moses to “stretch out 
thine hand over the sea, and divide it” is consid¬ 
ered to be from Jesus Christ (Ex. 14:16; cf. 1 Cor. 
10:1-4). Moreover, when ancient prophets quote 
God in the first person, such as “I the Lord love 
judgment, I hate robbery for burnt offering” (Isa. 
61:8), these words are reckoned as Jesus’ ipsissima 
verba (see jesus Christ: firstborn in the spirit 
and jesus Christ, names and titles of). 

As the Prophet Joseph smith produced under 
inspiration the JOSEPH SMITH translation OF 
the BIBLE (jst), many logia were recorded. For 
instance, after Moses broke the first set of tablets 
with the Ten Commandments, the Lord com¬ 
manded him to make another. In current Hebrew 
manuscripts, God says that he will rewrite what 
was on the first. But in the JST, the Lord adds, “It 
shall not be according to the first [tablets], for I will 
take away the priesthood out of their midst; there¬ 
fore my holy order, and the ordinances thereof, 
shall not go before them” (JST Ex. 34:11-12; Dent. 
10:1-2; cf. D&C 84:18-27). 

The JST also adds logia to the New Testa¬ 
ment. As background to Jesus’ illustration of not 
putting new wine into old bottles, the JST adds, 
“Then said the Pharisees unto him, Why will ye 
not receive us with our baptism, seeing we keep 
the whole law? But Jesus said unto them, Ye keep 
not the law. If ye had kept the law, ye would have 
received me, for I am he who gave the law. I re¬ 
ceive not you with your baptism, because it profit- 
eth you nothing. For when that which is new is 
come, the old is ready to be put away” (JST Matt. 
9:18-21). Such passages, although not in any ex¬ 
tant Greek text, are accepted by Latter-day Saints 
as true sayings of Jesus. 

In addition to accepting biblical scripture, the 
Church has canonized other scriptures which pre¬ 


serve ipsissima verba of Jesus Christ: the Pearl of 
Great Price, the Book of Mormon, and the Doc¬ 
trine and Covenants. 

In the Pearl of Great Price, the book of 
MOSES —an excerpt from the JST—preserves the 
declaration well known among Latter-day Saints, 
“For behold, this is my work and my glory—to 
bring to pass the immortality and eternal life of 
man” (Moses 1:39). The book of abraham also 
contains teachings of Jehovah, or Christ. In chap¬ 
ter 3, Jehovah compares the nature of the universe 
to the variety of spirits, or intelligences, that in¬ 
habit the universe. Recounting God’s dealings 
with people inhabiting the American continent, 
the Book of Mormon also preserves sayings given 
to their prophets. In addition to specific words 
from “the Son” recorded by NEPHii (2 Ne. 31:12, 
14) and others (e.g., moroni 2 in Ether 12:26-28), 
Jesus’ words spoken to the people of the Western 
Hemisphere soon after his resurrection also ap¬ 
pear. Besides a discourse similar to the Sermon on 
the Mount recorded in Matthew 5-7 (3 Ne. 12- 
14), the risen Jesus spoke of baptism (3 Ne. 11), the 
sacrament (chap. 18), the gathering of Israel, and 
the helping role of the gentiles (chaps. 16, 
20 - 21 ). 

The Doctrine and Covenants records sayings 
of Christ directed to people of the contemporary 
world: “Hearken, O ye people of my church, . . . 
verily I say: Hearken ye people from afar; and ye 
that are upon the islands of the sea, listen to¬ 
gether,” are words spoken in 1831 (D&C 1:1). This 
volume comprises an extensive collection of the 
words of Jesus Christ as a voice of warning and 
instruction on how to prepare both the earth and 
one’s own heart for his second coming. 

An additional contemporary source for the 
words of Christ resides in statements of the 
presidents OF the church. The Lord has de¬ 
clared that “his word ye shall receive, as if from 
mine own mouth” (D&C 1:38; 21:5). Thus, when¬ 
ever the President of the Church speaks officially 
within his office and CALLING, his words are con¬ 
sidered by Latter-day Saints to have the same au¬ 
thority as words of the Lord himself. 

[See also Jesus Christ in the Scriptures.] 
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JESUS CHRIST, TAKING THE NAME 
OF, UPON ONESELF 

It is a doctrine of The Church of Jesus Christ of 
Latter-day Saints that the only way to obtain salva¬ 
tion is to take the name of Jesus Christ upon one¬ 
self. This is categorically stated in several latter- 
day revelations. Although not specifically stated in 
the Bible, the concept is implied in Paul’s declara¬ 
tion to “put on Christ” (Rom. 13:14; Gal. 3:27); 
Peter’s statement that Jesus Christ is the only 
name given “among men, whereby we must be 
saved” (Acts 4:12; Ex. 15:2; 1 Sam. 2:1; Ps. 27:1); 
and the Lord’s instruction to Moses to “put my 
name upon the children of Israel” (Num. 6:27; cf. 
Jer. 15:16). The taking of the name of Christ 
upon oneself in this dispensation begins with be¬ 
ing baptized into his Church and keeping the 
commandments. 

The Lord declared to the Prophet Joseph 
SMITH that all persons desiring a place in the king¬ 
dom of the Father must take upon themselves the 
name of Christ (D&C 18:24-25, 27). Amulek, in 
the Book of Mormon, counseled the wayward 
Zoramites to “take upon you the name of Christ” 
(Alma 34:38). The resurrected Jesus promised, 
“Whoso taketh upon him my name, and endureth 
to the end, the same shall be saved at the last day” 
(3 Ne. 27:5-6; cf. Mosiah 25:23; 26:18). Abraham 
was told by the Lord, “I will take thee, to put upon 
thee my name” (Abr. 1:18). 

Sacred covenant making is associated with 
taking the name of Jesus upon oneself. King 
renjamin said, “There is no other name given 
whereby salvation cometh; therefore, I would that 
ye should take upon you the name of Christ, all 
you that have entered into the covenant with God 
that ye should be obedient unto the end of your 
lives” (Mosiah 5:8; cf. 18:8-12; Alma 46:15). The 
covenants of baptism (D&C 20:37; cf. 2 Ne. 31:13) 
and of the Lord’s Supper (D&C 20:77; Moro. 4:3) 
require taking the name of Jesus Christ upon one¬ 
self. Bruce R. McConkie, a latter-day apostle, 
stated, “We have taken upon ourselves his name in 
the waters of baptism. We renew the covenant 
therein made when we partake of the sacrament 


[Lord’s Supper], If we have been born again, we 
have become the sons and daughters of the Lord 
Jesus Christ” (McConkie, p. 393). 

Dallin H. Oaks, also an apostle, further ex¬ 
plained that “we take upon us the name of Christ 
when we are baptized in his name, when we be¬ 
long to his Church and profess our belief in him, 
and when we do the work of his kingdom. There 
are other meanings as well, deeper meanings that 
the more mature members of the Church should 
understand and ponder” (Oaks, p. 80). The 
“deeper meanings” are identified as inheriting the 
fulness of God’s glory and obtaining exaltation 
in the celestial kingdom (Oaks, pp. 81-83). 
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JESUS CHRIST, TYPES AND 
SHADOWS OF 

Latter-day Saints believe that many events, per¬ 
sons, and objects in the Old Testament and other 
scriptures were “types” or foreshadowings of Jesus 
Christ. Jesus taught, for instance, that manna had 
anticipated him, the true heavenly bread (John 
6:30-35), and that Jonah’s three days in the fish 
signified his death and burial (Matt. 12:38-41). 

Paul affirmed that the water produced from a 
rock by Moses pointed to the spiritual nourish¬ 
ment to come through Jesus (Ex. 17:6; 1 Cor. 10:4); 
furthermore, he asserted that the first Adam pre¬ 
figured Jesus, the second Adam, who brought life 
to his spiritual offspring in contrast to Adam who 
brought death (Rom. 5:12-21; 1 Cor. 15:45). Simi¬ 
larly, the inheritances of Ishmael and Isaac fore¬ 
shadowed differences between the old covenant 
and the new (Gal. 4:22—31). 

According to Hebrews 7:15, the Messiah 
came “after the similitude of Melchizedek,” (He¬ 
brew, “King of Righteousness”) who prefigured 
the roles of priest and king. The genealogy of Jesus 
in Matthew 1:2-17 was written to prove that Jesus 
was both descended from and foreshadowed by 
David as king over Israel. Some LDS leaders have 
taught that the lives of many prophets have served 
as types of Christ (McConkie, pp. 448-53). 
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It is a doctrine of The Church of Jesus Christ of 
Latter-day Saints that the only way to obtain salva¬ 
tion is to take the name of Jesus Christ upon one¬ 
self. This is categorically stated in several latter- 
day revelations. Although not specifically stated in 
the Bible, the concept is implied in Paul’s declara¬ 
tion to “put on Christ” (Rom. 13:14; Gal. 3:27); 
Peter’s statement that Jesus Christ is the only 
name given “among men, whereby we must be 
saved” (Acts 4:12; Ex. 15:2; 1 Sam. 2:1; Ps. 27:1); 
and the Lord’s instruction to Moses to “put my 
name upon the children of Israel” (Num. 6:27; cf. 
Jer. 15:16). The taking of the name of Christ 
upon oneself in this dispensation begins with be¬ 
ing baptized into his Church and keeping the 
commandments. 

The Lord declared to the Prophet Joseph 
SMITH that all persons desiring a place in the king¬ 
dom of the Father must take upon themselves the 
name of Christ (D&C 18:24-25, 27). Amulek, in 
the Book of Mormon, counseled the wayward 
Zoramites to “take upon you the name of Christ” 
(Alma 34:38). The resurrected Jesus promised, 
“Whoso taketh upon him my name, and endureth 
to the end, the same shall be saved at the last day” 
(3 Ne. 27:5-6; cf. Mosiah 25:23; 26:18). Abraham 
was told by the Lord, “I will take thee, to put upon 
thee my name” (Abr. 1:18). 

Sacred covenant making is associated with 
taking the name of Jesus upon oneself. King 
renjamin said, “There is no other name given 
whereby salvation cometh; therefore, I would that 
ye should take upon you the name of Christ, all 
you that have entered into the covenant with God 
that ye should be obedient unto the end of your 
lives” (Mosiah 5:8; cf. 18:8-12; Alma 46:15). The 
covenants of baptism (D&C 20:37; cf. 2 Ne. 31:13) 
and of the Lord’s Supper (D&C 20:77; Moro. 4:3) 
require taking the name of Jesus Christ upon one¬ 
self. Bruce R. McConkie, a latter-day apostle, 
stated, “We have taken upon ourselves his name in 
the waters of baptism. We renew the covenant 
therein made when we partake of the sacrament 


[Lord’s Supper], If we have been born again, we 
have become the sons and daughters of the Lord 
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are other meanings as well, deeper meanings that 
the more mature members of the Church should 
understand and ponder” (Oaks, p. 80). The 
“deeper meanings” are identified as inheriting the 
fulness of God’s glory and obtaining exaltation 
in the celestial kingdom (Oaks, pp. 81-83). 
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taught that the lives of many prophets have served 
as types of Christ (McConkie, pp. 448-53). 
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Prototypes and intimations can also be found 
in the symbolism of ancient Israel’s sacred ceremo¬ 
nies. For example, the scapegoat and purification 
rites of the Day of Atonement signify Christ’s sal¬ 
vation wrought by suffering and death (Heb. 9:7- 
14). Further, the Feast of Tabernacles, with its 
harvest and light associations, teaches of the Mes¬ 
sianic reign (2 Bar. 29:4-8; John 8:12). 

Book of Mormon passages add impetus to the 
notion of scriptural types. Amulek observed that 
“the whole meaning of the [Mosaic] law . . . 
pointfed] to that great and last sacrifice . . . [of] the 
Son of God” (Alma 34:14). Moreover, Abraham’s 
offering of Isaac was called a “similitude of God and 
[the sacrifice of] his Only Begotten Son” (Jacob 
4:5). God showed to ancient Israel “many signs, 
and wonders, and types, and shadows . . . concern¬ 
ing [Christ’s] coming” (Mosiali 3:15). The prophet 
Alma called the liahona a God-given compass, a 
“type” of Christ, who guides toward eternal life 
(Alma 37:38-46). In the broad sense, “all things 
. . . given of God . . . unto man, are the typifying of 
[Christ]” (2 Ne. 11:4). 

The Pearl of Great Price also teaches that all 
creation bears record of Christ (Moses 6:63). This 
includes the sun, which points to him, the light of 
the world (see D&C 88:5-13). Similarly, every 
revealed ordinance exhibits a symbolic linkage to 
one element or another of Jesus’ ministry. For ex¬ 
ample, just as the daily sacrifices of Jerusalem’s 
temple foreshadowed Christ’s sacrifice (Heb. 7:26- 
28), so Latter-day Saints see gospel ordinances 
as pointing to him and to the way back into his 
presence. 
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JESUS CHRIST IN THE SCRIPTURES 

[This entry consists of four articles: 

Jesus Christ in the Bible 
Jesus Christ in the Book of Mormon 
Jesus Christ in the Doctrine and Covenants 
Jesus Christ in the Pearl of Great Price 


Jesus Christ is the central focus in all scriptures accepted 
by Latter-day Saints. Jesus Christ in the Bible details 
how Jesus is seen as the central figure—both in proph¬ 
ecy and in its fulfillment—in the Old and New Testa¬ 
ments. The article Jesus Christ in the Book of Mormon 
treats the pivotal prophetic interest in Christ manifested 
in the Book of Mormon, including his post-resurrection 
appearance to people in the Western Hemisphere. Jesus 
Christ in the Doctrine and Covenants illuminates the 
fundamental dominance of the person of Jesus in latter- 
day revelation. The article Jesus Christ in the Pearl of 
Great Price summarizes Jesus’ place both in ancient pro¬ 
phetic expectation and in its latter-day fruition. ] 

JESUS CHBIST IN THE BIBLE 
Latter-day Saints view Jesus Christ as the central 
figure of the entire Bible. The Old and New Testa¬ 
ments are divinely inspired records that reveal the 
mission of Jesus as Creator, God of Israel, Mes¬ 
siah, Son of God, Bedeemer, and eternal King. 
The Bible contains history, doctrinal teachings, 
and prophecy of future events, with Jesus Christ as 
the main subject in every category. 

The Old Testament contains an account of the 
Creation, and of the dealings of God with the 
human family from Adam to about 400 b.c. The 
promise of a messiah is a generally pervading 
theme. The New Testament chronicles principal 
events in the earth life of Jesus the Messiah from 
his birth through death, resurrection, and ascen¬ 
sion into heaven, with a promise that he will return 
to earth to judge the world and then reign as king. 
Latter-day Saints identify Jesus as Jehovah, the 
Creator, the God of Adam, of Abraham, of Moses, 
and of Israel. Jesus is Jehovah come to earth as the 
promised Messiah (see jeiiovah, jesus Christ). 
Hence, the dealings of God with the human family 
throughout the Old Testament and New Testament 
periods form a record of the premortal and the 
mortal Jesus Christ. 

The Historical Jesus. Latter-day Saints take 
the biblical message about Jesus literally (see jesus 
CHRIST: ministry of). The historical jesus is the 
Jesus of the Bible: the Only Begotten Son of God 
in the flesh, born of the Virgin mary in Bethle¬ 
hem, baptized by John the Baptist. He performed 
a variety of miracles, was a teacher of the gospel 
who occasionally spoke in parables, and “went 
about doing good” (Acts 10:38). He chose twelve 
apostles, organized a church, gathered many fol¬ 
lowers, and was rejected by the Jewish rulers. His 
attitudes toward Samaritans, women, political 
leaders (e.g., Herod, Caesar), ritual law, and 
prayer were rather revolutionary for his day. He 
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suffered at GETHSEMANE, hied at every pore, was 
crucified, died, was resurrected from the dead, 
and subsequently ascended into heaven from the 
Mount of Olives. Latter-day Saints consider both 
the historical portion of the record of the life of 
Jesus, and the prophetic portion, to be accurate. 
The promises that this same Jesus will come again 
in glory, in person to judge the world, then reign 
on the earth as King of Kings, are future realities 
that are taken literally. 

Portrayal of Jesus Through Ceremony. 
Throughout the Bible, the mission of Jesus Christ 
is portrayed in ceremonies that are types and sym¬ 
bols of actual events. To the Old Testament proph¬ 
ets, animal sacrifices prefigured and typified the 
coming of Jesus to shed his blood and sacrifice his 
life for the sins of mankind. Because lambs were 
frequently offered, Jesus is spoken of in the New 
Testament as the Lamb of God (John 1:29, 36; cf. 1 
Ne. 11:21). 

For the animal sacrifice to symbolize Jesus’ 
sacrifice, it had to be from among the firstlings of 
the flock (meaning the first male born to its 
mother) without blemish, offered without a bone 
being broken, and its blood had to be shed. Each 
of these points had a counterpart in Jesus’ life on 
earth. Even details of the Passover service, requir¬ 
ing the blood of the Iamb to be placed on the door 
post so that the angel of death might pass over that 
house (Ex. 12:3-24, 46), prefigured the mission 
and saving power of Jesus, the Lamb of God, who 
was crucified at the time of the annual Passover 
celebration. Paul, understanding this symbolism, 
exclaims, “For even Christ our passover is sacri¬ 
ficed for us” (1 Cor. 5:7). 

The law of MOSES is identified by Paul as 
“our schoolmaster to bring us unto Christ” (Gal. 
3:24). To do that, it foreshadowed and typified 
Christ. When he worked out the Atonement, 
Christ fulfilled all the law; therefore the law had an 
end in him, and was replaced by the fulness of the 
gospel (3 Ne. 9:17; cf. Matt. 5:17-18; Heb. 10:1). 
LDS understanding of the role of the law of Moses 
and of other Old Testament ordinances is clearly 
spoken by the Book of Mormon prophet Nephi 
about 600 B.c.: 

Behold, my soul delighteth in proving unto my peo¬ 
ple the truth of the coming of Christ; for, for this 
end hath the law of Moses been given; and all things 
which have been given of God from the beginning 
of the world, unto man, are the typifying of him [2 
Ne. 11:4; cf. Jacob 4:5]. 


When Jesus ate the Passover meal with the 
Twelve at the Last Supper, he gave them bread 
representing his flesh, which would be broken, 
and wine representing his blood, which would be 
shed. Believers were commanded to partake of this 
symbolic ceremony often: “This do in remem¬ 
brance of me” (Luke 22:17-20; cf. 3 Ne. 18:3-13; 
20:8-9). 

Old Testament Foreshadowings. The writ¬ 
ers of the four Gospels saw things in the Old Testa¬ 
ment that foreshadowed the actual events in Jesus’ 
life. Matthew (1:23) cites Isaiah 7:14: “A virgin 
shall conceive, and bear a son, and shall call his 
name Immanuel,” a name meaning “God with us.” 
He likewise cites Ilosea 11:1, “I . . . called my son 
out of Egypt” (Matt. 2:15). 

John (13:8-11) notes that the betrayal of Jesus 
by a friend was spoken of in earlier scripture (Ps. 
41:9). John (19:24) also cites the dealing of the sol¬ 
diers for Jesus’ robe as a fulfillment of Psalm 22:18, 
and the sponge with vinegar pressed to Jesus’ lips 
(John 19:28-30) as having been alluded to in Psalm 
69:21. John (19:33-36) also notes that Jesus’ legs 
were not broken on the cross, in harmony with 
Exodus 12:46. 

Isaiah prophesied that in Israel a son would be 
born of the lineage of David, who would be called 
the “mighty God,” the “Prince of Peace” (Isa. 9:6- 
7). The Messiah’s mission as redeemer, suffering 
for the sins of mankind, is portrayed in Isaiah 53 
and 61. 

The God of Israel Is Jesus of Nazareth. 
Revelation to the Prophet Joseph smith shows 
that, beginning with Adam, there have been sev¬ 
eral gospel dispensations on the earth. The 
prophets in each of these dispensations knew of 
Christ, taught his gospel (including the ceremonies 
and ordinances), and held the holy priesthood, 
which was called “the Holy Priesthood, after the 
Order of the Son of God” (D&C 107:3; cf. Alma 
13:1-16). These ancient prophets not only knew of 
the future coming of Jesus as the Messiah, but they 
also knew that the God whom they worshiped, 
Jehovah, would come to earth and become that 
Messiah (cf. Mosiah 13:33-35). As noted earlier, in 
Isaiah 7:14 the name Immanuel identifies Jesus as 
God. New Testament passages illustrate this 
concept. 

Jesus directed his listeners to search the scrip¬ 
tures, for “they are they which testify of me” (John 
5:39). He told the Jewish rulers that Moses “wrote 
of me” (John 5:45-46; cf. John 1:45; 1 Cor. 10:1-4). 
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Later he informed them that “Abraham rejoiced to 
see my day: and he saw it, and was glad” (John 
8:56). When asked how he and Abraham could 
have known each other when their lives on earth 
were separated by so much time, Jesus replied, 
“Before Abraham was, I am” (John 8:58). The 
Greek term here translated “I am” is identical with 
the Septuagint phrase in Exodus 3:14 that identi¬ 
fies Jehovah as “I AM.” 

That Jesus’ audience understood that he had 
plainly told them he was none other than Jehovah, 
also known as I AM, the God of Abraham and of 
Moses, is evident, for “then took they up stones to 
cast at him” (John 8:59) because they supposed that 
he had blasphemed. A further demonstration that 
they understood Jesus’ assertion that he was God 
come to earth is shown later when they “took up 
stones again to stone him,” and Jesus asked: “For 
which of [my] works do ye stone me?” Their reply 
was “for blasphemy; and because that thou, being a 
man, makest thyself God” (John 10:31-33). 

After his resurrection Jesus went through the 
passages of the Old Testament with his disciples, 
“beginning at Moses and all the prophets,” ex¬ 
pounded to them “in all the scriptures the things 
concerning himself” (Luke 24:27), and showed 
them “in the law of Moses, and in the prophets, 
and in the psalms” the prophecies pertaining to 
his mission (Luke 24:44; see JESUS CHRIST: 
PROPHECIES ABOUT). 

Peter wrote that the ancient prophets 
“searched diligently” and had the “Spirit of 
Christ,” which “testified beforehand the sufferings 
of Christ,” and that these prophets did “minister 
[in their day] the things, which are now reported” 
about Jesus Christ (1 Pet. 1:10-12). And Paul de¬ 
clared that in all his teachings about Jesus, he had 
said “none other things than those which the 
prophets and Moses did say should come” (Acts 
26:22). 

Extensive prophecies that Jesus will come 
again to the earth as Judge and King are recorded 
in Matthew (16:27; 24:1-51) and Joseph Smith— 

Matthew (1:1-55) (see JESUS CHRIST: SECOND 
COMING of JESUS Christ). Latter-day Saints be¬ 
lieve that just as Old Testament foreshadowing and 
prophecies of Christ were fulfilled in his first com¬ 
ing, so will prophecies of his second coming be 
literally fulfilled. 

Clarifications from Latter-day Revela¬ 
tion. The foregoing items from the Bible, cou¬ 
pled with confirmatory and illuminating state¬ 


ments in latter-day revelation, lead members of 
the Church to see both the Old and the New Testa¬ 
ments as reliable records about the premortal, 
mortal, postmortal, and future millennial mission 
of Jesus Christ. Latter-day Saints fully accept the 
biblical message about Jesus Christ, and, in addi¬ 
tion, because of other sacred scriptures that 
strengthen and supplement the biblical report (see 
STANDARD works), they appreciate the mission of 
Jesus in a wider sense than is possible from the 
Bible alone. For example, Jesus spoke to Jewish 
hearers about “other sheep,” not of the Jews, 
whom he would visit and who would “hear my 
voice” (John 10:16). Many have supposed that 
these were the Gentiles. However, in the Book of 
Mormon the resurrected Jesus specifically identi¬ 
fies these other sheep as a branch of the house of 
Israel on the American continent whom he was vis¬ 
iting, personally showing them his body and vo¬ 
cally teaching them his gospel (3 Ne. 15:13-24). 
The Book of Mormon thus explains a passage about 
the Savior beyond what the Bible offers, and also 
enlarges the concept of Jesus’ ministry. 

Latter-day revelation also provides a deeper 
appreciation for events that occurred on the 
mount of transfiguration than is available in 
the Bible alone. That which the New Testament 
offers is accepted as historically correct, but incom¬ 
plete. One learns from latter-day revelation that on 
the mount, Jesus, Moses, and Elijah gave the keys 
of the priesthood to Peter, James, and John in ful¬ 
fillment of the Savior’s promise in Matthew 16:19 
(' TPJS , p. 158). The three apostles also saw a vision 
of the future glorification of the earth (D&C 63:2- 
21). These points are lacking in the biblical ac¬ 
count. Moses and Elijah (called Elias) “appeared in 
glory, and spake of [Jesus’] decease which he 
should accomplish at Jerusalem” (Luke 9:30-31), 
which shows that they knew him and knew of his 
mission. 

Jesus’ ministry is also clarified in other in¬ 
stances in latter-day revelation. John 3:23 suggests 
that Jesus personally performed baptisms in water, 
but this is largely negated by John 4:2, which states 
that it was in fact not Jesus, but his disciples, who 
performed the baptisms. Through the Joseph 
Smith Translation of the Bible, the text of John 4:2- 
3 is clarified to assert that Jesus did indeed per¬ 
form water baptisms, but not as many as did his 
disciples. (For other clarifications relating to Jesus’ 
earthly ministry, see Joseph smith translation 
OF the BIBLE [jst].) Topics discussed in the latter 
work include Jesus at the temple at age twelve; his 
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precocious childhood; his temptations in the wil¬ 
derness; his parables; his ability to redeem little 
children; and his compassion for people. 
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ROBERT J. MATTHEWS 

JESUS CHRIST IN THE BOOK OF 
MORMON 

The main purpose of the Book of Mormon is to 
convince all people “that Jesus is the Christ, the 
Eternal God, manifesting himself unto all nations” 
(title page). Through the spiritual experiences of its 
writers, many of whom were prophets and eyewit¬ 
nesses of Christ’s glory, the Book of Mormon com¬ 
municates clear, personal knowledge that Jesus 
Christ lives. It explains his mission from the Crea¬ 
tion to the Final Judgment, and expresses his pure 
and atoning love for all mankind. 



Sketch of The Sacrament in the New World, by Minerva 
K. Teichert (c. 1952, oil on masonite, 36" X 48"). After 
his resurrection, Jesus Christ ministered to a group of 
people in the Americas. The Book of Mormon records 
that he taught them, blessed them, and instituted the 
sacrament among them as a remembrance of the body 
which he had shown them (3 Ne. 18:1-11). Courtesy 
Museum of Fine Arts, Brigham Young University. 


The Book of Mormon is an intimate scripture. 
It exhorts each reader “to come unto Christ, and 
lay hold upon every good gift,” mindful that “every 
good gift cometh of Christ” (Moro. 10:18, 30). 

The book is singularly focused. In the words of 
NephL, “We talk of Christ, we rejoice in Christ, 
we preach of Christ, we prophesy of Christ” (2 Ne. 
25:26). Only by Jesus’ sacrifice can the repentant 
“answer the ends of the law” (2 Ne. 2:7). “There is 
no other head whereby ye can be made free. There 
is no other name given whereby salvation cometh” 
(Mosiah 5:8). 

All Book of Mormon prophets proclaimed the 
same word of Jesus Christ (Jacob 4:5). In visions, 
public speeches, and personal statements they typ¬ 
ically declared (1) that Jesus is the Son of God, the 
Creator, the Lord God Omnipotent, the Father of 
heaven and earth, and the Holy One of Israel, (2) 
who would come and did come down to earth to 
live as a mortal born of mary, a virgin, (3) to heal 
the sick, cast out devils, and suffer temptation, (4) 
to take upon himself the sins of the world and re¬ 
deem his people, (5) to be put to death by crucifix¬ 
ion and rise from the dead, (6) to bring to pass the 
resurrection of all mankind, and (7) to judge all 
people in the last day according to their works (1 
Ne. 11-14; Mosiah 3:5-27; Alma 33:22; see 
christology). 

The personality and attributes of Jesus are 
expressed in the Book of Mormon (see Black, pp. 
49-64). He is a person who invites, comforts, an¬ 
swers, exhorts, loves, cries, is troubled over the 
sins of mankind, and is filled with joy. He wel¬ 
comes all who will come unto him. He patiently 
pleads with the Father on behalf of all who have 
become saints through his atoning blood. He is a 
true and merciful friend. He visits those who be¬ 
lieve in him. He heals those who weep at the 
thought of being separated from him. With hands 
still bearing the wounds of his death, he touches, is 
touched, and gives power. He remembers all his 
covenants and keeps all his promises. He is all- 
powerful, judging the world and vanquishing the 
wicked. He is “the light, and the life, and the truth 
of the world” (Ether 4:12). 

Book of Mormon prophets who taught exten¬ 
sively of Christ before his birth include the 
BROTHER OF JARED (Ether 3); LEIII (1 Ne. 10; 2 
Ne. 2); NEPHii (1 Ne. 11, 19; 2 Ne. 25, 31-33); 
Jacob (2 Ne. 9); abinadi (Mosiah 13-16); 
benjamin (Mosiah 3-5); alma 2 (Alma 5, 7, 12-13, 
33, 36, 42); amulek (Alma 34); samuel the 
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LAMANITE (Hel. 14); and nephi 3 (3 Ne. 1). The 
apex of the Nephite record is the appearance of the 
resurrected Lord Jesus Christ to a congregation of 
2,500 men, women, and children who had gath¬ 
ered at their temple in the land Bountiful. For 
three days, Jesus personally ministered among 
them (3 Ne. 11-28; see book of mormon: third 
nephi). The Book of Mormon ends with testimo¬ 
nies of Jesus by mormon (Morm. 7; Moro. 7) and 
his son MORONi 2 (Ether 4; Moro. 10). Some 101 
appellations for Jesus are found in the 3,925 refer¬ 
ences to Christ in the Book of Mormon’s 6,607 
verses (Black, pp. 16-30). 

In addition to his visitations in 3 Nephi, Jesus 
appeared to Lehi (1 Ne. 1:9), Nephi,, Jacob (2 Ne. 
11:2-3), King Lamoni (Alma 19:13), Mormon 
(Morm. 1:15), Moroni 2 (Ether 12:39), and the 
brother of Jared (Ether 3:14). Each bore personal 
testimony of Jesus Christ. Many others heard his 
voice. 

From visions and revelations received before 
he left Jerusalem about 600 B.C., Lehi knew the 
tender mercies of the promised Messiah. To him 
the Messiah would be the Redeemer who would 
restore the fallen, lost, and displaced. In one vi¬ 
sion, Lehi read a heavenly book that “manifested 
plainly of the coming of a Messiah, and also the 
redemption of the world” (1 Ne. 1:19). This knowl¬ 
edge focused all subsequent Nephite preaching 
and interpretation on the mission of the Savior. It 
was also revealed to Lehi that in six hundred years 
“a prophet would the Lord God raise up among the 
Jews—even a Messiah, or, in other words, a Savior 
of the world” (1 Ne. 10:4), the same pleading and 
merciful servant of whom other prophets had writ¬ 
ten, including ZENOS in his allegory of the Lord’s 
olive tree representing Israel (Jacob 5). Being 
“grafted in” to that tree was interpreted by Lehi as 
“com[ing] to the knowledge of the true Messiah” (1 
Ne. 10:14). 

From the prophecies of ISAIAH as well as from 
his own visions, Lehi knew that a prophet would 
prepare the way of the Lord before his coming (1 
Ne. 10:8; cf. Isa. 40:3) and that “after he had bap¬ 
tized the Messiah with water, he should behold 
and bear record that he had baptized the Lamb of 
God, who should take away the sins of the world” 
(1 Ne. 10:10; see joiin the baptist). Further¬ 
more, Isaiah spoke of the Lord’s servant being “de¬ 
spised and rejected, . . . wounded for our trans¬ 
gressions, bruised for our iniquities, . . . brought 
as a lamb to the slaughter” (Isa. 53:3-7); and Lehi 


prophesied that the Jews would slay the Messiah, 
adding that the Redeemer would rise from the 
dead (1 Ne. 10:11). 

Nephi, asked the Lord for a greater under¬ 
standing of his father’s visions, especially for a 
clearer understanding of the TREE OF life. He 
acquired a love for the CONDESCENSION OF GOD 
that would bring the Son of God down to dwell in 
the flesh, born of a beautiful virgin. Christ’s good¬ 
ness stands in sharp contrast with his rejection and 
crucifixion (1 Ne. 11:13-33; 19:10; cf. Deut. 
21:22). Nephii (who himself knew what it meant to 
be persecuted for righteousness’ sake) referred 
more than sixty times to the divine offering of this 
sacrificial Lamb of God (1 Ne. 11:21). As ruler and 
teacher of his people, Nephi emphasized that they 
should follow the rule of Christ, the only true Sav¬ 
ior who would ever come, the sole source of their 
life and law, and the only one in whom all things 
would be fulfilled (2 Ne. 25:16-18, 25-27). 

In connection with his calling as a priest and 
teacher, Jacob, the brother of Nephi,, expounded 
on the atonement of Christ. lie told how Christ 
would suffer and die for all mankind so that they 
might become subject to him through his “infinite 
atonement,” which overcomes the Fall and brings 
resurrection and incorruptibility (2 Ne. 9:5-14). 

Certain terms such as “Messiah” (anointed) and 
“Lamb of God” were used often by Lehi, Nephi, and 
Jacob as designations for Christ before it was revealed 
by an angel that the Messiah’s “name shall be Jesus 
Christ, the Son of God” (2 Ne. 25:19; cf. 2 Ne. 10:3; 
Mosiah 3:8). The name Jesus, like Joshua, derives 
from the Hebrew root yashu , meaning “to deliver, 
rescue, or save”; and christos is the Greek equivalent 
of the Hebrew mashiyach, meaning “anointed” or 
“Messiah” (see jesus Christ, names and titles 
of). Thus, the Nephites used the intimate yet freely 
spoken name of the mortal Jesus as their name for 
God, while the ineffable YIIWII (see jeiiovah, jesus 
Christ) appears only twice in the book (2 Ne. 22:2; 
Moro. 10:34). 

Some, such as Sherem, whose cultural roots 
lay in the monotheistic world of Jerusalem, re¬ 
sisted the worship of the Messiah, alleging that this 
violated the law of Moses (Ex. 20:3; Jacob 7:7; see 
antichrists). Nephi had previously declared that 
the Father, Son, and Holy Ghost were “one God” 
(2 Ne. 31:21), but Nephite challengers continued 
to attack the proposition that Jesus was God, to 
deny that his atonement could be efficacious in 
advance of its occurrence, and to argue that there 
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could not be many Gods who were still one God 
(e.g., Mosiah 17:8; Alma 11:28). Abinadi and oth¬ 
ers gave inspired explanations (Mosiah 14-16; see 
JESUS CHRIST: FATHERHOOD AND SONSHIP), but 
until the resurrected Jesus appeared, announced 
by and praying to the Father, such issues were not 
firmly put to rest. 

About 124 B.C., King benjamin received from 
an angel a succinct declaration of the atoning mis¬ 
sion of Christ (Mosiah 3:2-27). It places central 
attention on the atoning blood of Christ and cor¬ 
roborates that Jesus would sweat blood from every 
pore in anguish for his people (Mosiah 3:7; see also 
Luke 22:43-44; D&C 19:18; Irenaeus, Against 
Heresies 22.2; see gethesemane). Christ’s blood 
will atone for the sins of all those who repent or 
have ignorantly sinned (see Mosiah 3:11, 15, 16, 
18). When Benjamin’s people passionately cried 
out in unison for God to “apply the atoning blood 
of Christ that we may receive forgiveness of our 
sins’’ (Mosiah 4:2), Benjamin gave them the name 
of Christ by covenant, the only name “whereby 
salvation cometh” (Mosiah 5:7-8). 

Alma 2 , the judicial and religious defender of 
the freedom of belief (c. 100-73 B.C.), taught faith 
in Jesus Christ as the master of personal 
conversion. Alma had tasted the transforming 
joy that came when he called upon the name of 
Jesus Christ for mercy (Alma 36:18), and in his sub¬ 
sequent sermons he described how the “image of 
God” might be “engraven upon your counte¬ 
nances” (Alma 5:19), and how the word of God is to 
be planted in each convert’s soul, where, if nour¬ 
ished, it will spring up as an everlasting tree of life 
(Alma 32:40; 33:22-23; for a similar image, see the 
early Christian Odes of Solomon 11:18). 

About 30 B.c. a group of Lamanites were con¬ 
verted to Christ when God’s light shone and his 
voice spoke out of an enveloping cloud of darkness 
(Hel. 5:33-43). Twenty-five years later, a prophet 
named Samuel the Lamanite foretold that more 
significant signs of light would appear at the time of 
Jesus’ birth and that massive destruction and dark¬ 
ness would be seen at his death (Hel. 14:2—27). 
Five years after Samuel, Nephi 3 heard the voice of 
Jesus declaring that he would come into the world 
“on the morrow,” and the signs of Jesus’ birth were 
seen; thirty-three years and four days after that, all 
the land heard the voice of Christ speaking 
through the thick darkness on the Western Hemi¬ 
sphere that accompanied his crucifixion and death 
(3 Ne. 9). 


Within that same year, they saw the resur¬ 
rected Jesus Christ come down out of heaven (3 
Ne. 11:8). The resurrected Christ appeared to a 
congregation of righteous Nephites at their temple 
and allowed them to feel the wounds in his hands 
and feet, and thrust their hands into his side (3 Ne. 
11:15). They heard the voice of the Father saying, 
“Behold my Beloved Son, in whom I am well 
pleased, in whom I have glorified my name—hear 
ye him” (3 Ne. 11:7). 

For three days, Jesus was with these people. 
He called and ordained twelve disciples, and 
taught his gospel of faith, repentance, baptism, 
and the gift of the Holy Ghost. As the one who had 
given and fulfilled the law of Moses, he gave the 
people commandments of obedience, sacrifice of a 
broken heart, brotherly love and reconciliation, 
faithfulness to one’s spouse, chastity, integrity, 
charity, and consecration (see endowment). He 
taught them to fast and pray, in secret and in their 
families. He healed their sick, and in the presence 
of angels and witnesses he blessed the parents and 
their children. They entered into a sacred cove¬ 
nant with him, and he promised that if they would 
do his will and keep his commandments they 
would always have his spirit to be with them (see 
sacrament), would personally know the Lord and 
would be welcomed into his presence at the last 
day (3 Ne. 14:21-23; see Welch, pp. 34-83). 

As revealed in the Book of Mormon, Jesus 
wants all people to become like him and their Fa¬ 
ther in Heaven. Jesus said, “Therefore, what man¬ 
ner of men ought ye to be? Verily I say unto you, 
even as I am” (3 Ne. 27:27). He invited all, saying, 
“I would that ye should be perfect even as I, or 
your Father who is in heaven is perfect” (3 Ne. 
12:48). His constant and loving purpose was to 
make that possible. 
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JESUS CHRIST IN THE DOCTRINE 
AND COVENANTS 

The Doctrine and Covenants is a unique collection 
of revelations and inspired writings bearing wit¬ 
ness to the modern world that Jesus Christ lives. 
Unlike the other standard works of The Church 
of Jesus Christ of Latter-day Saints, the revelations 
in the Doctrine and Covenants were received in 
modern times by latter-day prophets and therefore 
are not translations of ancient documents. The cen¬ 
tral figure of the Doctrine and Covenants is indeed 
Jesus Christ. He identifies himself repeatedly 
throughout its pages with various titles expressing 
his Godhood and his redeeming power. 

The Doctrine and Covenants presents more 
than sixty names or titles for Jesus. When referring 
to himself or his work, the Lord uses at least eigh¬ 
teen descriptive titles, including “Lord” (more 
than 300 times); “Jesus Christ” (81 times); “Re¬ 
deemer” (24 times); “Savior” and “Jesus” (19 times 
each); “Alpha and Omega” and “Only Begotten” 
(13 times each); “the Beginning and the End” (12 
times); “Eternal” (11 times); “Jehovah” (6 times); 
“Advocate,” “Endless,” and “Bridegroom” (5 times 
each); “Lawgiver” and “I Am“ (3 times each). 
These titles invoke special respect for Jesus Christ. 
’’Behold, I am from above ... I am over all, and in 
all, and through all. . . and the day cometh that all 
things shall be subject unto me. Behold, I am 
Alpha and Omega, even Jesus Christ” (D&C 
63:59-60; see also jesus ciirist, names and 
TITLES of). 

Jesus affirms his role as the Creator. “Thus 
saith the Lord your God, even Jesus Christ, the 
Great I Am, Alpha and Omega, the beginning and 
the end, the same which looked upon the wide 
expanse of eternity, . . . before the world was made 
... I am the same which spake, and the world was 
made, and all things came by me” (D&C 38:1-3). 

A unique reference is made to Jesus as the 
Son AHMAN. “Ahman” could be an expression in 
the ADAMIC LANGUAGE (D&C 78:20; 95:17; see 
also JD 2:342). Another unique passage identifies 
Christ as the Lord of Sabaoth, Hebrew for “hosts”— 
both of heaven and earth; therefore he is “creator 
of the first day, the beginning and the end” (D&C 
95:7). 

In one memorable passage Jesus describes his 
suffering as the Redeemer of mankind. The auto¬ 
biographical details expressed here are found no¬ 
where else in scripture: “Which suffering caused 
myself, even God, the greatest of all, to tremble 


because of pain, and to bleed at every pore, and to 
suffer both body and spirit—and would that I 
might not drink the bitter cup, and shrink” (D&C 
19:18). He “suffered these things for all, that they 
might not suffer if they would repent” (19:16). True 
to his character, the Savior gives glory and honor 
to his Father in Heaven: “Nevertheless, glory be 
to the Father, and I partook and finished my prep¬ 
arations unto the children of men” (D&C 19:19; cf. 
78:4). Because he made the sacrifice, Christ can 
intercede with the Father for the penitent: “I am 
Christ, and in mine own name, by the virtue of the 
blood which I have spilt, have I pleaded before the 
Father for them” (D&C 38:4; cf. 45:1-4). 

Jesus refers to himself as the Bridegroom, 
drawing attention to his parable of the virgins re¬ 
corded in Matthew 25, when he prophesied of his 
second coming: “Be faithful, praying always, hav¬ 
ing your lamps trimmed and burning, and oil with 
you, that you may be ready at the coming of the 
Bridegroom” (D&C 33:17). 

In modern revelation the Lord also gives com¬ 
fort: “Be of good cheer, and do not fear, for I the 
Lord am with you, and will stand by you” (D&C 
68:6); and “Be thou humble; and the Lord thy God 
shall lead thee by the hand, and give thee answer 
to thy prayers (D&C 112:10). Jesus also warns 
mankind of the necessity to be humble, stating that 
’although a man may have many revelations, and 
have power to do many mighty works, yet if he 
boasts in his own strength, and sets at naught the 
counsels of God, and follows after the dictates of 
his own will and carnal desires, he must fall and 
incur the vengeance of a just God upon him” 
(D&C 3:4). 

In several sections of the Doctrine and Cove¬ 
nants, the Lord testifies that he is the one who 
gives scripture through inspiration, and he com¬ 
mands that his words be studied (D&C 1:29; 3:16- 
20; 11:22; 20:8-9; 84:57). In summary he says, 
“Search these commandments, for they are true 
and faithful, and the prophecies and promises 
which are in them shall all be fulfilled” (D&C 
1:37). 

The Lord explains perplexing scriptural pas¬ 
sages and concepts in the Gospel of John, 1 Corin¬ 
thians, Revelation, and Isaiah (D&C 7; 77; 86; 
113). Scriptural concepts concerning sacred his¬ 
tory, priesthood, and patriarchal lineage are em¬ 
phasized by him in other revelations (D&C 84:6- 
28; 107:1-14, 40-57). He also restored fragments 
of lost scriptures (e.g., D&C 7; 93:7-17). 
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The Lord tells why he gives these revelations 
to mankind: “I give unto you these sayings that you 
may understand and know how to worship, and 
know what you worship, that you may come unto 
the Father in my name, and in due time receive olj 
his fulness” (D&C 93:19). 

The voice of Jesus Christ in the Doctrine and 
Covenants is the word of the Lord comforting and 
encouraging his Saints; testifying of his own divin¬ 
ity and sacred mission; warning the world of judg¬ 
ments to come; declaring his majesty and power; 
and promising forgiveness and mercy to the peni¬ 
tent. Latter-day Saints accept these revelations as 
latter-day proclamations of the mind and will of the 
Lord Jesus Christ. 
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JESUS CHRIST IN THE PEARL 
OF GREAT PRICE 

The STANDARD work of scripture called the Pearl 
of Great Price contains selected materials ranging 
from the time of Adam to the present, including 
words of Adam, Enoch, Noah, Abraham, Moses, 
Jesus Christ, and Joseph Smith. It presents some 
300 references to Jesus Christ, including such 
names and titles as Beginning and the End, Be¬ 
loved Son, Creator, God, Jehovah, Jesus, Jesus 
Christ, King of Zion, Lord, Lord God, Messiah, 
Only Begotten, Rock of Heaven, Savior, Son, and 
Son of Man. A particular contribution is the fact 
that Jesus Christ has been the focus of every 
dispensation from Adam to Joseph smith. 

Jesus the Creator. Jesus is identified as the 
Creator under the aegis of God the Father in 
Moses, chapters 2 and 3. The book of Abraham 
adds the clarification that Jesus did not act alone 
but with a council of intelligent spirits, among 
whom was Abraham (Abr. 3:23). 

Satan’s Rebellion. In the premortal estate the 
Father chose Jesus to become the Only Begotten 
and Redeemer. Satan rebelled against the Father’s 
choice and became the archenemy of Jesus and of 
all who follow him (Moses 4:1-4; also see first 
ESTATE; WAR IN HEAVEN). 


Adam and Eve and the Plan of Salvation. 
Adam and Eve (Moses 1:34; 4:26; 5:5-9) were the 
first to be taught and to accept the Father’s plan 
OF salvation on this earth. Adam was com¬ 
manded by God to make an offering of the firstlings 
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fessed his lack of understanding, the angelic visitor 
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ten of the Father from the beginning, henceforth 
and forever, that as thou hast fallen thou mayest be 
redeemed, and all mankind, even as many as will” 
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the coming of Christ, was baptized in his name, 
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Enoch was a prophetic witness of the Lord 
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Father. He saw, in vision, the coming of the Savior 
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triumphal ascension unto the Father (Moses 7:47, 
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Noah, Preacher of Deliverance Through 
Christ. Noah pleaded with the people saying, 
“Believe and repent of your sins and be baptized in 
the name of Jesus Christ, the Son of God, even as 
our fathers, and ye shall receive the Holy Ghost, 
that ye may have all things made manifest; and if 
ye do not this, the floods will come in upon you” 
(Moses 8:24). 
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Abraham. Abraham was visited by Jehovah 
(Abr. 1:16) and knew him as the one “like unto 
God,” the Creator, the Son of Man, and the oppo¬ 
nent of Satan (Abr. 3:24-28). 

Moses, Deliverer, and Type of Christ. 
After Moses had been tried by a confrontation with 
the devil and had twice stood in the presence of 
God (Moses 1:2-39), he was told, “And now, 
Moses, my son, I will speak unto thee concerning 
this earth upon which thou standest; and thou shalt 
write the things which I shall speak” (Moses 1:40). 
Moses was also told that he was in the “similitude” 
of the Only Begotten, the Savior, who was full of 
grace and truth (Moses 1:6). When Moses was con¬ 
fronted by the powers of darkness, he called upon 
God for strength and in the name of the Only Be¬ 
gotten commanded Satan to depart (Moses 1:20- 
22). Moses served the God of Israel, whom he 
knew was the Messiah, the Only Begotten, the 
Savior, and the Creator of “worlds without num¬ 
ber” (Moses 1:32-33). 

Matthew, Recorder of the Lord’s Ministry. 
In a discourse to his disciples three days before his 
crucifixion, Jesus counseled them on how to sur¬ 
vive the forthcoming destruction of Jerusalem and 
how future disciples should survive a similar dev¬ 
astation to come in the latter days as a prelude to 
his second coming (Matt. 24). Joseph Smith’s 
translation of that discourse is presented as Joseph 
Smith—Matthew. 

Joseph Smith. The Prophet Joseph Smith 
learned by divine experience that there are both a 
Savior, who is Son, and a God who is Father. This 
he learned in his FIRST vision when a pillar of 
light appeared “above the brightness of the sun” 
and fell upon him. In that light he saw “two Per¬ 
sonages, whose brightness and glory defy all de¬ 
scription, standing above [him] in the air. One of 
them spake unto [him], calling [him] by name and 
said, pointing to the other—This is My Beloved 
Son. Hear Him!” In this vision, Joseph Smith 
talked to the Father and to the Lord Jesus Christ 
(JS—H 1:15-17). The Prophet later wrote, “I had 
actually seen a light, and in the midst of that light I 
saw two Personages, and they did in reality speak 
to me; and though I was hated and persecuted for 
saying that I had seen a vision, yet it was true (JS— 
H 1:25). 


In the articles OF FAITH, Joseph Smith de¬ 
clared Jesus’ position as a member of the 
godhead, outlined the first principles of the gos¬ 
pel of Jesus Christ, and affirmed that Christ will 
come again to reign personally upon the earth. 
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JOHN, REVELATIONS OF 

The apostle John, sometimes referred to as John 
the Beloved and John the Revelator, and scriptural 
texts linked to his name are esteemed highly by 
Latter-day Saints. Modern scripture adds to an 
understanding of the man and his writings in three 
important areas: John as a translated being, an 
additional record of John, and clarification of the 
book of Revelation. 

JOHN AS TRANSLATED BEING. Ill April 1829 tile 
Prophet Joseph SMITH received a revelation (D&C 
7) that clarified the Savior’s statement about John’s 
tarrying on earth until Jesus returned (John 21:22). 
This revelation teaches that John requested that he 
receive power over death so that he could bring 
more souls to Christ (3 Ne. 28:6-11); that the Lord 
promised him that he could tarry “until I come in 
my glory”; and that John is a translated being 
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whose state is “as flaming fire and a ministering 
angel” (D&C 7:1-3, 6). 

ADDITIONAL RECORD OF JOHN. In another reve¬ 
lation to Joseph Smith on May 6, 1833, an excerpt 
of eleven verses appears from what is called the 
“fulness of the record of John” (D&C 93:7-18). 
Important similarities exist between these verses 
and the opening verses of John’s gospel (John 1:1— 
34), but links to the experiences of JOHN THE 
haptist are also apparent (cf. D&C 93:15; John 
1:32-34). Since Doctrine and Covenants 93 men¬ 
tions only the name John, without annotation, it is 
unclear whether John the Beloved or John the 
Baptist is meant (cf. McConkie, 1979, Vol. 1, pp. 
426-27). 

Whatever the source, these few lines from the 
“record ol John” bear important witness of the Sav¬ 
ior, reaffirming that Jesus is the Word, “even the 
messenger of salvation” (D&C 93:7-8); that he is 
the light and the redeemer of the world and the 
spirit of truth (93:9-10); and that he did not receive 
the fulness at first, but continued “from grace to 
grace” until he received “all power, both in heaven 
and on earth” (93:11-17). 

BOOK OF REVELATION. Two Book of Mormon 
passages underscore the importance of the Revela¬ 
tion of John for the latter days. The prophet NEPHI X 
(c. 600 B.C.) saw in vision many future events, but 
he was forbidden to write them, “for the Lord God 
hath ordained the apostle of the Lamb of God that 
he should write them. . . . [And] the name of the 
apostle of the Lamb was John” (1 Ne. 14:25, 27). 
Further, speaking of the last days, the Lord said, 
“Then shall my revelations which I have caused to 
be written by my servant John be unfolded in the 
eyes of all the people” (Ether 4:16). 

In this connection, three important sources 
aid the interpretation of the Apocalypse. 

1. Doctrine and Covenants section 77. Received 
by Joseph Smith while working on the JOSEPH 
SMITH TRANSLATION OF THE BIBLE (jST), this rev¬ 
elation contains fifteen questions and answers 
about the book of Revelation. “This Revelation 
[D&C 77] is not a complete interpretation of the 
book. It is a key. ... It unlocks the door through 
which an entrance may be gained, but after the key 
has been turned, the searcher for treasure must 
find it for himself” (Smith, p. 478). 

2. The Joseph Smith Translation. In addition to 
the questions and answers in section 77, Joseph 


Smith made significant revisions to the text of Rev¬ 
elation in the JST. 

3. Other scriptural and prophetic writings. Much 
of the Apocalypse is couched in imagery. Both 
latter-day scripture and the writings of GENERAL 
authorities provide interpretations that help 
unlock this imagery. Examples include the “rod of 
iron” as the word of God (Rev. 2:27; cf. 1 Ne. 
15:23-24), the “beasts” of chapter 13 as the degen¬ 
erate kingdoms of the world (TPJS, p. 289), and 
Babylon as the symbol of spiritual wickedness 
(Rev. 17:5; cf. D&C 133:14). 

In brief, the book of Revelation is divided into 
two major segments—the letters to the seven 
churches of Asia (chaps. 2-3) and the vision of 
“things which must be hereafter” (4:1; see chaps. 
4-22). 

The seven letters written to churches in Asia 
are important to Christians of all ages. They out¬ 
line beliefs and practices that the Lord found com¬ 
mendable, as well as those which displeased him. 
In capsule form, these chapters summarize bless¬ 
ings that await the faithful. 

The vision of the future (Rev. 4-22) revolves 
around a “book,” sealed with seven seals, which 
was in God’s hand (5:1-8). According to Doctrine 
and Covenants section 77, that book represented 
God’s plan for this earth during the seven thousand 
years of its “temporal existence,” each seal repre¬ 
senting a thousand years (D&C 77:6-7). “By the 
seven thousand years of temporal existence is 
meant the time of the earth’s duration from the fall 
of Adam to the end of time, which will come after 
the Millennium” (Joseph Fielding Smith, in Smith 
and Sjodahl, p. 474). 

The first five seals highlight, in two or three 
verses (Rev. 6:1-11), each of the first five thousand 
years (see also McConkie, 1973, Vol. 3, pp. 476- 
85). In the sixth seal, representing the sixth millen¬ 
nium, John saw four angels holding the judgments 
of God (Rev. 7:1; D&C 77:8) and another angel 
who represented the work of the restoration 
(Rev. 7:2-3; D&C 77:9-11; McConkie, 1973, Vol. 
3, pp. 489-94). 

The seventh seal opens in chapter 8. But the 
prediction of Christ’s return does not occur until 
chapter 19. Thus, a major portion of the book fo¬ 
cuses on the time just prior to Jesus’ second com¬ 
ing (cf. D&C 77:13). Peter declared that Christ 
would not come again “until the times of restitu¬ 
tion of all things” (Acts 3:21). It is central to this 
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latter-day restitution that angelic ministers 
(moroni 2 , John the Baptist, Peter, James, John, 
Moses, etc.) brought back not only the fulness of 
the everlasting gospel and its KEYS and 
ordinances but also the “sealing power,” which is 
the power to bind things on earth and have them 
be binding in heaven (Matt. 16:19; see sealing). 
The restoration of the gospel and the power of seal¬ 
ing are important conditions for Christ’s coming. 
During this period three characteristics will pre¬ 
vail: judgments, the kingdom of Christ versus the 
kingdoms of the world, and the destruction of 
latter-day Babylon. 

As trumpets sound and “vials” of destruction 
are poured out, one devastating scourge follows 
another, including vast pollutions, rampant wick¬ 
edness, and the battle of Armageddon (Rev. 8-11, 
16). In the midst of these judgments allowed by 
God, a voice declares that “the kingdoms of this 
world are become the kingdoms of our Lord, and 
of his Christ” (Rev. 11:15). Chapter 12 portrays the 
Church of Christ and the kingdom of god (JST 
Rev. 12:7; McConkie, 1973, Vol. 3, p. 516). In 
chapter 13, Satan’s kingdoms oppose the Saints 
and the work of God. Chapter 14 then shows the 
triumph of Christ’s kingdom and what leads to that 
victory. Christ comes to Mount Zion with his ser¬ 
vants (14:1-5), and an angel, having the everlast¬ 
ing gospel to preach to the earth, flies through the 
heavens (14:6-7). (Verse 6 provides the inspiration 
for the well-known angel moroni statue placed 
atop some LDS temples.) Then the fall of Babylon 
is announced (14:8-11). Like the angel from the 
east (Rev. 7:2), this angel is interpreted to repre¬ 
sent the work of the restoration (McConkie, 1973, 
Vol. 3, p. 530). It is this work, directed by Christ 
and his servants, which brings about the eventual 
destruction of all worldly kingdoms. The fall of 
Babylon (Rev. 16-18) is so dramatic that all the 
hosts of heaven spontaneously shout, “Alleluia” 
(Rev. 19:1-6). 

After Christ’s coming (Rev. 19:7-21), the vi¬ 
sion concludes in quick succession with the Millen¬ 
nium (Rev. 20:1-6), the loosing of Satan for a “little 
season” (Rev. 20:7-10; D&C 88:111-15), the great 
Judgment (Rev. 20:11-15), and the celestialization 
of the earth (Rev. 21:22-5). Thus, the Revelation 
of John shows that in spite of all of Satan’s efforts to 
the contrary, God’s work will triumph and Christ 
will come again to reign with his Saints for a thou¬ 
sand years during the Millennium and throughout 
eternity. 
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JOHN THE BAPTIST 

John the Baptist was born in Judea about six 
months before the Savior Jesus Christ. John’s pri¬ 
mary mortal mission was to prepare the way for, 
and baptize, Jesus. His later role in restoring the 
AARONIC PRIESTHOOD in 1829 is particularly signif¬ 
icant to Latter-day Saints. 

Biblical scholars discern subtle differences in 
the way each of the four New Testament Gospels 
presents information about John the Baptist. Mark 
seems to emphasize how John prefigured Jesus, in 
that both proclaimed the gospel and then were 
given over to death. Luke points to personal rela¬ 
tionships between John and Jesus, along with im¬ 
portant links that the Baptist provides between the 
Old Testament and the New. Matthew records 
several ways in which John’s ministry parallels that 
of Jesus, yet at the same time makes it clear that 
John was subordinate to Jesus, who identifies John 
as “the Elias who is to come” (cf. Matt. 11:14). The 
Greek Gospel of John, on the other hand, seems to 
minimize John’s apocalyptic teachings, quotes him 
as denying that he was that Elias (John 1:21), and 
never uses the title “the Baptist,” apparently in 
order to emphasize John’s role as the first person at 
that time to know by revelation, and to witness, 
that Jesus was the son of God (see J. Meier, “John 
the Baptist in Matthew’s Gospel Journal of Bibli¬ 
cal Literature 99 [1980]:383-86). 

For Latter-day Saints, these nuances are tran¬ 
scended by John’s larger roles subsumed within 
the plan of salvation. For example, his ministry il¬ 
lustrates the concept of the need for a prophet, for 
“God will do nothing, but he revealeth his secret 
unto his servants the prophets” (Amos 3:7); he 
came as a voice of warning, proclaiming the gospel 
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GERALD N. LUND 


JOHN THE BAPTIST 

John the Baptist was born in Judea about six 
months before the Savior Jesus Christ. John’s pri¬ 
mary mortal mission was to prepare the way for, 
and baptize, Jesus. His later role in restoring the 
AARONIC PRIESTHOOD in 1829 is particularly signif¬ 
icant to Latter-day Saints. 

Biblical scholars discern subtle differences in 
the way each of the four New Testament Gospels 
presents information about John the Baptist. Mark 
seems to emphasize how John prefigured Jesus, in 
that both proclaimed the gospel and then were 
given over to death. Luke points to personal rela¬ 
tionships between John and Jesus, along with im¬ 
portant links that the Baptist provides between the 
Old Testament and the New. Matthew records 
several ways in which John’s ministry parallels that 
of Jesus, yet at the same time makes it clear that 
John was subordinate to Jesus, who identifies John 
as “the Elias who is to come” (cf. Matt. 11:14). The 
Greek Gospel of John, on the other hand, seems to 
minimize John’s apocalyptic teachings, quotes him 
as denying that he was that Elias (John 1:21), and 
never uses the title “the Baptist,” apparently in 
order to emphasize John’s role as the first person at 
that time to know by revelation, and to witness, 
that Jesus was the son of God (see J. Meier, “John 
the Baptist in Matthew’s Gospel Journal of Bibli¬ 
cal Literature 99 [1980]:383-86). 

For Latter-day Saints, these nuances are tran¬ 
scended by John’s larger roles subsumed within 
the plan of salvation. For example, his ministry il¬ 
lustrates the concept of the need for a prophet, for 
“God will do nothing, but he revealeth his secret 
unto his servants the prophets” (Amos 3:7); he 
came as a voice of warning, proclaiming the gospel 
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Baptism of Jesus Christ, Alma B. Wright (mural in the Alberta Temple baptistry, c. 1923). John the Baptist baptized 
Jesus Christ in the Jordan River. John baptized by immersion, which symbolizes death, burial, and resurrection. Jesus, 
who was free from sin, obediently set an example for all people to follow. 


of repentance, bearing testimony of Jesus Christ, 
baptizing by immersion, holding divine authority, 
promising the gift of the Holy Ghost, and enduring 
to the end, even by suffering martyrdom. He was 
the Elias who was “to prepare all things” (JST 
Matt. 11:15), but not the Elias “who was to restore 
all things” (JST John 1:22, 26). 

Both of John’s parents were descendants of 
Aaron: Zacharias was an officiating priest in the 
temple of Jerusalem, and Elisabeth, of the daugh¬ 
ters of Aaron, was a relative of Mary the mother of 
Jesus (Luke 1:5, 36). His birth was promised by the 
angel Gabriel (see noah), who visited Zacharias 
while he was officiating in the temple. Although 
Zacharias and Elisabeth had fervently prayed for 
children, none had been born to them. In their old 
age, Gabriel’s promise was received with some 
doubt by Zacharias. As a sign, Gabriel struck 
Zacharias deaf and evidently dumb until the nam¬ 
ing of the baby eight days after John’s birth, the 
day John was circumcised according to the law of 
Moses. Contrary to the custom, by previous direc¬ 
tion of Gabriel, the baby was named John instead 
of Zacharias, after his father. Zacharias gave his son 
a blessing on this occasion, the words of which are 
known as the Benedictus in Roman Catholic and 
Protestant terminology (Luke 1:68-79). 

Little is known of John’s early life and train¬ 
ing. When Mary visited Elisabeth during their 
pregnancies, John “leaped in her womb” (Luke 
1:41). He was “filled with the Holy Ghost from his 
mother’s womb” and “was ordained by the angel of 
God” when he was eight days old (D&C 84:27-28). 
Since his parents were elderly, some wonder if he 
was soon orphaned or associated with religious 
sects in the Judean desert. Somehow he was care¬ 
fully reared in gospel principles, for he came forth 
from the desert preaching repentance (Matt. 3:2) 


and was well prepared. He knew his mission and 
the source of his authority. 

Jesus said of him, “Among those that are born 
of women there is not a greater prophet” (Luke 
7:28). John the Baptist was dearly loved by the 
Savior. John had unusual privileges: none other 
would proclaim the immediate coming of Jesus; 
none other would be privileged to baptize the 
Lamb of God; none other was the legal administra¬ 
tor in the affairs of the kingdom then on the earth 
and holder of the keys of power. “These three rea¬ 
sons constitute him the greatest prophet born of a 
woman” ( TPJS , p. 276). 

With these credentials John came forth vigor¬ 
ously preaching repentance and many principles of 
the gospel in the wilderness of Judea near the river 
Jordan (Mark 1:4-5). He ate ritually clean foods, 
locusts (Lev. 11:22), and wild honey; he drank 
“neither wine nor strong drink” (Luke 1:15); and 
he wore the traditional clothing of a prophet, cam¬ 
el’s hair and a leather girdle (Mark 1:6). He also 
fasted (Matt. 11:18). He attracted large crowds and 
came under the increasing condemnation of those 
Jewish leaders whom he challenged with his 
preaching. 

After a time, the “One mightier than I,” even 
Jesus, approached John and requested baptism 
(see jesus Christ: baptism of jesus Christ). A 
humble and meek John initially resisted, declaring 
that he needed to be baptized by Jesus. Upon 
Jesus’ insistence, John baptized Jesus, following 
which he witnessed the sign of the dove descend¬ 
ing from heaven upon the Christ (John 1:32). 

At this juncture John alone seemed to bear 
the responsibility of spanning two dispensations. 
He was a child of promise whose mission had been 
prophesied years before by Isaiah, lehi, and 
nephIj (Isa. 40:3; 1 Ne. 10:7-10; 2 Ne. 31:4-8). 
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John had begun his preaching and baptizing 
near the river Jordan probably about a year before 
Jesus began his public ministry. He “had no inten¬ 
tion of founding a new sect” (Scobie, p. 131); his 
calling was to prepare the way for Jesus; and many 
of his followers became Jesus’ closest and earliest 
disciples. His intense preaching of repentance had 
deeply angered those in power. He denounced the 
marriage of Herod Antipas to his brother’s wife, 
Herodias, which clearly violated Jewish law (Lev. 
20:21; Josephus, Antiquities 18.5.1-2). Herodias 
wanted John killed, but Herod Antipas had con¬ 
cern for John’s popularity with the people. He had 
John imprisoned (Mark 6:17), somewhat pacifying 
the Pharisees, as well as Herodias. During all of 
this, Jesus went to Galilee. While in prison, John 
sent two of his disciples to Jesus to confirm their 
faith in the Savior’s identity, and Jesus supported 
and sustained him (Luke 7:24-28). Through 
shrewd plotting and the beguiling dance of her 
daughter Salome, Herodias eventually manipu¬ 
lated Herod into having John beheaded. 

John the Baptist was among the prophets and 
saints who were with Christ in his resurrection 
(D&C 133:55). Approximately eighteen centuries 
later, on Friday, May 15, 1829, this forerunner of 
the Savior again appeared, this time as an angel of 
the Lord preparing the world for the Savior’s sec¬ 
ond coming, and conferred the keys of the Aaronic 
Priesthood. This occurred when Joseph SMITH and 
Oliver cowdery withdrew to a secluded place on 
the Susquehanna River near Harmony, Pennsylva¬ 
nia, and prayed for instruction. Hardly had they 
begun when a heavenly messenger appeared, in¬ 
troducing himself as John the Baptist. Placing his 
hands upon their heads, he conferred upon them 
the priesthood of Aaron (D&C 13). He then com¬ 
manded the young men to baptize each other in 
the nearby Susquehanna River and then lay hands 
upon each other to reconfer the priesthood that he 
had bestowed upon them. The messenger prom¬ 
ised that the MELCHIZEDEK PRIESTHOOD, or 
higher priesthood, would be given to them at a 
future time by the apostles Peter, James, and John 
(JS-H L72). 
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LOUI NOVAK 


JOHN THE BELOVED 

John the Beloved is the author of five New Testa¬ 
ment writings—a Gospel, the Revelation (Apoca¬ 
lypse; see JOHN, REVELATIONS Of), and three let¬ 
ters. Although the author identifies himself as John 
in the Revelation (Rev. 1:1, 4, 9), he is known only 
as “the Elder” in the letters and as “the disciple 
whom Jesus loved” in the Gospel. Ancient tradi¬ 
tion and elements of style have supported the com¬ 
mon authorship of these writings, but some argue 
that “the Beloved” and “the Elder” were two dif¬ 
ferent people. 

John emphasizes spiritual qualities in his writ¬ 
ings, including some contrasting pairs of qualities 
that illustrate the two opposing spiritual forces in 
the world. Examples include light and darkness, 
love and hate, truth and falsehood, and God and 
the devil (see opposition). John also emphasizes 
such ideas as bearing true witness, knowing the 
Lord, enduring to the end, and being raised up by 
the Savior. 

John and his brother, James, were sons of 
Zebedee (some feel that Salome was Zebedee’s 
wife, basing their identification on Matt. 27:56 and 
Mark 15:40), and the men of the family were fish¬ 
ermen at the Sea of Galilee. Their business pros¬ 
pered to the extent that they employed servants 
(Mark 1:19-20) by the time Jesus called the broth¬ 
ers to the full-time ministry. Although the Gospels 
of Matthew and Luke list Peter, Andrew, James, 
and John at the beginning of their lists, Mark and 
Acts place Peter, James, and John at the beginning 
of the list of the Twelve. These three apostles were 
alone with Jesus on special occasions, such as at the 
raising of Jairus’ daughter (Mark 5:37-43), on the 
Mount of Transfiguration (Matt. 17:1-9), and at 
Jesus’ suffering in the garden of Gethsemane 
(Matt. 26:37-45). The Prophet Joseph smith 
taught that these three ancient apostles received 
the KEYS OF the PRIESTHOOD during the transfig¬ 
uration experience ( TPJS , p. 158). 

John is usually identified as one of the two 
disciples of John the Baptist mentioned in the Gos¬ 
pel of John who became disciples of Jesus after his 
baptism (John 1:35-40). James and John were 
called Boanerges (“Sons of Thunder”) by Jesus, 
perhaps because of their strong and impulsive per¬ 
sonalities. Either they (Mark 10:35-40) or their 
mother on their behalf (Matt. 20:20-23) asked 
Jesus to grant them places of honor in his heavenly 
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kingdom. Although rebuked for their ambition, 
they averred their willingness to share in his trials 
and suffering, and Jesus affirmed that they would 
do so. 

John describes himself as “leaning on Jesus’ 
bosom” during the Last Supper (John 13:23); later, 
when Jesus was bound and taken to the high 
priest, John (who “was known unto the high 
priest”) and Peter followed along (John 18:15). 
John continued to follow the Savior through the 
ensuing events and was the only one of the Twelve 
recorded as being present at the Crucifixion. Jesus 
asked him to take care of his mother, Mary, and 
John took her to his own home (John 19:26-27). 

Following the resurrection of Christ, Peter 
and John ran to the tomb when told by Mary Mag¬ 
dalene that the covering stone had been removed. 
John ran faster and arrived first at the empty tomb 
(John 20:1-8). Later, the Lord told Peter that John 
would remain (on earth) until the Lord’s second 
coming (John 21:20-23), giving rise to the early 
Christian tradition that John did not die. The 
Prophet Joseph Smith confirmed and corrected 
that tradition in a revelation that states that John, 
having been given “power over death,” remains on 
earth “as flaming fire and a ministering angel . . . 
for those who shall be heirs of salvation” until the 
Savior returns (D&C 7; see translated beings). 
The resurrected Christ also mentioned John’s con¬ 
tinued earthly ministry during his visit to the peo¬ 
ple of the Book of Mormon (3 Ne. 28:6-8). 

Peter and John appear together in many 
events of the early chapters of Acts, and some time 
after James’ death (Acts 12:1-2) these two apostles 
were joined by another James, the “brother of the 
Lord” (Gal. 1:19), in a presiding responsibility over 
the Church; James, Peter, and John were the rec¬ 
ognized “pillars” (Gal. 2:9). 

After Peter’s death (traditionally dated about 
a.d. 67), John would have been the senior and pre¬ 
siding apostle. Many sources state that years later 
John lived at Ephesus, was exiled to Patmos (c. 
A.D. 90) by the Emperor Domitian, and returned 
to Ephesus during the reign of Nerva (a.d. 96-98), 
Domitian’s successor. During his exile to Patmos, 
John received the Revelation, which he was di¬ 
rected to send with cover letters to seven churches 
of Asia Minor. The importance of the Revelation to 
the Latter-day Saints is underscored by the vision 
of NEPHi! in the Book of Mormon, where that 
prophet was told by an angel not to write all he had 
seen, for the record of the last days would be made 


for the world by John, an apostle of the Lord (1 Ne. 
14:18-27; cf. Ether 4:16). 

After returning to Ephesus, John wrote the 
three letters that bear his name in the New Testa¬ 
ment. Some think he also wrote his Gospel in Eph¬ 
esus at this late date, but others date it earlier. 
Other writings have been ascribed to John, includ¬ 
ing the apocryphal Acts of John, and various ver¬ 
sions of the Apocryphon [secret writing] of John, 
but none of these has been generally considered an 
authentic writing of the apostle. 

In May-June 1829 the three ancient apostles, 
Peter, James, and John, appeared to Joseph Smith 
and Oliver COWDERY, ordained them to the 
MELCHIZEDEK priesthood, and gave to them the 
same keys they had received on the Mount of 
Transfiguration (see D&C 27:12-13). Joseph Smith 
later received a revelation, parts of which paral¬ 
leled the prologue to the Gospel of John, and was 
told that “the fulness of John’s record” would be 
given at some future date (D&C 93:6, 18). 
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JOINING THE CHURCH 

Converts to The Church of Jesus Christ of Latter- 
day Saints have various motivations for their initial 
interest in the Church, and many factors influence 
them in the conversion process. However, they 
generally share three common experiences as they 
seek baptism and membership in the Church. 
First, most of those interested in joining the 
Church meet with missionaries for a series of brief 
lessons on basic LDS beliefs and religious prac¬ 
tices. Second, all prospective converts must dem¬ 
onstrate in a prebaptism interview with a Church 
representative that they are making an informed 
decision of their own free will and that they will¬ 
ingly fulfill the baptismal requirements. Third, 
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JOINING THE CHURCH 
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every convert must receive the ORDINANCES of 
baptism and confirmation as performed by au¬ 
thorized representatives of the Church and be ac¬ 
cepted as a member of the local WARD or BRANCH 
by the common consent of the members. 

LDS converts come from a wide age range 
and from all socioeconomic groups. Often they 
have friends or acquaintances who are already 
members, but sometimes they are located by mis¬ 
sionary contacting. They typically have a desire to 
improve their lives by learning correct gospel prin¬ 
ciples and by uniting themselves with others hav¬ 
ing similar needs and attitudes. Thus, the common 
essential in most conversions to the Church is ob¬ 
taining a personal conviction that the Church today 
is authorized by God to teach and administer the 
gospel of Jesus Christ. 

All who are interested in joining the Church 
must know and understand the responsibilities 
that Church membership will bring. To this end, 
they receive a series of lessons from LDS mission¬ 
aries or from members of the Church. At this 
stage, prospective converts are called “investiga¬ 
tors,” because they are investigating or studying 
the Church. The lessons are called the missionary 
“discussions,” because although they cover stand¬ 
ardized topics, missionaries are encouraged to 
present them in an informal, conversational man¬ 
ner. For example, missionaries typically share 
their personal experiences and feelings about the 
topics discussed, and encourage investigators to do 
likewise, asking questions and giving reactions to 
LDS teachings. These lessons are usually taught in 
a home setting, to individuals or to a small group. 

The lessons teach the gospel of Jesus Christ, 
including the nature of the godhead, the plan of 
salvation, keeping the commandments, and liv¬ 
ing a Christlike life. They also discuss the life and 
mission of the Prophet Joseph Smith, the coming- 
forth of the Book of Mormon, the RESTORATION of 
the PRIESTHOOD, and the importance of following 
the prophets living today. 

Investigators are asked to make various com¬ 
mitments during their course of study, which may 
last a few weeks or several months, depending on 
their individual rate of preparation toward bap¬ 
tism. For example, they are challenged and en¬ 
couraged to engage in daily prayer and scripture 
study, especially prayerful study of the Book of 
Mormon. Those who wish to join the Church are 
urged to begin living an LDS lifestyle. This in¬ 
cludes striving for Christlike attitudes and behav¬ 



Eight-year-old boy (standing, center) on his baptismal 
day, with his parents and extended family, in Logan, 
Utah, 1987. Joining the Church brings individuals into 
“the household of God” (Eph. 2:19). Courtesy Craig 
Law. 


ior in all circumstances; attending Church meet¬ 
ings; abstaining from harmful substances, 
including tobacco, alcoholic beverages, coffee, tea, 
and drugs; beginning to tithe; living a moral and 
chaste life {see chastity); and laboring to serve 
those in need. 

In the interview customarily conducted by an 
authorized Church representative prior to bap¬ 
tism, the interviewer determines the candidate’s 
willingness and worthiness to enter into the baptis¬ 
mal covenant. During this interview, baptismal 
candidates are asked whether they have a heartfelt 
TESTIMONY of the fundamental doctrine of the 
Church. All baptismal candidates also must declare 
whether they currently keep, and will continue to 
keep, God’s commandments through their lives. 

Baptism is required for Church membership. 
It represents a covenant with God whereby the 
candidate agrees to follow Christ and live his com¬ 
mandments. The requirements for baptism are 
described in the Doctrine and Covenants as fol¬ 
lows: “All those who humble themselves before 
God, and desire to be baptized, and come forth 
with broken hearts and contrite spirits, and wit¬ 
ness before the church that they have truly re¬ 
pented of all their sins, and are willing to take upon 
them the name of Jesus Christ, having a determi¬ 
nation to serve him to the end, and truly manifest 
by their works that they have received of the Spirit 
of Christ unto the remission of their sins, shall be 
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received by baptism into his church” (D&C 20:37). 
Baptism symbolizes the washing away of sins as 
well as a rebirth and the beginning of a new life on 
earth leading to eternal life with God. 

Baptism is followed by confirmation into the 
Church by the laying on of hands of one hold¬ 
ing the MELCHIZEDEK priesthood. During this 
ordinance, the new convert is confirmed a member 
of the Church and receives the gift of the Holy 
Ghost. This is typically a momentous and joyous 
occasion for all involved. Following his confirma¬ 
tion the convert is presented for acceptance by the 
local membership as a member in full fellowship 
and embarks on a life of spiritual growth through 
obedience to the laws of God and activity and ser¬ 
vice in the Church. 
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JOSEPH OF EGYPT 

[This entry consists of three articles: 

Joseph, Son of Jacob 
Writings of Joseph 
Seed of Joseph 

Latter-day Saint scripture portrays a broader interest in 
Joseph of Egypt than the Bible does. The article Joseph, 
Son of Jacob deals with the resulting wide sweep of LDS 
interests in Joseph, including the promises of the Lord 
about the latter-day importance of Joseph’s posterity 
and his ancestral relationship to the Prophet Joseph 
Smith. The article Writings of Joseph treats specifically 
the matter of the writings of Joseph preserved in LDS 
scripture. The article Seed of Joseph focuses on the an¬ 
cestral connection between Book of Mormon peoples and 
Joseph, son of Jacob.] 

JOSEPH, SON OF JACOB 
The Book of Mormon prophet nepiiI] said of Jo¬ 
seph, son of Jacob, “He truly prophesied concern¬ 
ing all his seed. And the prophecies which he 
wrote, there are not many greater” (2 Ne. 4:2). 
Latter-day Saints hold Joseph to be a progenitor of 
a branch of the house of Israel, including certain 
BOOK OF MORMON PEOPLES about whom he proph¬ 
esied. Additionally, he is honored as an ancestor of 
the Prophet Joseph smith and many Church 


members and as one who prophesied concerning 
the restoration of the gospel of Jesus Christ 
through Joseph Smith. 

The current Bible text preserves little scrip¬ 
ture attributed to Joseph of Egypt. However, some 
writings of Joseph were recorded on the PLATES of 
brass, a scriptural record brought to the Western 
Hemisphere from Jerusalem by the prophet lehi, 
and known among the Book of Mormon people. 
Another prophecy, restored by Joseph Smith, is 
now found in the Joseph smith translation 
(jst) Genesis 50. In this text, the ancient Joseph 
prophesied the bondage of his father’s family in 
Egypt and their eventual deliverance by Moses, 
and specifically names him and his brother, Aaron. 
Moses was to deliver Israel from Egypt, have 
power over the Red Sea, receive commandments 
from God, and be assisted by Aaron as his spokes¬ 
man (JST Gen. 50:24, 29, 34-35). 

The same source indicates that the Lord vis¬ 
ited Joseph, promising him a righteous posterity, a 
branch of which would be separated from their kin¬ 
dred and taken to a distant country (JST Gen. 
50:25-26). According to the Bible, Jacob had al¬ 
ready prophesied that Joseph’s branches— 
Ephraim and Manasseh—would inherit the “ut¬ 
most bound of the everlasting hills” (Gen. 49:26). 
Moses described the new land of their inheritance 
as containing riches of both heaven and earth 
(Deut. 33:13-15). The Book of Mormon records 
the partial fulfillment of these prophecies with the 
exodus of the families of Lehi, a descendant of 
Manasseh (Alma 10:3), and Ishmael, a descendant 
of Ephraim (JD 23:184), to the western continents. 
The Book of Mormon is called “the stick of 
Ephraim” in modern revelation (D&C 27:5) and 
both “the stick of Ephraim” and “the stick of 
Joseph” (Ezek. 37:15-28, esp. verses 16 and 19). 

Notwithstanding Israel’s anticipated deliver¬ 
ance from Egypt under the leadership of Moses, 
Joseph of Egypt also foresaw that the Israelites 
would eventually be scattered. Still he was assured 
that they would be remembered by the Lord and 
that he would bring their descendants out of 
“bondage” in the last days. A “choice seer” was 
to be raised up, a descendant of Joseph, who would 
bear his name and whose father would also bear 
the same name. The prophecy stated that this 
latter-day Joseph would be highly esteemed by 
Joseph’s descendants and would bring them 
knowledge of their progenitors. Moreover, he 
would be like both Joseph and Moses. As the an¬ 
cient Joseph gathered his father’s family in Egypt 
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received by baptism into his church” (D&C 20:37). 
Baptism symbolizes the washing away of sins as 
well as a rebirth and the beginning of a new life on 
earth leading to eternal life with God. 

Baptism is followed by confirmation into the 
Church by the laying on of hands of one hold¬ 
ing the MELCHIZEDEK priesthood. During this 
ordinance, the new convert is confirmed a member 
of the Church and receives the gift of the Holy 
Ghost. This is typically a momentous and joyous 
occasion for all involved. Following his confirma¬ 
tion the convert is presented for acceptance by the 
local membership as a member in full fellowship 
and embarks on a life of spiritual growth through 
obedience to the laws of God and activity and ser¬ 
vice in the Church. 
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JOSEPH OF EGYPT 

[This entry consists of three articles: 

Joseph, Son of Jacob 
Writings of Joseph 
Seed of Joseph 

Latter-day Saint scripture portrays a broader interest in 
Joseph of Egypt than the Bible does. The article Joseph, 
Son of Jacob deals with the resulting wide sweep of LDS 
interests in Joseph, including the promises of the Lord 
about the latter-day importance of Joseph’s posterity 
and his ancestral relationship to the Prophet Joseph 
Smith. The article Writings of Joseph treats specifically 
the matter of the writings of Joseph preserved in LDS 
scripture. The article Seed of Joseph focuses on the an¬ 
cestral connection between Book of Mormon peoples and 
Joseph, son of Jacob.] 

JOSEPH, SON OF JACOB 
The Book of Mormon prophet nepiiI] said of Jo¬ 
seph, son of Jacob, “He truly prophesied concern¬ 
ing all his seed. And the prophecies which he 
wrote, there are not many greater” (2 Ne. 4:2). 
Latter-day Saints hold Joseph to be a progenitor of 
a branch of the house of Israel, including certain 
BOOK OF MORMON PEOPLES about whom he proph¬ 
esied. Additionally, he is honored as an ancestor of 
the Prophet Joseph smith and many Church 


members and as one who prophesied concerning 
the restoration of the gospel of Jesus Christ 
through Joseph Smith. 

The current Bible text preserves little scrip¬ 
ture attributed to Joseph of Egypt. However, some 
writings of Joseph were recorded on the PLATES of 
brass, a scriptural record brought to the Western 
Hemisphere from Jerusalem by the prophet lehi, 
and known among the Book of Mormon people. 
Another prophecy, restored by Joseph Smith, is 
now found in the Joseph smith translation 
(jst) Genesis 50. In this text, the ancient Joseph 
prophesied the bondage of his father’s family in 
Egypt and their eventual deliverance by Moses, 
and specifically names him and his brother, Aaron. 
Moses was to deliver Israel from Egypt, have 
power over the Red Sea, receive commandments 
from God, and be assisted by Aaron as his spokes¬ 
man (JST Gen. 50:24, 29, 34-35). 

The same source indicates that the Lord vis¬ 
ited Joseph, promising him a righteous posterity, a 
branch of which would be separated from their kin¬ 
dred and taken to a distant country (JST Gen. 
50:25-26). According to the Bible, Jacob had al¬ 
ready prophesied that Joseph’s branches— 
Ephraim and Manasseh—would inherit the “ut¬ 
most bound of the everlasting hills” (Gen. 49:26). 
Moses described the new land of their inheritance 
as containing riches of both heaven and earth 
(Deut. 33:13-15). The Book of Mormon records 
the partial fulfillment of these prophecies with the 
exodus of the families of Lehi, a descendant of 
Manasseh (Alma 10:3), and Ishmael, a descendant 
of Ephraim (JD 23:184), to the western continents. 
The Book of Mormon is called “the stick of 
Ephraim” in modern revelation (D&C 27:5) and 
both “the stick of Ephraim” and “the stick of 
Joseph” (Ezek. 37:15-28, esp. verses 16 and 19). 

Notwithstanding Israel’s anticipated deliver¬ 
ance from Egypt under the leadership of Moses, 
Joseph of Egypt also foresaw that the Israelites 
would eventually be scattered. Still he was assured 
that they would be remembered by the Lord and 
that he would bring their descendants out of 
“bondage” in the last days. A “choice seer” was 
to be raised up, a descendant of Joseph, who would 
bear his name and whose father would also bear 
the same name. The prophecy stated that this 
latter-day Joseph would be highly esteemed by 
Joseph’s descendants and would bring them 
knowledge of their progenitors. Moreover, he 
would be like both Joseph and Moses. As the an¬ 
cient Joseph gathered his father’s family in Egypt 



JOSEPH OF EGYPT: WRITINGS OF JOSEPH ® 761 


and supplied them with bread during famine, so 
the latter-day Joseph would gather their descen¬ 
dants from the ends of the earth to feast upon the 
words of everlasting life. Like Moses, he would 
bring forth the word of God (the Book of Mormon 
and other revelations), which would testify of, and 
sustain, other words of God that had already gone 
forth (the Bible), thereby confounding false doc¬ 
trines and laying contentions to rest. As Moses 
would liberate Israel from Egyptian bondage, the 
“choice seer” of the last days would liberate them 
from the bondage of false traditions; as Moses 
would reveal a new covenant and prepare Israel 
to enter the promised land, so his latter-day 
counterpart would reveal a new and ever¬ 
lasting covenant and prepare modern Israel, 
the Church, for the day of Christ’s millennial reign 
(JST Gen. 50:24-38; cf. 2 Ne. 3; JST Gen. 48:11). 

When Joseph Smith’s father, Joseph smith, 
Sr., acting in his office of PATRIARCH, gave his son 
a patriarchal blessing, he further illuminated 
what was known to the ancient Joseph. 

I bless thee with the blessings of thy fathers Abra¬ 
ham, Isaac and Jacob; and . . . thy father Joseph, the 
son of Jacob. Behold, he looked after his posterity in 
the last days, when they should be scattered and 
driven by the Gentiles, and wept before the Lord; 
he sought diligently to know from whence the Son 
should come who should bring forth the word of the 
Lord, by which they might be enlightened, and 
brought back to the true fold, and his eyes beheld 
thee, my son; . . . and he said, As my blessings are 
to extend to the utmost bounds of the everlasting 
hills; as my father’s blessing prevailed, over the 
blessings of his progenitors, and as my branches are 
to run over the wall, and my seed are to inherit the 
choice land whereon the Zion of God shall stand in 
the last days, from among my seed, scattered with 
the Gentiles, shall a choice Seer arise, whose bow¬ 
els shall be a fountain of truth, whose loins shall be 
girded with the girdle of righteousness, whose 
hands shall be lifted with acceptance before the God 
of Jacob to turn away his anger from his anointed, 
whose heart shall meditate great wisdom, whose 
intelligence shall circumscribe and comprehend the 
deep things of God, and whose mouth shall utter 
the law of the just . . . and he shall feed upon the 
heritage of Jacob his father [Utah Genealogical and 
Historical Magazine 23 (Oct. 1932): 175]. 

A blessing pronounced by Joseph Smith on Oliver 
cowdery (Dec. 18, 1833) notes that Joseph of 
Egypt had seen Oliver in vision and knew of his 
scribal role in the translation of the Book of Mor¬ 
mon. Oliver was also told that Joseph of Egypt 


knew that Oliver would be present when the 
aaronic priesthood, or lesser priesthood, was 
restored and again when the melchizedek 
priesthood, or higher priesthood, was restored 
by messengers who received it from Jesus during 
his earthly ministry (Joseph F. Smith, IE 7 [Oct. 
1904]:943). With the restoration of these priest¬ 
hoods in 1829 and the publication of the Book of 
Mormon in 1830, the stage was set for fulfilling 
Moses’ promise that the posterity of Ephraim and 
Manasseh would “push” or gather scattered Israel 
from the four quarters of the earth (cf. Deut. 
33:17). 
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JOSEPH FIELDING MCCONKIE 

WBITINGS OF JOSEPH 

Certain prophecies of Joseph of Egypt were pre¬ 
served on brass plates carried by NEPHij from Jeru¬ 
salem to the Americas in approximately 590 B.C. 
The Book of Mormon makes available some of 
these prophecies. Although it is not known when 
Joseph’s prophetic texts were recorded, they are 
doubtless very ancient. By contrast, the History of 
Joseph, Prayer of Joseph, Testament of Joseph, and 
Joseph and Asenath are considered to be Hellenis¬ 
tic Jewish writings, dating between 200 b.c. and 
A. D. 200, and are of unknown authorship (see 
Charlesworth). Joseph SMITH noted “writings of 
Joseph” on papyri that he owned ( HC 2:236). 

According to Alma 46:24, Jacob the patriarch 
saw that part of Joseph’s coat would be preserved, 
symbolizing a remnant of Joseph’s seed (cf. CWHN 
6:211-21). In addition, two similar though not 
identical texts from Joseph are preserved in 2 
Nephi 3 and JST Genesis 50. Both prophesy that 
Moses will arise, that writings from “the fruit of the 
loins of Judah shall grow together” with writings of 
Joseph’s descendants, and that a seer named Jo¬ 
seph—whose father would also be named Joseph— 
would appear in the last days (2 Ne. 3:6-17; JST 
Gen. 50:24-35; for similar expectations in pseud- 
epigraphic texts, see McConkie). Associates of Jo¬ 
seph Smith saw him as the predicted seer, as did 
Joseph Smith himself. For instance, President 
John taylor affirmed: 
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God called [Joseph Smith] to occupy the position 
that he did. How long ago? Thousands of years ago 
. . . Prophets prophesied about his coming, that a 
man should arise whose name should be Joseph, 
and that his father’s name should be Joseph, and 
also that he should be a descendant of that Joseph 
who was sold into Egypt \JD 26:106]. 
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SEED OF JOSEPH 

The Book of Mormon teaches that Joseph, son of 
Jacob, “obtained a promise of the Lord” that his 
seed would become a “righteous branch unto the 
house of Israel” (2 Ne. 3:5) and that a latter-day 
descendant also named Joseph would have a role in 
bringing Joseph’s seed and all the house of Israel 
“unto salvation” (2 Ne. 3:15). 

While many of Joseph’s posterity were among 
the ten tribes of Israel taken into captivity about 
722 b.c. (2 Kgs. 17:5-6), a few descendants had 
settled in Jerusalem some 200 years earlier (cf. 2 
Chr. 15:9-10). From those came the Book of Mor¬ 
mon leaders lehi and ishmael, who, about 600 
B.C. , led their families to the Western Hemi¬ 
sphere. Their descendants were later called “a 
remnant of the seed of Joseph” (Alma 46:23-24). 
Lehi reported that Joseph’s prophecies concerning 
his seed included the following: (1) they would 
become a righteous people; (2) the Messiah would 
manifest himself to them; (3) a latter-day seer like 
Moses, raised up by God from Joseph’s seed, 
would himself be called Joseph (2 Ne. 3:1-25); and 
(4) the righteous seed of the ancient Joseph who 
accept the gospel will help in building the new 
Jerusalem and will participate in events of the 
last days (3 Ne. 20:10-28; 21:2-26). 
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JOSEPH SMITH—HISTORY 

The account called Joseph Smith—History, as it 
appears in the Pearl of Great Price, tells of the 
Prophet’s experiences from his early years through 
May 1829. Franklin D. Richards, an early apostle, 
extracted this part of Joseph smith’s history from 
the much longer history OF the church printed 
in the times and seasons ( T&-S 3:726), and pub¬ 
lished the extract in 1851. In the preface of the first 
edition of the Pearl of Great Price, Richards ex¬ 
pressed a hope that this collection of precious 
truths would increase the members’ ability to de¬ 
fend the faith. Joseph Smith—History, the name 
now given to the historical extract, became canon¬ 
ized scripture to the members of the Church when 
they accepted the Pearl of Great Price by vote 
at the October 10, 1880, General Conference 
{see PEARL OF GREAT PRICE: CONTENTS AND 

publication). 

This account in the Pearl of Great Price was 
not the first attempt to record the Prophet’s early 
experiences. From the organization of the Church 
in 1830, he understood the importance of keeping 
records but his efforts were hindered by lawsuits, 
imprisonments, poverty, and mobs. John Whitmer 
kept a history between 1830 and 1832 that was lost 
for many years but is now available again, and 
Oliver cowdery wrote eight letters about Joseph 
Smith’s early visions that were published in 
messenger and advocate in 1834-1835. Joseph 
Smith began work on a history between July and 
November 1832; it opened with the words “A His¬ 
tory of the life of Joseph Smith, Jr., an account of 
his marvilous [sic] experience,” and described his 
early visions. Various clerks and historians made 
three more beginnings between 1834 and 1836. In 
the trying years 1837 and 1838, Joseph Smith and 
the First Presidency worked on the history of the 
Church, sometimes taking a grammar lesson be¬ 
fore the writing sessions. Finally, in June 1839, 
Joseph undertook the work again. Materials from 
the previous efforts were assimilated into this new 
history, which eventually was published in the 
Times and Seasons, beginning March 1, 1842 (T<&S 
3:706). Joseph Smith—History, as we now have it 
in the Pearl of Great Price, was part of this 1839 
version of the history of the Church. 

The history introduces Joseph by giving a 
brief record of his ancestry and his own birth on 
December 23, 1805, in the township of Sharon, 
Windsor County, Vermont, one of eleven children 
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God called [Joseph Smith] to occupy the position 
that he did. How long ago? Thousands of years ago 
. . . Prophets prophesied about his coming, that a 
man should arise whose name should be Joseph, 
and that his father’s name should be Joseph, and 
also that he should be a descendant of that Joseph 
who was sold into Egypt \JD 26:106]. 
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SEED OF JOSEPH 
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bringing Joseph’s seed and all the house of Israel 
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accept the gospel will help in building the new 
Jerusalem and will participate in events of the 
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JOSEPH SMITH—HISTORY 

The account called Joseph Smith—History, as it 
appears in the Pearl of Great Price, tells of the 
Prophet’s experiences from his early years through 
May 1829. Franklin D. Richards, an early apostle, 
extracted this part of Joseph smith’s history from 
the much longer history OF the church printed 
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pressed a hope that this collection of precious 
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now given to the historical extract, became canon¬ 
ized scripture to the members of the Church when 
they accepted the Pearl of Great Price by vote 
at the October 10, 1880, General Conference 
{see PEARL OF GREAT PRICE: CONTENTS AND 

publication). 

This account in the Pearl of Great Price was 
not the first attempt to record the Prophet’s early 
experiences. From the organization of the Church 
in 1830, he understood the importance of keeping 
records but his efforts were hindered by lawsuits, 
imprisonments, poverty, and mobs. John Whitmer 
kept a history between 1830 and 1832 that was lost 
for many years but is now available again, and 
Oliver cowdery wrote eight letters about Joseph 
Smith’s early visions that were published in 
messenger and advocate in 1834-1835. Joseph 
Smith began work on a history between July and 
November 1832; it opened with the words “A His¬ 
tory of the life of Joseph Smith, Jr., an account of 
his marvilous [sic] experience,” and described his 
early visions. Various clerks and historians made 
three more beginnings between 1834 and 1836. In 
the trying years 1837 and 1838, Joseph Smith and 
the First Presidency worked on the history of the 
Church, sometimes taking a grammar lesson be¬ 
fore the writing sessions. Finally, in June 1839, 
Joseph undertook the work again. Materials from 
the previous efforts were assimilated into this new 
history, which eventually was published in the 
Times and Seasons, beginning March 1, 1842 (T<&S 
3:706). Joseph Smith—History, as we now have it 
in the Pearl of Great Price, was part of this 1839 
version of the history of the Church. 

The history introduces Joseph by giving a 
brief record of his ancestry and his own birth on 
December 23, 1805, in the township of Sharon, 
Windsor County, Vermont, one of eleven children 



JOSEPH SMITH TRANSLATION OF THE BIBLE (jST) ® 763 


of Joseph Sr. and Lucy Mack Smith. It tells of the 
religious conditions that led to Joseph Smith’s 
first vision and describes what he saw and heard 
when the Father and Son appeared, in a direct, 
first-person account that makes no effort to adorn 
the events it relates. Oliver Cowdery, Joseph’s 
close associate in these early years, wrote a much 
more ornate narrative of the early experiences. 
Joseph Smith simply described what happened to 
him, from the First Vision, through the visitation 
of moroni 2 , the visits to the hill cumorah, the 
translation of the gold plates, and to the visit of 
John the Baptist to restore the Aaronic Priesthood 
(see AARONIC PRIESTHOOD: RESTORATION). 

For many years the Church published Joseph 
Smith—History as a pamphlet with the title 
Joseph Smith’s Own Story. Missionaries carried it 
to all parts of the world to help explain Joseph 
Smith’s part in the restoration of the gospel in 
modern times. 
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JOSEPH SMITH—MATTHEW 

Joseph Smith—Matthew is an extract from the 
JOSEPH SMITH TRANSLATION OF THE BIBLE (jST), 
as revealed to the Prophet Joseph SMITH in 1831, 
and comprises a revision of Jesus’ discourse on the 
Mount of Olives recorded in Matthew 23:39 
through chapter 24. First published in Ohio in 
the mid-1830s as a broadside, Joseph Smith— 
Matthew was republished in 1851 as part of the 
original pearl of great price (Matthews, p. 52). 

On March 7, 1831, Joseph Smith was directed 
to begin a translation of the New Testament “that 
ye may be prepared for the things to come” (D&C 
45:60-61). In Matthew 24, Jesus foretold the im¬ 
pending destruction of Jerusalem. He also spoke of 
his own second coming and the destruction of the 
wicked. 

The following are some of the significant addi¬ 
tions and clarifications of Joseph Smith—Matthew 
to the King James text: 


1. Jesus’ disciples clearly understood that he 
would come again in glory “in the clouds of 
heaven, and all the holy angels with him” (JS— 
M 1:1). 

2. Verses 4-22 of the King James text refer to 
“things I have spoken unto you concerning the 
Jews” (JS—M 1:21). 

3. Verses 6, 7, and 14 of KJV are repositioned from 
the early part of the chapter, which deals with 
the Jews of New Testament times, to the latter 
part of the chapter, which concerns the second 
coming. 

4. The end of the world is not the end of the earth, 
but the “destruction of the wicked” (JS—M 1:4, 
55). 

5. The parable in KJV verse 28 is completed to 
read, “Wheresoever the carcass is, there will 
the eagles be gathered together; so likewise 
shall mine elect be gathered from the four quar¬ 
ters of the earth” (JS—M 1:27). 

6. The “abomination of desolation, spoken of by 
Daniel the prophet,” applies both to conditions 
at the destruction of Jerusalem and to Jesus’ 
second coming (JS—M 1:12, 32). 

The plainness and clarity of Joseph Smith— 
Matthew eliminate much of the confusion that has 
surrounded Matthew 24. It states that the gospel 
must be preached in all the world and the elect 
gathered before the second coming (JS—M 1:31). 
Finally, the elect will know the signs of the times 
and will be prepared and preserved during the 
events of the last days. 
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JOSEPH SMITH TRANSLATION OF 
THE BIBLE (JST) 

Joseph SMITH, the first PROPHET of The Church of 
Jesus Christ of Latter-day Saints, made a “new 
translation” of the Bible, using the text of the King 
James Version (KJV). This work differs from the 
KJV in at least 3,410 verses and consists of addi¬ 
tions, deletions, rearrangements, and other altera¬ 
tions that cause it to vary not only from the KJV 
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of Joseph Sr. and Lucy Mack Smith. It tells of the 
religious conditions that led to Joseph Smith’s 
first vision and describes what he saw and heard 
when the Father and Son appeared, in a direct, 
first-person account that makes no effort to adorn 
the events it relates. Oliver Cowdery, Joseph’s 
close associate in these early years, wrote a much 
more ornate narrative of the early experiences. 
Joseph Smith simply described what happened to 
him, from the First Vision, through the visitation 
of moroni 2 , the visits to the hill cumorah, the 
translation of the gold plates, and to the visit of 
John the Baptist to restore the Aaronic Priesthood 
(see AARONIC PRIESTHOOD: RESTORATION). 

For many years the Church published Joseph 
Smith—History as a pamphlet with the title 
Joseph Smith’s Own Story. Missionaries carried it 
to all parts of the world to help explain Joseph 
Smith’s part in the restoration of the gospel in 
modern times. 
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but from other biblical texts. Changes range from 
minor details to fully reconstituted chapters. This 
article presents statements by Joseph Smith telling 
why he made a Bible translation, gives information 
relating to the development and production of the 
work, examines a number of the significant vari¬ 
ants, and considers some doctrinal results and his¬ 
torical implications. 

View of the Bible. The official position of the 
Church is stated in its eighth article of faith: 
“We believe the Bible to be the word of God as far 
as it is translated correctly.” The message of the 
Bible is held to be true, while details of accuracy 
and completeness are accepted within certain lim¬ 
its. The Prophet Joseph Smith explained: “1 be¬ 
lieve the Bible as it read when it came from the 
pen of the original writers. Ignorant translators, 
careless transcribers, or designing and corrupt 
priests have committed many errors” (TPJS, p. 
327). And again, “From sundry revelations which 
had been received, it was apparent that many 
points touching the salvation of men, had been 
taken from the Bible, or lost before it was com¬ 
piled” (TP/S, pp. 9-10). 

Joseph Smith often used the words “trans¬ 
lated” and “translation,” not in the narrow sense 
alone of rendering a text from one language into 
another, but in the wider senses of “transmission,” 
having reference to copying, editing, adding to, 
taking from, rephrasing, and interpreting. This is 
substantially beyond the usual meaning of “transla¬ 
tion.” When he said the Bible was not translated 
correctly, he not only was referring to the difficul¬ 
ties of rendering the Bible into another language 
but he was also observing that the manuscripts 
containing the text of the Bible have suffered at the 
hands of editors, copyists, and revisionists through 
centuries of transmission. Thus, the available texts 
of the Bible are neither as complete nor as accurate 
as when first written. 

The Book of Mormon presents an account of a 
vision in which an angel, looking to the future, de¬ 
scribes the Bible as a “record of the Jews” contain¬ 
ing writings of “the prophets” and of the “Twelve 
Apostles of the Lamb.” The vision asserts (1) that 
the ancient authors wrote under the inspiration of 
the Holy Ghost, (2) that originally their words con¬ 
tained the fulness of the gospel and were plain and 
easy to understand, but (3) that many things which 
were plain and precious, and many covenants, 
would be “taken away” from the original manu¬ 


scripts; as a result, afterward (4) a great many per¬ 
sons, even with a Bible, would not understand the 
fulness of the gospel, but (5) the lost material 
would be restored through “other records” that the 
Lord would bring forth (I Ne. 13:21-41). A some¬ 
what parallel statement came to Joseph Smith in 
June 1830 while he was restoring a revelation re¬ 
ceived by Moses, declaring that many things 
would be taken “from the book” which Moses 
would write, but that the missing information 
would be restored through another prophet and 
thus be “had again” among those who believe 
(Moses 1:41). Latter-day Saints believe that the 
“other records” referred to include the Book of 
Mormon, the Doctrine and Covenants, the Pearl 
of Great Price, the JST, and other records still to 
come forth, and that the prophet divinely raised up 
to begin restoring the lost material is Joseph Smith 
(see SCRIPTURES: FORTHCOMING SCRIPTURES). In 
light of the foregoing statements, it is worth ob¬ 
serving that the principal difficulty in the Bible 
apparently has been omissions. The remaining text 
may be generally correct in itself, but many impor¬ 
tant doctrinal items (resulting from the loss of a 
single word, a verse, a longer passage, or even 
whole books in some instances) are now missing. 

Authority to Translate. The Prophet Joseph 
Smith claimed a divine appointment to make an 
inspired rendition or, as he termed it, a “new 
translation” of the Bible. This appointment can be 
illustrated by excerpts from his writings. After la¬ 
boring off and on for ten months on the early chap¬ 
ters of Genesis, Joseph Smith received a revelation 
from the Lord on March 7, 1831, directing him to 
begin work on the New Testament: “It shall not be 
given unto you to know any further concerning this 
chapter, until the New Testament be translated, 
and in it all these things shall be made known; 
wherefore I give unto you that ye may now trans¬ 
late it” (D&C 45:60-61). The manuscript of the 
JST shows that Joseph Smith began the translation 
of Matthew the next day. On December 1, 1831, 
the Prophet entered the following in his journal: “I 
resumed the translation of the Scriptures, and con¬ 
tinued to labor in this branch of my calling with 
Elder Sidney Rigdon as my scribe” (HC 1:238-39). 
On February 16, 1832, he reported a revelation 
concerning the RESURRECTION of the dead that 
includes the following reference to his divine com¬ 
mission to translate: “For while we Ijoseph Smith 
and Sidney Rigdon] were doing the work of trans- 
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lation, which the Lord had appointed unto us, we 
came to the twenty-ninth verse of the fifth chapter 
of John” (D&C 76:15). On March 8 , 1833, he re¬ 
ported the word of the Lord to him as follows: 
“And when you have finished the translation of the 
[Old Testament] prophets, you shall from thence¬ 
forth preside over the affairs of the church” (D&C 
90:13). On May 6 , 1833, Joseph Smith reported 
the following revelation: “It is my will that you 
should hasten to translate my scriptures” (D&C 
93:53). Although not a complete list, the fore¬ 
going items illustrate Joseph Smith’s claim to a 
divine appointment to translate the Old and New 
Testaments. 

Procedure and Time Frame. When he began 
his work in 1830, Joseph Smith did not have a 
knowledge of biblical languages. His translation 
was not done in the usual manner of a scholar, but 
was a revelatory experience using only an English 
text. He did not leave a description of the translat¬ 
ing process, but it appears that he would read from 
the KJV and dictate revisions to a scribe. 

Joseph Smith was assisted by various scribes. 
The manuscript shows that Oliver cowdery was 
the first, serving between June and October 1830; 
he recorded an introductory revelation (Moses 1) 
and the translation of KJV Genesis 1:1 to Genesis 
4:18. John Whitmer served second, from October 
until December 1830, recording the translation of 
KJV Genesis 4:19 to approximately Genesis 5:20. 
Sidney RIGDON was next, becoming the main 
scribe from early December 1830 until the transla¬ 
tion was finished on July 2, 1833. He recorded 
most of the translation from KJV Genesis 5:21 to 
the end of the Bible, although others recorded 
small portions. 

They used a large edition of the KJV (9 inches 
by 11 inches by 2 l /z inches), printed in 1828 by 
H. and E. Phinney Company of Cooperstown, 
New York, that included the Old Testament Apoc¬ 
rypha. (A notation on the flyleaf, in what appears to 
be Joseph Smith’s handwriting, states that it had 
been purchased from the Egbert B. Grandin Book¬ 
store in Palmyra, New York, on October 8 , 1829, 
for $3.75). In this copy of the Phinney Bible are 
hundreds of pencil and ink notations consisting pri¬ 
marily of checks or crosses marking off passages to 
be revised. Likewise, a number of italicized words 
in the KJV text—which usually represent words 
implicitly understood in the Greek or Hebrew— 
are lined out. Words of the revision were not writ¬ 


ten on the pages of the Bible itself, but were re¬ 
corded on sheets of paper and identified by the 
appropriate citation. The manuscript is written in 
full from Genesis 1:1 through Genesis 24 and from 
Matthew 1:1 through John 5, including entire 
chapters in which there are no corrections. A more 
rapid and efficient system was eventually used in 
which only the actual points of revision were writ¬ 
ten. These sometimes consisted of only one or two 
words. The markings in the Bible that designate 
verses to be translated appear only in those por¬ 
tions where the shorter method was used. The 
manuscript sheets, 17 inches by 14 inches folded to 
produce surfaces 8 V 2 inches by 14 inches, were 
once sewn together at the fold in convenient thick¬ 
nesses. The entire manuscript consists of 477 
pages. 

The exact date on which the translation was 
begun is not known, but it is closely associated 
with the June 1830 revelation that contains an ac¬ 
count of visions given to Moses before he com¬ 
posed the book of Genesis (see Moses 1). The work 
proceeded from June 1830 until July 2, 1833. Gen¬ 
esis 1-17 was translated first, being done between 
June 1830 and March 7, 1831. On the latter date 
Joseph Smith received the revelation instructing 
him to “translate” the New Testament (D&C 
45:60-62), which he began at Matthew 1:1. It ap¬ 
pears that for a few days the translation may have 
continued in both Genesis and in Matthew, but 
the Old Testament was subsequently laid aside, 
possibly at the end of Genesis 24, in favor of work¬ 
ing on the New Testament. The work then pro¬ 
ceeded consecutively through the entire New Tes¬ 
tament until February 2, 1833. The remainder of 
the Old Testament (Genesis 25 through Malachi) 
was then translated, being completed five months 
later. In response to prayer as to whether he 
should translate the Apocrypha, Joseph Smith re¬ 
ported a revelation dated March 9, 1833, to the 
effect that he need not attend to it: “It is mostly 
translated correctly,” though there are some errors 
and “interpolations by the hands of men” (D&C 
91:1-2). 

The dates on the JST manuscripts, when com¬ 
pared with dates of related revelations in the Doc¬ 
trine and Covenants and with dates and events 
entered in Joseph Smith’s personal journal, indi¬ 
cate the movement back and forth between the 
Old and New Testaments, as explained above, 
rather than a straight-line progress from Genesis 
through Revelation. Likewise, the varying styles of 
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handwriting in the manuscript reflect the known 
coming and going of those who served as scribes. 
Although the bulk of the translation was accom¬ 
plished by July 2, 1833, that work represented a 
preliminary draft. As the manuscript was later re¬ 
viewed and prepared for publication, further revi¬ 
sions, refinements, and alterations were made. 

After Joseph Smith’s death in June 1844, the 
marked Phinney Bible and the 477-page manu¬ 
script were kept by his widow, Emma SMITH. She 
permitted Dr. John M. Bernhisel to examine the 
materials in the spring of 1845 at nauvoo, Illinois. 
Bernhisel later reported that he made a complete 
copy of the markings in the Bible and an extensive 
but incomplete copy of the manuscript entries 
(Matthews, 1975, p. 118). The Bernhisel manu¬ 
script is in the Historian’s Library of the LDS 
Church in Salt Lake City, but the location of the 
Bernhisel marked Bible is not known. Emma 
Smith gave the Phinney Bible and the original 
manuscript to a publication committee represent¬ 
ing the REORGANIZED CHURCH OF JESUS CHRIST 
OF LATTER day saints (RLDS Church) in 1866. 
These are now in the custody of the RLDS Church 
at Independence, Missouri. 

Publication. Although excerpts from the JST 
were published in Church newspapers and as a 
broadside tract during the lifetime of Joseph 
Smith, the entire work was not published in his 
day, even though he had intended and had ex¬ 
pended considerable effort to accomplish it. The 
distraction of persecution, the demands of Church 
business, and the lack of financial means prevented 
him from completing and authorizing a manuscript 
ready for the press (Matthews, pp. 57-63). 

In 1867, after considerable effort and expense, 
the RLDS Church published a copyrighted edition 
of the Bible, under the title Holy Scriptures, 
which incorporated the Prophet’s translation into 
the format of a King James text. This was followed 
by many subsequent printings, all from the same 
stereotype plates. In 1936 a teacher’s edition con¬ 
taining study helps was published by the RLDS 
Church. At that time a subtitle, “Inspired Ver¬ 
sion,” was added, although the text remained the 
same as the 1867 edition. In 1944 a “New Cor¬ 
rected Edition” was published by the RLDS 
Church in which at least 352 verses were amended 
to correct typographical and judgment errors in 
the 1867 edition. These corrections were matters 
of detail, although in a few instances they signifi¬ 


cantly affected the meaning of the passages and 
brought the printed text into closer harmony with 
the manuscript. In 1970 a parallel column edition 
consisting of the Inspired Version and the King 
James Version was issued by the RLDS Church 
publishing house. 

The Church of Jesus Christ of Latter-day 
Saints has never published the entire Joseph Smith 
translation of the Bible. Portions of Genesis and of 
Matthew, distributed during the time of Joseph 
Smith in Kirtland and in Nauvoo, are included in 
the Pearl of Great Price under the title book of 
moses (JST Gen. 1 through 8:18) and Joseph 
SMITH-MATTHEW (JST Matt. 24). Extensive por¬ 
tions of JST Genesis 1-5 and a single excerpt each 
from Romans and Hebrews were used in the 
lectures on faith and are still published 
therein. In 1979 the LDS Church published an 
edition of the King James Version with hundreds of 
JST footnotes and a seventeen-page appendix con¬ 
taining JST excerpts (see lds publication of the 

BIBLE). 

Extent of the Chances. Joseph Smith made 
extensive corrections and additions to the books of 
Genesis, Exodus, Psalms, Isaiah, Matthew, Luke, 
Romans, 1 Corinthians, Galatians, Hebrews, 
James, 2 Peter, and Revelation. He also made 
many alterations in the writings of the Old Testa¬ 
ment prophets and in Mark, John, Acts, and sev¬ 
eral of the epistles. He made no changes in Ruth, 
Ezra, Esther, Ecclesiastes, Lamentations, Oba- 
diah, Micah, Habakkuk, Zephaniah, Haggai, Mala- 
chi, Philemon, 2 John, and 3 John. He made some 
corrections in all other books of the Bible, and re¬ 
jected the Song of Solomon as not being inspired 
scripture. 

Title. Joseph Smith’s work with the Bible has 
been known by various titles. The revelations in 
the Doctrine and Covenants call it a “translation” 
(D&C 37:1; 90:13). Joseph Smith called it the “new 
translation,” and it is known by this title in the 
early literature of the Church. It was published by 
the RLDS Church under the title “Holy Scrip¬ 
tures,” with the later subtitle, “Inspired Version.” 
Many call it an “inspired revision.” In 1978 the 
LDS Church officially labeled it the “Joseph Smith 
Translation,” abbreviated JST. 

Contributions of the JST. Assessing the con¬ 
tributions of the JST requires a differentiation be¬ 
tween the process and the product. The translation 
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process was revelatory and educational, and was a 
means of expanding the Prophet Joseph Smith’s 
knowledge and doctrinal awareness (cf. D&C 
45:60-61). The contributions, therefore, go be¬ 
yond the particular biblical text that may have ini¬ 
tiated the process. Among the doctrines of the 
LDS Church that arose from the JST translation 
process are the building of Zion, patterned after 
Enoch’s city; the age of accountability of children, 
with baptism at eight years; the extensive revela¬ 
tion about the degrees of glory and plural mar¬ 
riage (including celestial, eternal marriage); and 
various items of priesthood organization and re¬ 
sponsibility. These and other doctrines were often 
introduced during the translation process and later 
developed through subsequent revelations now 
contained in the Doctrine and Covenants. Revela¬ 
tions in the Doctrine and Covenants received dur¬ 
ing the translation process are sections 76, 77, 86, 
and 91, and parts of 107 and 132. In this way the 
JST has affected the spiritual life of every member 
of the Church, even though most of the members 
have not known of the JST. 

The tangible product—the printed JST— 
consists of a Bible with thousands of unique correc¬ 
tions, additions, and readings. Although many 
Latter-day Saints regard this as the most correct 
version of the Bible now available, and therefore 
use it as a valuable source for biblical understand¬ 
ing, the wider contribution has probably been the 
enlightening effect that the process had upon Jo¬ 
seph Smith and the subsequent revelations 
through him that have shaped Church doctrine 
and practice. Most of the doctrinal and organiza¬ 
tional revelations that have governed the Church, 
and that are now published in the Doctrine and 
Covenants, came to Joseph Smith during the pe¬ 
riod that he was translating the Bible (1830-1833). 

Many items in the Doctrine and Covenants 
relate directly to the process of the JST. These 
gave direction to the Prophet concerning matters 
related to the translation, the selection of scribes, 
when to proceed with the translation, which por¬ 
tions of the Bible to do next, when to lay the work 
aside for other matters, and other such informa¬ 
tion, but do not contain texts of the JST. This type 
of related information is seen in the editorial head- 
notes to sections 35, 71, 76, 77, 86, and 91; and in 
the text of D&C 9:2; 35:20; 37:1; 41:7; 42:56-58; 
45:60-62; 73:3; 76:15-18; 77:1-15; 86:1-11; 93:53; 
94:10; 104:58; and 124:89. The Pearl of Great Price 
presents part of the product, and contains two ex¬ 


tracts from the text of the JST, the book of Moses 
and Joseph Smith—Matthew. 

Main Doctrinal Themes. Most of the passages 
revised or added by Joseph Smith are of doctrinal 
significance. While many individual topics are in¬ 
volved, some main themes are (1) an emphasis in 
both the Old and New Testaments on the mission 
and divinity of Jesus Christ; (2) the nature of God; 
(3) the innocence of children; (4) the PLAN OF 
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baptism, and the reception of the Holy Ghost 
(Moses 8:12-25). 

The New Testament JST portrays a slightly 
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men ask Herod about the birth of the “King of the 
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[JST variants here and hereafter are in italics.] 
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days and forty nights, he was afterward an hun¬ 
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(JST Luke 4:2). 
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mountain” (Matt. 4:5-8; Luke 4:5-9). The JST says 


it was “the Spirit” who transported Jesus to these 
places (JST Matt. 4:5-8; Luke 4:5-9). 

In the KJV John 3:23 states that Jesus per¬ 
formed baptisms, but John 4:2 largely negates 
Jesus’ activity as a baptizer by stating: “Though 
Jesus himself baptized not, but his disciples.” The 
JST reads, “Though he himself baptized not so 
many as his disciples; For he suffered them for 
an example, preferring one another” (JST John 
4:3-4). 

Jesus’ parables are touched upon in many JST 
passages. One of the most important is a state¬ 
ment, presented as the words of Jesus himself, 
explaining why he used parables to veil the spiri¬ 
tual message when speaking to certain individuals: 
“Hear another parable; for unto you that believe 
not, I speak in parables; that your unrighteousness 
may be rewarded unto you” (JST Matt. 21:34). 

In Mark 7:22-24 (KJV) Jesus enters a house 
“and would have no man know it: but he could not 
be hid. ” JST Mark 7:22-23 reads, “and would that 
no man should come unto him. But he could not 
deny them; for he had compassion upon all men. ” 

Luke reports that while Jesus was on the 
cross, he cried out, “Father, forgive them; for they 
know not what they do” (KJV Luke 23:34). The JST 
adds a parenthetical clarification: “(meaning the 
soldiers who crucified him)” (JST Luke 23:35). 

2. God’s Dealings with Mankind. JST passages 
bearing on God’s dealings with mankind include 
the following: Genesis 6:6 (KJV) states that “It re¬ 
pented the Lord that he had made man on the 
earth, and it grieved him at his heart.” JST Genesis 
8:13 (Moses 8:25) renders this passage thus: “And 
it repented Noah, and his heart was pained, that 
the Lord had made man on the earth.” Exodus 7:3, 
13; 9:12; 10:1, 20 (KJV) all state that God will 
harden Pharaoh’s heart. In each of these the JST 
reads that Pharaoh will harden his own heart: 

Isaiah 63:17 (KJV) reads “O Lord, why hast 
thou made us to err from thy ways, and hardened 
our heart?” The JST reads, “O Lord, why hast thou 
suffered us to err, . . . and to harden our heart?” 

Matthew 6:13 (KJV) reads, “And lead us not 
into temptation,” whereas the JST reads “suffer us 
not to be led into temptation” (JST Matt. 6:14). 

3. Innocence of Children. Many passages bear on 
man’s nature in relation to the fall of Adam, his 
agency, and accountability to God. For instance, 
concerning the innocence of little children, the 
JST states that in the days of Adam the Lord re- 
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vealed that “the Son of God hath atoned for origi¬ 
nal guilt, wherein the sins of the parents cannot be 
answered upon the heads of the children, for they 
are whole from the foundation of the world” (JST 
Gen. 6:56; Moses 6:54). To Abraham the Lord said, 
“Children are not accountable before me until they 
are eight years old” (JST Gen. 17:11). Matthew 
18:11 in the KJV states with reference to children: 
“For the Son of man is come to save that which is 
lost.” The JST adds, “and to call sinners to repent¬ 
ance; but these little ones have no need of repent¬ 
ance, and I will save them.” 

4. Paul’s Writings. The JST offers many clarifica¬ 
tions regarding teachings attributed to Paul in the 
New Testament. Some of these are as follows: 

First Corinthians 14:35 (KJV) reports Paul 
writing “it is a shame for women to speak in the 
church.” The JST reads “for women to rule in the 
church.” 

Hebrews 6:1 (KJV) reads “Therefore leaving 
the principles of the doctrine of Christ, let us go on 
unto perfection.” The JST reads “not leaving 

Hebrews 7:3 (KJV) gives the impression that 
the prophet Melchizedek was “without father, 
without mother, without descent, having neither 
beginning of days, nor end of life.” The JST states 
that it was not Melchizedek the man, but his 
priesthood, that was without lineage or descent, 
being thus contrasted to the Levitical priesthood. 

In 1 Timothy 3:15-16 (KJV) Paul is reported 
to have written that the church is the “pillar and 
ground of the truth. ” In the JST it is Jesus, as God 
manifested in the flesh, who is the “pillar and 
ground of the truth.” 

[See also other passages from the JST in the 
appendices, Vol. 4.] 
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JOURNAL OF DISCOURSES 

The Journal of Discourses was a sixteen-page semi¬ 
monthly subscription publication privately printed 
in Liverpool, England, in 1854-1886. It served as 
the printed word of The Church of Jesus Christ of 
Latter-Day Saints, particularly for members who 
had no access to the Salt Lake City Deseret News. 
While the Journal most often published sermons of 
Church leaders, these speeches were not always 
considered to be official statements of doctrine. 
Many different kinds of speeches were printed, 
including the prayer given at the laying of a corner¬ 
stone of the SALT LAKE TEMPLE, a report of a HIGH 
council court decision, a funeral sermon, and a 
plea for the defendant and the charge to the jury in 
a murder trial. In all, the collected Journal of Dis¬ 
courses contains 1,438 speeches given by fifty-five 
people, including Presidents of the Church, mem¬ 
bers of the QUORUM OF THE TWELVE APOSTLES, 
members of the SEVENTY, and sixteen other speak¬ 
ers. Brigham young gave 390; John taylor, 162; 
Orson Pratt, 127; Heber C. kimball, 113; and 
George Q. Cannon, 111. Twenty-one people gave 
a single speech, and the rest gave from 2 to 66 
speeches. The semimonthly issues have been 
bound into twenty-six annual volumes and are cur¬ 
rently available in a lithograph reprinting “of the 
original edition.” 

The origin of the Journal of Discourses is tied 
to George D. Watt, an English convert baptized in 
1837 by Heber C. Kimball. Before immigrating to 
the United States in 1842, Watt learned Pitman 
shorthand. He used this new skill in his adopted 
land to record the proceedings of conferences of 
the Church. He also recorded the trial of the ac¬ 
cused murderers of the Prophet Joseph SMITH. 

After 1852 Watt transcribed Church confer¬ 
ence addresses for the Deseret News. But because 
the News was not generally available outside cen¬ 
tral Utah and because Watt received little pay for 
his work, he proposed to publish privately and sell 
sixteen-page semiweekly issues of the Journal of 
Discourses containing selected sermons of the 
general authorities. The sale of these to the 
Saints at large would enable Watt to earn a living 
with his shorthand skill. He was supported in this 
proposal by Brigham Young, who authorized him 
to print his sermons. 

David W. Evans, also an English convert, an 
associate editor of the Deseret News, and the first 
violinist in the Salt Lake Theatre Orchestra, sue- 
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ceeded Watt as the main reporter to the Journal 
from 1867 to 1876. Another major reporter was 
George F. Gibbs, who was born in Wales and was 
the secretary to the first presidency of the 
Church for fifty-six years. In all, twelve people 
reported sermons for the Journal of Discourses, 
including one of Brigham Young’s daughters, 
“Miss Julia Young,” who reported one of his 
speeches. 
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JOURNALS 

Journal writing among the early Latter-day Saints 
took impetus from a divine charge to the Prophet 
Joseph SMITH on the day the Church was orga¬ 
nized: “There shall be a record kept among you” 
(D&C 21:1). Although that was an official charge to 
the Church, individual members took it as a per¬ 
sonal charge and began keeping journals. Joseph 
Smith himself worked regularly with scribes until 
his death, directing the recording of his daily activ¬ 
ities. Much of what is known about the early 
events of the Church comes from the many per¬ 
sonal journals kept by leaders and members. 

Careful and complete records served as a pro¬ 
tection against opponents of the Church. In in¬ 
structions to the Quorum of the Twelve in 1835, 
Joseph Smith urged them to note down the proce¬ 
dures of meetings held, for “the time will come, 
when, if you neglect to do this thing, you will fall 
by the hands of unrighteous men. ... If you will be 
careful to keep minutes of these things ... it will 
be one of the most important records ever seen 
(HC 2:198-99). Joseph Smith stated that the Saints 
had been somewhat delinquent in this charge. 

In addition to Joseph Smith’s comprehensive 
journal, which he kept with the aid of personal 
scribes, several early converts began to keep per¬ 
sonal diaries, most of them sketchy but some very 
ambitious. It has been a common practice of mis¬ 
sionaries to keep journals of their activities, though 
most of these early journals tended to be factual 


rather than reflective, and followed a quite stan¬ 
dard format: the call, travel particulars, names of 
companions and Church members, lists of letters 
from home, sightseeing, release, and the return 
home. A frequent topic of Latter-day Saint journals 
is the writer’s conversion to the Church. 

Early journals usually are also quite reporto- 
rial, matter-of-fact in tone, sparing in detail, and 
often repetitive; yet they are valuable for historical 
reference, if not engaging in content or style, 
though some passages are eloquent in their plain¬ 
ness. Feelings and introspection are more charac¬ 
teristic of twentieth-century journals. Yet all jour¬ 
nals are important resources for family history 
information. 

Most Presidents of the Church have kept a 
journal of some type—either historical or per¬ 
sonal, with or without the assistance of a secretary. 
From the founding of the Church, there was a 
steady flow of journal writing, the quantity increas¬ 
ing during times of reformation, as in 1856-1857, 
or when leaders urged the practice of journal keep¬ 
ing. Perhaps best known of the early diarists was 
Wilford woodruff, who kept a meticulous per¬ 
sonal record (including many drawings)—fifteen 
volumes covering the years 1833-1898. His record 
is rich in detail and personal insight on many 
important events in the early Church. 

In 1977, in his Guide to Mormon Diaries ir 
Autobiographies, Davis Bitton identified and cata¬ 
loged some 3,000 pieces of LDS autobiographical 
writing, consisting largely of journals, mostly by 
men, in repositories throughout the United States, 
though mainly in the state of Utah. Many more 
uncataloged journals remain in the possession of 
individuals and families, and Bitton suggested that 
his bibliography be updated from time to time. 

Twentieth-century LDS journals tend to be 
longer and more numerous, reflecting increased 
literacy, more time to write, and greater openness. 
Both Joseph F. smith and Heber J. GRANT, 
Church presidents from 1901 to 1918 and 1918 to 
1945, respectively, left multivolume journal rec¬ 
ords. LDS journal writing received special stimu¬ 
lus during the presidency of Spencer W. kimball 
(1973-1985), who himself kept an extensive jour¬ 
nal of about eighty volumes. Typical of his many 
admonitions to Church members is a short remark 
in the 1977 October General Conference: “A word 
about personal journals and records: We urge 
every person in the Church to keep a diary or a 
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Journal writing has been encouraged since the earliest 
days of the Church and has been the source of much of 
what is known about Church history. Many Latter-day 
Saints today, including children, youth, and adults, reg¬ 
ularly record their experiences in personal journals. 


journal from youth up, all through his life” (“The 
Foundations of Righteousness.” Ensign 7 [Nov. 
1977] :4). 

Also in recent years, a new reason for journal 
writing has been voiced: the value of journals as a 
gift to descendants—a linking of the generations. 
President Kimball said: “I promise you that if you 
will keep your journals and records, they will in¬ 
deed be a source of great inspiration to your fami¬ 
lies, to your children, your grandchildren, and oth¬ 
ers, on through the generations. . . . Rich passages 
. . . will be quoted by your posterity” (p. 61). 

Because of the admonitions of scripture and 
leaders, journal writing, especially in recent dec¬ 
ades, has become an integral part of the religious 
experience of many Latter-day Saints. Parents 
have been encouraged to write their own personal 
journals and to help their children begin writing 
theirs, to make the experience pleasant. President 
Kimball said in 1980: “Those who keep a personal 


journal are more likely to keep the Lord in remem¬ 
brance in their daily lives” (p. 61). 
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JOY 

The Prophet Joseph smith declared, “Happiness 
is the object and design of our existence; and will 
be the end thereof, if we pursue the path that leads 
to it” (TPJS, p. 255). The concept of true joy to be 
experienced in this life and in the life to come lies 
at the core of LDS thought. The Book of Mormon 
prophet lehi taught, “Adam fell that men might 
be; and men are, that they might have joy” (2 Ne. 
2:25; cf. Alma 42:8). 

Latter-day Saints believe in a premortal 
LIFE in which all lived with God, the literal father 
of the spirits of humankind. Part of God’s plan for 
the growth and progress of his children—the goal 
of which is to help everyone become as God him¬ 
self is and to know the joy that he knows—involves 
a mortal experience. Therein people obtain a phys¬ 
ical body, the power of procreation, and an inde¬ 
pendence and agency that allow experiences of 
diverse kinds and thereby enhance the powers of 
self-determination. 

In this light, Latter-day Saints view the jihysi- 
cal body, the mortal environment, the procreative 
power, and the freedom of choice as essential ele¬ 
ments of joy. Thus, Heavenly Father created this 
earth and sent his children to it that they might 
know joy. In this profound sense, joy and happi¬ 
ness arise from combinations of experience, re¬ 
sponsibility and service, and pain and grief, along 
with pleasure and enjoyment. At the center of 
God’s plan to make maximum joy accessible to his 
children is the atonement of Christ (2 Ne. 2:10- 
14, 22-27). 

One can identify aspects of joy that are avail¬ 
able in this life. First are the simple joys of being 
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Journal writing has been encouraged since the earliest 
days of the Church and has been the source of much of 
what is known about Church history. Many Latter-day 
Saints today, including children, youth, and adults, reg¬ 
ularly record their experiences in personal journals. 


journal from youth up, all through his life” (“The 
Foundations of Righteousness.” Ensign 7 [Nov. 
1977] :4). 

Also in recent years, a new reason for journal 
writing has been voiced: the value of journals as a 
gift to descendants—a linking of the generations. 
President Kimball said: “I promise you that if you 
will keep your journals and records, they will in¬ 
deed be a source of great inspiration to your fami¬ 
lies, to your children, your grandchildren, and oth¬ 
ers, on through the generations. . . . Rich passages 
. . . will be quoted by your posterity” (p. 61). 

Because of the admonitions of scripture and 
leaders, journal writing, especially in recent dec¬ 
ades, has become an integral part of the religious 
experience of many Latter-day Saints. Parents 
have been encouraged to write their own personal 
journals and to help their children begin writing 
theirs, to make the experience pleasant. President 
Kimball said in 1980: “Those who keep a personal 


journal are more likely to keep the Lord in remem¬ 
brance in their daily lives” (p. 61). 
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aware of and appreciating the gifts of life, the 
earth, and personal agency (e.g., taste, smell, 
beauty, music). A second is the joy of using these 
gifts to create opportunities or to develop relation¬ 
ships (e.g., marriage, parenting, charity). A third is 
the joy of coming to understand how mortality fits 
into the divine purpose or plan of the Heavenly 
Father (see plan of salvation). This understand¬ 
ing derives from learning of God’s plan for his chil¬ 
dren’s salvation and using it as a framework for 
comprehending and assimilating life’s experiences. 
Another is the joy of accepting Christ as Savior and 
feeling his acceptance and approval of one’s efforts. 
This joy is accompanied by the power and beauty 
of Christ’s spirit in one’s life. In this connection, 
the Book of Mormon describes a scene wherein 
“the spirit of the Lord came upon them, and they 
were filled with joy, having received a remission of 
their sins, and having peace of conscience” 
(Mosiah 4:3; cf. John 15:10-12). 

LDS doctrine teaches that joy is obtained only 
by RIGHTEOUSNESS (Mosiah 4:3, 20). Conse¬ 
quently, Latter-day Saints view God’s COMMAND¬ 
MENTS as loving counsel from a wise Father—a 
Father whose goal is human happiness. They be¬ 
lieve that lives which conform to God’s will and are 
governed by his standards will create the most joy¬ 
ful response to all of life’s circumstances, bringing 
both a fulfillment in life’s accomplishments and a 
sweet resolve in life’s sorrows. 
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JUDGMENT 

All humankind shall stand before Jesus, “and he 
shall separate them from one another, as a shep¬ 
herd divideth his sheep from the goats” (Matt. 
25:32). The verb “separate” reflects the Lord’s de¬ 
termination of exact boundaries between good and 
evil, since he “cannot look upon sin with the least 


degree of allowance” (D&C 1:31). The Greek New 
Testament word for judgment ( krino ) means to 
separate or to decide, and refers not only to God’s 
decisions but to those made by man as well (Matt. 
7:1-2). 

Amulek warned that this life is the time to 
prepare to meet God (Alma 34:32). Mortality 
requires basic decisions of a moral and spiritual 
character, in which individuals are free to choose 
for themselves yet are accountable to God for their 
choices. In turn, God will render a perfect and just 
decision to determine blessings or punishments. 
In the judgment there will be a perfect restoration 
of joy for righteous living and of misery for evil 
(Alma 41:3-5). After death is not the time to re¬ 
pent: “Ye cannot say, when ye are brought to that 
awful crisis, that I will repent, that I will return to 
my God; ... for that same spirit which doth pos¬ 
sess your bodies at the time that ye go out of this 
life . . . will have power to possess your body in 
that eternal world” (Alma 34:34). 

Judgment applies to “the whole human fam¬ 
ily” (Morm. 3:20; cf. John 5:25-29; TPJS, p. 149). 
Every soul will come before the bar of God 
through the power of the atonement and the 
RESURRECTION (Jacob 6:9). Indeed, as Christ was 
lifted up on the cross, he will raise all men before 
him in judgment (3 Ne. 27:14-15; TPJS, p. 62). 
Christ has been given the responsibility for judg¬ 
ment. He taught, “The Father judgeth no man, 
but has committed all judgment unto the Son” 
(John 5:22). Others have been given some role in 
judgment, such as the twelve apostles in Palestine 
and the twelve disciples among the Nephites as 
described in the Book of Mormon (Morm. 3:18- 
19). Individuals will also judge themselves either 
by having a perfect knowledge of their joy and 
righteousness or by having a perfect knowledge of 
their guilt and unrighteousness (2 Ne. 9:14, 46). 
All have the assurance, however, that final judg¬ 
ment is in the hands of Christ (2 Ne. 9:41). 

Three sets of records will be used in judg¬ 
ment: the records kept in heaven, the records kept 
on earth (D&C 128:6—7), and the records embed¬ 
ded in the consciousness of each individual ( MD, 
p. 97; cf. Alma 11:43). Individuals are judged ac¬ 
cording to their works, thoughts, words, and the 
desires of their hearts (Alma 12:14; D&C 137:9). 

There can be no pretense or hypocrisy in the 
manner in which people accept and live the gospel 
(2 Ne. 31:13). The Lord will judge members of the 
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Church as to whether they have sought to deny 
themselves all ungodliness (Moro. 10:32) and 
whether they have served others with their whole 
soul (D&C 4:3). Other criteria for judgment in¬ 
clude their concern for the needs of others, both 
spiritual and physical, and the use they make of the 
light and talents that they have been given (D&C 
82:2-3). To merit God’s approval, everyone must 
live and serve according to his will (Matt. 7:21-23) 
and do all things the Lord commands (Abr. 3:26). 
Yet, since all have sinned and come short of the 
glory of God (Rom. 3:23), except Jesus only, all are 
dependent on the Atonement and on repentance 
to escape the demands of justice (see justice and 
mercy). 

Judgment is an expression of the love of God 
for his children and is exercised mercifully. Mercy 
takes into account the variety and differing circum¬ 
stances of human life. For instance, many of God’s 
expectations are relative to the opportunity that 
individuals have had to know the gospel. Never¬ 
theless, “mercy cannot rob justice,” and those who 
rebel openly against God merit punishment (Alma 
42:25; Mosiah 2:38-39; 2 Pet. 2:9). Although the 
“Lord’s arms of mercy are extended to all” (Alma 
5:33), only those who repent have claim on mercy 
through the Son (Alma 12:33-34). God’s judgment 
reflects the truth that he is “a perfect, just God, 
and a merciful God also” (Alma 42:15). Eventually 
all persons will acknowledge that God’s judgment 
is just: “every nation, kindred, tongue, and people 
shall see eye to eye and shall confess before God 
that his judgments are just” (Mosiah 16:1). 

The principle of judgment was operative in 
the premortal estate, is continuously operative 
during mortal life, and will continue in the spirit 
world and beyond, through resurrection and final 
judgment. In the premortal state Satan and “a 
third part” of God’s children were denied the op¬ 
portunity of mortality because they rebelled 
against God (Abr. 3:24-28; D&C 29:36-38). In 
mortal life nations and peoples have been de¬ 
stroyed or scattered when they have become rip¬ 
ened in iniquity and the judgments of God have 
thereby come upon them (1 Ne. 17:37). 

Judgment during mortality is a continuous 
process to assess people’s worthiness to participate 
in the saving ordinances of the gospel and to serve 
in the Church. This is done by means of interviews 
with local Church leaders. Priesthood leaders are 
called upon to judge the deeds of member’s who 


transgress God’s commandments to determine 
their standing in the Church (see disciplinary 
councils). Judgment also occurs at death as indi¬ 
viduals are received into the spirit world either 
in happiness or in misery (Alma 40:9-14). 

In LDS doctrine, individual destiny after the 
final judgment is not limited to either HEAVEN or 
HELL. Although the wicked will be thrust into hell 
(D&C 76:106); nevertheless, all humankind (ex¬ 
cept those who deny the Holy Ghost and become 
sons of perdition) will be redeemed when 
Christ perfects his work (D&C 76:107). Thus, 
nearly everyone who has lived on the earth will 
eventually inherit a degree of glory, it being that 
amount of heavenly bliss and glory that they have 
the capacity and the qualifications to receive. 

Concerning those who die without an oppor¬ 
tunity to hear the gospel, the Lord revealed to Jo¬ 
seph SMITH that “all who have died without a 
knowledge of this gospel, who would have re¬ 
ceived it if they had been permitted to tarry, shall 
be heirs of the celestial kingdom of God; also all 
that shall die henceforth without a knowledge of it, 
who would have received it with all their hearts, 
shall be heirs of that kingdom” (D&C 137:7-8). 
Little children who die also receive the full bless¬ 
ings of salvation (Moro. 8:11, 22). All mankind will 
be taught the gospel, either on earth or in the 
spirit world. All necessary ordinances will be per¬ 
formed on the earth vicariously by living proxies in 
the TEMPLE for those who did not have the oppor¬ 
tunity to receive the gospel while in this life, so 
that they may accept or reject the gospel in the 
spirit world and be judged on the same basis as 
those who receive the gospel on earth and remain 
faithful (1 Pet. 4:6). Such doctrine is not only just; 
it is also a merciful expression of the pure love of 
Christ ( TPJS , p. 218; Moro. 7:44-47). 

[See also Baptism for the Dead; Plan of Salva¬ 
tion; Purpose of Earth Life; Salvation of the 

Dead; Spiritual Death; Temple Ordinances; 

Voice of Warning. ] 
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JUDGMENT DAY, FINAL 

A purpose of the final judgment is to judge every 
person, to provide a separation of the faithful from 
the wicked, and to make available the promised 
blessings of eternal reward to God’s faithful chil¬ 
dren. Jesus Christ is the judge. 

The concept of a final judgment requires that 
it be deferred until the entire mortal experience is 
completed. The plan of salvation teaches of a 
partial judgment at the time of death, when the 
spirit leaves the mortal body and enters the world 
of spirits (Alma 40:11-14), of another partial judg¬ 
ment at the time of resurrection, when the spirit 
and the physical body are permanently resurrected 
and reunited (Alma 11:45); and of a final judgment 
(Rev. 20:12; D&C 38:5) that will consign individu¬ 
als to an eternal status (D&C 29:27-29; 3 Ne. 
26:4). Thus, this final judgment will take place fol¬ 
lowing the reuniting of body and spirit in the 
RESURRECTION (Alma 11:44; 12:12). By that time, 
every person will have been given an opportunity 
to receive an understanding of the gospel of Jesus 
Christ (1 Pet. 3:19-20; Luke 4:18; Isa. 42:7). 

At the Judgment, each person will be re¬ 
quired to give an accounting of the use of his or her 
moral agency during mortality (D&C 101:78). The 
final judgment is the final point of eternal account¬ 
ability for all voluntary actions, words, thoughts, 
desires, and works of the individual. The full sig¬ 
nificance of such an accounting cannot be ade¬ 
quately assessed unless it is realized that all judg¬ 
ments granted from the seat of God’s justice are of 
infinite scope and eternal consequence (3 Ne. 26:4; 
D&C 76:112). 

Every person born to mortality will be 
brought to a final judgment (Morm. 3:18-20). No 
mortal act, no matter how righteous or wicked, will 
provide exemption from this judgment. 

Each individual is to be judged according to 
the degree of knowledge and opportunity available 
during mortal probation (2 Ne. 2:10). On the basis 
of records kept both on earth and in heaven (Rev. 
20:12; 2 Ne. 29:11; D&C 128:7), each individual 
will be judged according to works, desires, and in¬ 
tent of the heart (Mosiah 4:6; 1 Ne. 15:33; D&C 
33:1; 137:7-9; Alma 41:3) and assigned to an eter¬ 
nal kingdom. In this solemn responsibility, the 
Savior will apply both justice and mercy, such that 
every individual will know and declare that his or 
her reward is just (2 Ne. 9:46; Mosiah 27:31). 
Every soul will recognize that the record pre¬ 


sented is true and that the Judgment constitutes a 
proper decision (Mosiah 16:1; 29:12) at the hand of 
a loving yet impartial judge (Mosiah 29:12-13; 
Alma 41:3-7; cf. TPJS, p. 218). 

Not all, however, will be held equally respon¬ 
sible for personal mortal acts. Speaking of the 
Judgment, the Prophet Joseph smith taught that 
God “will judge them, ‘not according to what they 
have not, but according to what they have,’ those 
who have lived without law, will be judged without 
law, and those who have a law, will be judged by 
that law” {TPJS, p. 218). 

Each brings his or her own record to this judg¬ 
ment, as stated by Church President John TAYLOR: 
“Because that record that is written by the man 
himself in the tablets of his own mind—that record 
that cannot lie—will in that day be unfolded before 
God and angels, and those who shall sit as judges” 
(JD 11:79; cf. Alma 41:7). Jesus Christ will be at the 
judgment bar, for he is the judge of both the living 
and the dead (Alma 11:44; More. 10:34; D&C 
76:68). 

Others will also participate in the process, but 
the final judgment rests with Christ. The twelve 
apostles of the Lamb will judge the righteous 
among the twelve tribes of Israel (D&C 29:12; 
Matt. 19:28; 1 Ne. 12:9-10), and the twelve 
Nephite disciples will judge the Nephites (3 Ne. 
27:27). Still other prophets and righteous Saints 
have been appointed to help judge the works and 
deeds of their fellow sojourners in mortality (1 Cor. 
6:2; Morm. 3:18-20). Thus, “there will be a whole 
hierarchy of judges who, under Christ, shall judge 
the righteous. He alone shall issue the decrees of 
damnation for the wicked” (McConkie, p. 520). 

The Lord Jesus Christ earned the right to 
judge every earthly soul as he ensured the plan of 
redemption through the Atonement (3 Ne. 27:14- 
16; Alma 42:23). That this responsibility was ex¬ 
plicitly given to the Son by the Father (John 5:22, 
27) is attested in the Book of Mormon: “My Father 
sent me that I might be lifted up upon the cross; 

. . . that I might draw all men unto me, that as I 
have been lifted up by men even so should men be 
lifted up by the Father, to stand before me, to be 
judged of their works” (3 Ne. 27:14). Evidence of 
the Father’s divine trust is shown in giving Jesus 
the responsibility of pronouncing eternal judgment 
on the Father’s own children. Christ will judge in 
accordance with the will of the Father (John 5:30). 

The basis of justice carried out at the final 
judgment lies in the agency granted to mortals so 
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that “every man may be accountable for his own 
sins in the day of judgment” (D&C 101:78). There 
would be little value to agency without account¬ 
ability. Just as Cain was counseled by the Lord, “If 
thou doest well, shalt thou not be accepted?” 
(Gen. 4:7), so each person has full option in making 
moral choices. 

As a result of this final judgment, the wicked 
will be eternally separated from the righteous 
(D&C 76; Alma 41:5). This separation will be the 
desired state for both, for neither the wicked nor 
the righteous could enjoy the constant presence of 
others so unlike themselves. As stated by Moroni, 
“Ye would be more miserable to dwell with a holy 
and just God, under a consciousness of your filthi¬ 
ness before him, than ye would to dwell with the 
damned souls in hell” (Morm. 9:4). And to the 
righteous, judgment will bring fulfillment of the 
promise that “they who have believed in the Holy 
One of Israel, they who have endured the crosses 
of the world, and despised the shame of it, they 
shall inherit the kingdom of God, which was pre¬ 
pared for them from the foundation of the world, 
and their joy shall be full forever” (2 Ne. 
9:18). 
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JUSTICE AND MERCY 

Justice and mercy are attributes of deity. They are 
also eternal principles. The “justice of God” (Alma 
41:2; 42:14) is a principle so fundamental that with¬ 
out it, “God would cease to be God” (Alma 42:13). 
Of equivalent significance is God’s mercy, which, 
broadly, is the ultimate source of all of the bless¬ 
ings of the human race and, specifically, is the 
principle that allows mankind’s redemption. The 
competing demands of justice’s claim for punish¬ 
ment and mercy’s claim for forgiveness are recon¬ 
ciled by the unifying power of the atonement OF 
JESUS CHRIST. 


On one hand, justice rewards righteousness. 
“And when we obtain any blessing from God, it is 
by obedience to that law upon which it is predi¬ 
cated” (D&C 130:21, see also D&C 82:10). On the 
other, justice requires penalties as a consequence 
of disobedience to the laws of God, for “I the Lord 
cannot look upon sin with the least degree of allow¬ 
ance” (D&C 1:31). Just as obedience to divine law 
leads to blessings, justice affixes a punishment to 
each violation of the Lord’s commandments (Alma 
42:17-18, 22), and men and women will be “pun¬ 
ished for their own sins” (A of F 2). Each person 
will thus be judged according to his or her works 
(Rom. 2:5-6; 3 Ne. 27:14; Alma 41:2-6), although 
the degree of accountability varies according to the 
extent of each person’s knowledge and culpability 
(2 Ne. 9:25; Mosiah 3:11). Yet the principle of 
mercy allows the atonement of Jesus Christ to pay 
the demands of justice on a repentant transgres¬ 
sor’s behalf in a way that reconciles the principles 
of mercy and justice. 

Not just any person may invoke mercy on 
behalf of another: “Now there is not any man that 
can sacrifice his own blood which will atone for the 
sins of another . . . therefore there can be nothing 
which is short of an infinite atonement which will 
suffice for the sins of the world” (Alma 34:11-12). 
Jesus Christ alone can achieve such an infinite 
atonement “once for all” (Hebrews 10:10) because 
of his nature as the actual son of God in the flesh 
and because he was himself without sin (see 
ATONEMENT OF JESUS CHRIST; JESUS CHRIST: 
ONLY BEGOTTEN IN THE FLESH). 

Mercy is not extended arbitrarily. To protect 
individuals from the undeserved effects of sins for 
which they are not responsible, the Atonement 
unconditionally paid the penalty for the transgres¬ 
sion of Adam and Eve in the Garden of Eden. It 
pays similarly for sins committed in ignorance 
(Mosiah 3:11; see also Moses 6:54). However, the 
Atonement removes the penalty for personal sins 
for which one is accountable only on the condition 
of individual repentance. 

In this way, the concepts of justice, mercy, 
and the Atonement retain both a specific integrity 
and a logically consistent relationship: “The plan of 
mercy could not be brought about except an atone¬ 
ment should be made; therefore God himself 
atoneth for the sins of the world, to bring about the 
plan of mercy, to appease the demands of justice, 
that God might be a perfect, just God, and merci¬ 
ful God also. . . . But there is a law given, and a 
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that “every man may be accountable for his own 
sins in the day of judgment” (D&C 101:78). There 
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and their joy shall be full forever” (2 Ne. 
9:18). 
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JUSTICE AND MERCY 
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41:2; 42:14) is a principle so fundamental that with¬ 
out it, “God would cease to be God” (Alma 42:13). 
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broadly, is the ultimate source of all of the bless¬ 
ings of the human race and, specifically, is the 
principle that allows mankind’s redemption. The 
competing demands of justice’s claim for punish¬ 
ment and mercy’s claim for forgiveness are recon¬ 
ciled by the unifying power of the atonement OF 
JESUS CHRIST. 
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Jesus Christ alone can achieve such an infinite 
atonement “once for all” (Hebrews 10:10) because 
of his nature as the actual son of God in the flesh 
and because he was himself without sin (see 
ATONEMENT OF JESUS CHRIST; JESUS CHRIST: 
ONLY BEGOTTEN IN THE FLESH). 

Mercy is not extended arbitrarily. To protect 
individuals from the undeserved effects of sins for 
which they are not responsible, the Atonement 
unconditionally paid the penalty for the transgres¬ 
sion of Adam and Eve in the Garden of Eden. It 
pays similarly for sins committed in ignorance 
(Mosiah 3:11; see also Moses 6:54). However, the 
Atonement removes the penalty for personal sins 
for which one is accountable only on the condition 
of individual repentance. 

In this way, the concepts of justice, mercy, 
and the Atonement retain both a specific integrity 
and a logically consistent relationship: “The plan of 
mercy could not be brought about except an atone¬ 
ment should be made; therefore God himself 
atoneth for the sins of the world, to bring about the 
plan of mercy, to appease the demands of justice, 
that God might be a perfect, just God, and merci¬ 
ful God also. . . . But there is a law given, and a 
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punishment affixed, and a repentance granted; 
which repentance mercy claimeth; otherwise, jus¬ 
tice claimeth the creature. . . . For behold, justice 
exerciseth all his demands, and also mercy 
claimeth all which is her own; and thus, none but 
the truly penitent are saved” (Alma 42:13, 15, 22, 
24). 

Mercy is thus rehabilitative, not retributive or 
arbitrary. The Lord asks repentance from a trans¬ 
gressor, not to compensate the Savior for paying 
the debt of justice, but to induce the transgressor 
to undertake a meaningful process of personal de¬ 
velopment toward a Christlike nature. 

At the same time, mercy depends ultimately 
on the Lord’s extension of unmerited grace. Even 
though conditioned on repentance for personal 
sins, mercy is never fully “earned” by its recipi¬ 
ents. Repentance is a necessary, but not a suffi¬ 
cient, condition of salvation and exaltation. “For 
we know that it is by grace that we are saved, after 
all we can do” (2 Ne. 25:23). The unearned nature 
of mercy is demonstrated by the Atonement’s hav¬ 
ing unconditionally compensated for the disabili¬ 
ties imposed on mankind by the fall of adam. 
Adam and Eve and their posterity were utterly 
powerless to overcome the physical and spiritual 
deaths that were introduced by the Fall. More¬ 
over, transgressors do not “pay” fully for their sins 
th rough the process of repentance. Even though 
repentance requires restitution to the extent of 
one’s ability, most forms of restitution are beyond 
any person’s ability to achieve. No matter how 
complete our repentance, it would all be to no 
avail without a mediator willing and able to pay our 
debt to justice, on condition of our repentance. 
Thus, even with sincere and complete repentance, 
all are utterly dependent on Jesus Christ. 

Through the atonement of Jesus Christ, jus¬ 
tice and mercy are interdependent and interactive, 
demonstrating that God cannot be just without 
being merciful, nor merciful without being just. 
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JUSTIFICATION 

Although the word “justify” has several meanings, 
its main meaning in the latter-day scriptures is in¬ 
separably intertwined with the concepts of GRACE 
(Rom. 3:28; Gal. 2:16; 2 Ne. 2:5; Mosiah 14:11; 
D&C 20:30; Moses 6:60), faith, repentance, 
RIGHTEOUSNESS, and SANCTIFICATION. 

Justification is a scriptural metaphor drawn 
from the courts of law: a judge justifies an accused 
person by declaring or pronouncing that person 
innocent. Likewise, God may treat a person as 
being “not guilty” of sin. All mortals individually 
need to be justified because they fall short of per¬ 
fect obedience to God, becoming “carnal, sensual, 
and devilish” through transgression (Moses 5:13; 
Mosiah 16:3), are “cut off” from God, and are in 
jeopardy of becoming “miserable forever” (2 Ne. 
2:5). In this plight, they of themselves cannot be 
justified through subsequent obedience to the law 
and cannot change their own nature to become 
obedient. Furthermore, they are severed from the 
source of the divine power that can change, or 
sanctify, them (2 Ne. 9:5-9). 

However, through the atonement of jesus 
CHRIST, when men, women, or children have faith 
in Jesus, are truly penitent, call upon his name, 
and are baptized, they become eligible for the re¬ 
deeming grace extended through Jesus Christ. In 
this sense they become justified. This is given as a 
gilt by grace, since fallen man must rely “alone 
upon the merits of Christ” (1 Ne. 10:6; Moro. 6:4). 
The faith by which one receives this grace mani¬ 
fests itself in an active determination to follow 
Christ in all things. It is demonstrated by obedi¬ 
ence to the commandments to repent and be bap¬ 
tized, followed by a life of submission, obedience, 
and service to God and others (2 Ne. 31:16-20; 
Moro. 8:25-26; see gospel of jesus Christ). 

Justification directly opens the way to sanctifi¬ 
cation by establishing a “right” relationship of mor¬ 
tals with God. Thus, God, without denying justice, 
can bless them with the sanctifying power of 
the Holy Ghost (Mosiah 5:1-2; 3 Ne. 27:20). Justi¬ 
fication starts the believer on the path toward 
righteousness. 

Because justified, and even sanctified, per¬ 
sons can fall from that state of grace, believers are 
admonished to “take heed and pray always” (D&C 
20:30-33) and to meet together often to fast and 
partake of the sacrament of the Lord’s Supper, 
thereby renewing and personally reviewing their 
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covenants with God, including baptism and its 
cleansing effect (Moro. 6:5-6), and to endure to 
the end (D&C 53:7). 

The person whom God justifies has not yet 
necessarily received the promise of eternal life (see 
HOLY SPIRIT OF PROMISE; JESUS CHRIST: SECOND 
comforter). To obtain that promise, the justified 
must continue in the path of faith, wherein nothing 
can separate the faithful from the love of God. 
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JUVENILE INSTRUCTOR 

The Juvenile Instructor began publication in Janu¬ 
ary 1866 and was the first children’s magazine pub¬ 
lished between the Mississippi River and the West 
Coast of the United States. Its first issue identified 
its primary audience as the children of The Church 
of Jesus Christ of Latter-day Saints, and its pur¬ 
pose was to help prepare them for future responsi¬ 
bilities. It was originally published as a lOVi-by- 
15Vfe-inch four-page, three-column, semimonthly 
publication. 


The magazine was initiated, owned, edited, 
and published by Elder George Q. Cannon until 
shortly before his death in 1901. During his life¬ 
time he was the general superintendent of the 
Church’s Sunday School, a member of the Quorum 
of the Twelve Apostles, a Counselor in the First 
Presidency of the Church, and also a territorial 
delegate from Utah to the U.S. Congress. The Ju¬ 
venile Instructor published editorials, poetry 
(some by Eliza R. snow), and a monthly column, 
“Voices from Nature,” by Karl G. Maeser (presi¬ 
dent of Brigham Young Academy, later Brigham 
Young University). It also printed essays, stories, 
and biographical sketches that often focused on 
moral issues or the history of other cultures. 

Officially owned and published by the Sunday 
School from 1901 to 1929, the Juvenile Instructor 
contained important organization and business 
matters of the Sunday School as well as adult and 
youth stories and essays. As its interests turned 
more toward filling the needs of teachers, it be¬ 
came the teachers’ magazine of the Church and 
was renamed The Instructor in 1929. 

[See also Instructor.] 
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